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Abstract: The paper examines the political, ethical and socio-cultural aspects of governance 

as represented in the Ramayana by Valmiki with emphasis on the two opposite polities of 

Ayodhya and Lanka. The paper analyses that Ayodhya under the dharmic rule of Rama is a 

perfect polity marked with justice, morality and the well-being of its populations whereas 

Lanka under the tyrannical rule of Ravana is a kingdom which notwithstanding its material 

prosperity falls down due to disregard of dharma. The paper is based on the utopian and 

dystopian aspects of Lanka and the political and moral aspects of centralized rule versus the 

dharmic rule and the socio-cultural aspects of governance especially gender justice. It also 

discusses Lanka as a reflex polity; how dangerous it is to forget dharma and the ethical source 

of leadership. The paper also explores the philosophical and symbolic lessons of the decline of 

Lanka and considers it a political allegory of the significance of ethical government. By making 

contrasts between Ayodhya and Lanka, the paper identifies the teachings of the Valmiki 

political philosophy on the trade-off between material well-being and moral integrity in 

maintaining a polity. The paper ends with a suggestion of future research directions in 

application of the dharmic principles in the contemporary political systems, women in 

governance and the applicability of dharma in contemporary world politics.  
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1. INTRODUCTION  

One of the most adored and most foundational texts in the ancient Indian literature is the 

Ramayana by the sage Maharishi Valmiki, whose works are the cornerstones of religious 

thought, as well as the political, cultural, and ethical systems throughout the subcontinent 

(Chandra, et al). This epic, however, is not simply a tale of devotion, heroism, and divine 

intervention; it is a very intricate narrative that touches such issues as government, piety, 

righteousness and justice, power relations, and complexity of relations between dharma 

(righteousness) and statecraft. Through the story of Lord Rama, The Ramayana depicts the 

ideal dharmic kingship, thus the royal power is not only the performance of strength but the 

embodiment of moral accountability, where the reign of dharma and ethical behaviour are 

cherished (Feuerstein, et al). The instance of Rama as king is an excellent depiction of how the 

ruler becomes legitimized and employs his authority by the commitment he makes to observe 

dharma, practice justice, and protect the welfare of his political community. Oppositely to this 

utopian image of a government, the kingdom of Lanka of Ravana is depicted. Although the 

kingdom of Ravana is described as the land of extreme wealth, military strength, and structures 
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of grandeur, it is also described as a society full of deep moral and ethical decadence. Lanka, 

though externally prosperous, is a polity whose adharma (immorality) is the law of the land in 

the tyrannical reign of Ravana, in his haughtiness, and in his open defiance of justice and 

righteousness (Sharma, et al). As an example, Ravana was a well-born despot who enjoyed 

success by clever political tactics and raw power but lacked the moral compass that guides to 

a just and safe reign. The dichotomy of Lanka, the economic success of the land marred by 

moral decay, is the theme of Valmiki’s political critique. The Ravana’s kingdom was great on 

the surface and was actually a disguise for the morally and ethically decayed inside. Lanka is 

not only significant in the Ramayana because of its antagonistic character to the heroic journey 

of Lord Rama. In Valmiki’s version, Lanka is a mirror polity, the image not only of that 

idealized state of Ayodhya but also of its deformed, inverted form of government, which 

emerges once the dharma is given up. Thus, it may be said that, on the one hand, Lanka is a 

warning and, on the other hand, a reflection of what may happen when political power is 

exercised without the support of moral and ethical principles. Although the kingdom is strong, 

it ends up destroying itself as a result of its own vices, which demonstrates the ethical pitfalls 

of the governance system that is based on material wealth and power alone, without the virtuous 

nature of dharma. In the defeat of Lanka, Valmiki gives an immense remark on the inalienable 

threats that come with the laxity of righteousness in political leadership (Feuerstein, et al).  

The main theme of this paper is to discuss how Valmiki has used Lanka as a polity in the 

Ramayana as a mirror-polity- both as an ideal and distorted image of dharmic polities like the 

Ayodhya. Whereas Ayodhya, with the fair government of Lord Rama, is the paradise of 

dharma-oriented government, Lanka is the likeness of this model. The magnificence of Lanka, 

its prosperity and richness may give rise to the idea of the possibility of a perfect polity, but 

the corruption within its core and the absence of ethical principles reveals the instability of 

every society that does not pay attention to the role of moral leaders. The material wealth of 

Lanka and its military might and its externally perceived displays of order are but a dim shadow 

of what a state might turn into had dharma been the governing principle. Nevertheless, the 

boasting of Ravana, his power-seeking nature and the oppressive nature towards his people 

makes Lanka a warning sign of how blindly wielded power and immorality can bring down 

even the strongest of kingdoms. In this paper, we will explore how Valmiki uses the figure of 

Lanka as a mirror polity- a kingdom that is at once representative of the possibility of a well-

structured society and at the same time illustrates the terrible outcomes of not adhering to 

dharma. Whereas, Ayodhya is portrayed as the ideal, the example of a dharma-oriented regime 

that can make its citizens thrive and lead happy lives, Lanka is depicted as an effective 

antithesis of a ruler without a moral compass. The pompousness of Ravana and his ignorance 

of dharma is a desperate caution of what centralized power, uncontrollable ambition, and the 

amassing of wealth and military strength in the hands of one person can lead to. The demise of 

Lanka finally becomes a heart-rending parable implying that no matter how successful or great 

a polity can be, it will ultimately fail in the absence of proper upholding through righteousness 

and morally acceptable authority. Through comparison of Lanka and Ayodhya, this paper aims 

to outline the important lessons entrenched in the narrative of Valmiki concerning the role of 

dharma in the perpetuation of political legitimacy and governance. In this discussion, we seek 

to prove that the downfall of Lanka, is not merely the tragedy of a single person (Ravana) or a 

single kingdom (Lanka), but it is an allegory of any polity that cannot achieve a balance 

between material flourishing (artha) and ethical rule (dharma). The account of the fall of Lanka 

triggers the thought of what political powers are and how moral and ethics cannot be ignored 

to guarantee the existence and prosperity of a polity. The description of Lanka by Valmiki, 

then, also provides a time-less lesson on the necessity of dharma in ruling, as a caution and a 
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lesson itself of what can go awry in the face of a ruler or a state which has forgotten the precepts 

of being righteous.  

2. LITERATURE REVIEW  

2.1. Governance in the Ramayana: Ayodhya vs. Lanka  

As an epic of high moral and political importance, the Ramayana is an excellent source of 

information about the essence of governance, the place of dharma (righteousness) and the sharp 

juxtaposition between Ayodhya and Lanka. Valmiki creates dharmic kingship through the 

character of Lord Rama, and the dangers of immoral leadership through Ravana, thus the 

analogy of Ayodhya and Lanka is an important examination of the state and the principles of 

leadership. A number of scholars have also highlighted the core position of dharma in the reign 

of Lord Rama and its importance in its influence on the political organization of Ayodhya. As 

a perfect king Rama is frequently offered as the quintessence of dharma, showing that kingship 

is something that lies in justice, compassion and welfare of the people. Chandra (2004) 

indicates that the kingship of Rama is the ideal dharmic government in which the ruler is not 

justified to govern through coercion and the use of force but by following ethical guidelines 

and doing the right things. In Political Theory in the Ramayana (Chandra, et al), the scholar 

states that Rama, in the position of a king, is characterized by his uncompromisingly faithful 

dharma, which covers the maintenance of justice, safety of the people and the welfare of the 

kingdom. Ayodhya, during the reign of Rama, is presented to us as an ideal polity in which 

there are peace, order, and justice. Chandra also adds that his obedience to the dharma also 

makes Rama have more legitimacy as a ruler because he makes no decision without considering 

the ethical aspects, which is the complete opposite of poor leadership as witnessed in Lanka of 

Ravana. Chandra (2004) claims that the kingship of Rama is the embodiment of the ideal of 

government that goes beyond the sphere of political power. Through the ethical responsibilities 

of a ruler, the leadership of Rama offers an example of leadership that is rather based on 

righteousness, altruism and self-sacrifice toward the common interest of the state. This 

romanticized model of government is what comes to be used in the critique of the rule of 

Ravana in Lanka. Chandra explains that the polity of Ayodhya is prosperous as it is founded 

on justice and dharma, whereas the rule of Ravana is founded on personal ambition and the 

disregard of dharma which brings Lanka down. Unlike the Ayodhya (dharmic) rule, the rule of 

Ravana in Lanka is represented as centralized, despotic and lacking moral legitimacy. Ravana 

is a ruler who does not follow the moral rules that ought to run a kingdom in spite of his 

immense powers and intelligence. Such scholars as Sharma (2013) address the fact that the rule 

of Ravana represents the threats of absolute power and the tyranny that tend to go hand in hand. 

Sharma refers to the reign of Ravana as one exemplar of a form of government whereby power 

is centralized in the hands of one person and moral checks and balances that constitute a just 

polity are ignored. The Political thought of Ravana (Sharma, et a) addresses the question of 

how the rule of Ravana, despite its affluence, dominion and infrastructure, does not possess the 

moral basis of political stability that can endure over time. The centralized reign of Ravana is 

regarded as a reflection of uncontrolled ambition and arrogance, in which the desires of the 

ruler are taken above the interests of people. Sharma (2013) contends that Ravana fails to strike 

a balance between his materialistic achievements and his moral rule which consequently leads 

to the downfall of Lanka, through moral decadency. Lanka is an ideal example of a kingdom 

that lives off of external facades of wealth, grandeur and military might, yet on the inside, is 

full of corruption, exploitation and tyranny due to the inability of Ravana to distribute power 

and wealth equitably, and also his ignorance of the need to adhere to the rule of law. According 

to Sharma (2013), the contrast between material prosperity and the moral decay of governance 

of Ravana represents the impossibility of the existence of a state, which is based only on the 

power without moral foundations. This discussion highlights the drastic differences between 
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the dharmic kingship of Rama and the ethically decadent governance of Ravana. One of the 

key issues of the Ramayana is the role of dharma in politics and a number of scholars have 

investigated its relevance in sustaining political legitimacy. Feuerstein (1990) argues that, the 

key to legitimate governance in ancient Indian thinking is dharma. The philosopher in Dharma: 

A New Understanding (Feuerstein, et al) takes a comprehensive look at the concept of dharma 

where he concurs that it is not a religious or spiritual concept, but a practical and ethical code 

of conduct in the behaviour of both the rulers and the people being ruled. According to 

Feuerstein (1990), dharma when pursued by a ruler does not only guarantee the welfare of 

people, but also the ethical soundness of the polity. A king who governs following dharma is 

one, whose interests are sacrificed to those of his people so that justice, equality and prosperity 

can be achieved. As a case in point, the reign of Rama in Ayodhya was a model of such dharmic 

kingship. His obedience to dharma in his life during his exile, the abduction of Sita or his final 

journey back to Ayodhya proves that he is a moral leader and thus he is a legitimate ruler. 

Conversely, the rule of Ravana in Lanka is a warning on the consequences of a ruler who fails 

to hold on to dharma. According to Feuerstein (1990) the most important reason why Lanka 

disintegrated is the failure of Ravana to stick to dharma in his own personal and political life. 

His personal ambitions, authority and lust are against the moral duty of a ruler. Feuerstein 

believes that the moral collapse of Ravana has a direct connection to the fall of Lanka. The 

rejection of dharma causes Ravana to lose the moral authority that he needed to uphold his 

reign, which caused an internal disorder that ended in the downfall of his kingdom. Feuerstein 

has made a work of great value especially in the context of dharma as the ethical pillar of 

legitimate governance within the Ramayana. His exposition offers a philosophical paradigm 

which assists in historical contextualization of moral decay of Lanka, which existed with the 

domain of Ravana and the significance of dharma in maintaining polity.  

2.2 Dharma and Adharma: The Moral Foundations of Governance  

The Ramayana provides a stark contrast of righteousness (dharma) and immorality (adharma) 

as the concept is not only introduced as codes of morality that should be used to govern the 

behaviour of people, but it also serves as the foundation of rule. The epic compares the just 

rule of Lord Rama in Ayodhya with tyrannical reign of Ravana in Lanka. In such antithetical 

characters, Valmiki shows how political legitimacy is perpetuated by dharma and that adharma 

is destroyed by dharma. Regarding the Ramayana, dharma plays the main role within the 

political and ethical framework of the story. It regulates the behaviour of people as well as the 

state and the validity of those who rule is decided by whether they follow this principle or not. 

A universal power that defines social order and governance, as Feuerstein (1990) elaborates in 

Dharma: A New Understanding, dharma is never just a code of ethics. To the rulers, following 

dharma means that their governance is justified and subsequently, the people are well and the 

state secure. The kingship of Rama is one of the best examples of dharma-based administration. 

Witzel (2012) in The Origins of the World Mythologies, discusses Ayodhya under the rule of 

Rama, and according to the author, the power of rulers lies in their moral uprightness and not 

their military influence. The role of dharma in supporting a just and stable polity is evidenced 

by the dedication of dharma to Rama in the face of such great personal sacrifice as the exile of 

this heroic figure and the kidnapping of his wife, Sita. Witzel remarks that Rama is devoted to 

the dharma, which is a symptom of the ancient Indian assumptions that the political authority 

should be in accordance with the ethical duty to guarantee the state prosperity and the moral 

order. On the contrary, the failure by Ravana to practice dharma is the killing field of his 

kingdom. Sharma (2010) writes that the reign of Ravana is an example of the dangers of un-

ethical power. Although Ravana is a rich and powerful person, his negligence of dharma makes 

him give rise to moral decay in Lanka. All the acts of Ravana and especially his act of abducting 

Sita are against the main precepts of dharma, which led to the ultimate downfall of his kingdom. 
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Sharma (2010) states that the personal ambitions of Ravana and his unwillingness to recognize 

the moral obligations of the kingship reveals the threat of moral failures of the ruler as the cause 

of the downfall of the kingdom. In his article The Role of Dharma in Ancient Indian Political 

thought, Srinivasan (2006) also points out that dharma is the basis of legitimate rulership. He 

is of the opinion that dharma does not only prescribe personal behaviour but that of the ruler 

too so that his actions are conducive to justice, fairness and the general welfare. Through 

following the dharma, the leadership of Rama at Ayodhya was a good example of the dharmic 

rule, and the key of focus on dharma as shown by Ravana rule and the desire to amass wealth 

were the examples of the impact of not following dharma in leadership.  

The evil rule of Ravana serves as a great illustration of adharma, which is a renunciation of 

righteousness in favour of unbridled lust and strength. Patel (2009) and Gupta (2005) also bring 

up the actions of Ravana as an allegory of the perverting power of unchecked power. To 

establish his claim on the political philosophy of Ravana in the Ramayana: An Ethical Critique 

(Patel, et al), the writer presents the fact that the oppressive nature of the rule was characterized 

by the fact that Ravana did not accept that a ruler had moral obligations. The rule of Ravana is 

characterized by tyranny, arrogance and insensitivity to the wellbeing of his subjects. Patel 

stresses that the failure of Ravana to achieve the balance between power and moral 

responsibility results in the eventual downfall of Lanka. Gupta (2005) in the book Moral 

Foundations in the Ramayana: A Study of Dharma and Adharma continue to develop the 

theoretical framework of adharma by stating that pursuing power to the detriment of moral and 

ethical principles by Ravana renders a form of governance that is unsustainable. Gupta implies 

that the kingdom of Ravana, though externally healthy, is founded on the basis of adharma 

which ends up weakening the validity of his kingship. The Lankans are rich but there is 

injustice, tyranny as well as oppression among the people since the activities of Ravana are 

tainting the core of the state. In The Ramayana: Ethics and Governance, Raghavan (2014) 

develops this thought by explaining that the defeat of Lanka is not merely a military one but a 

consequence of the corruption of morals which takes place when a ruler forgets about the 

ethical principles of ruling. The failure of Ravana to adhere to dharma brings about his personal 

ruin and body as well as the collapse of his kingdom. According to Raghavan, the Ramayana 

is a warning that tyranny is harmful and rulers must live by ethical codes to ensure the state is 

stable and upright. According to Patel (2009), the ethical downfall of the regime of Ravana is 

caused by his excessive ambition, lack of regard to the concept of justice, moral ineptitude, etc. 

His behaviour is a lesson on how power can be corrupted without any touch of morality. The 

story of Ravana is a sharp contrast in the sense that even the most successful and strong states 

can be prone to destruction by the rulers when taking the dharma out of the window.  

2.3. Lanka as a Symbol of Excessive Ambition and Political Corruption  

The Ramayana also gives a massive comparison between ideal polity of Ayodhya governed by 

Lord Rama and the wicked and spiritually defective governance of Ravana in Lanka. This 

contrast shows the crucial importance of dharma in government, and the devastating effects of 

it lack. Valmiki provides a classic commentary on the correlation between morality and 

governance as well as the sustainability of states by contrasting the two polities. In the 

Ramayana, Ayodhya, as ruled by Rama is shown as a perfect polity which stands squarely 

based on dharma. Ayodhya has been largely seen among scholars as an example of dharmic 

kingship, whereby, justice, compassion and the needs of the populace guide governance. The 

author of the book Indian Philosophy: A Critical Introduction (Hiriyanna, et al) writes that in 

the Indian philosophy Dharma is the moral code, which dictates how a person can act and the 

societal order. Hiriyanna argues that a ruler that abides by the dharma will be able to be in the 

service of the greater good of society and hence social harmony and moral order. The ideal 

dharmic leadership is found in the rulership of Rama in Ayodhya. His actions, both of the self-
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sacrificial act of exiling himself due to the word of his father, and of the seeking of justice of 

saving Sita, demonstrate the uncompromising adherence to dharma. By the line of argument 

that Kapadia (2008) presents in The Ramayana and Politics: A Comparative Study, the 

leadership of Rama is one that focuses on his service to people, and his desires are always set 

aside to the greater moral good. Kapadia observes that the Ayodhya political order is the way 

the dharma should work at its best where the moral code of conduct of the ruler nurtures the 

well-being and stability of the kingdom. In The Ways of Thinking of Eastern Peoples, Witzel 

(1991) addresses one more aspect of this concept, dharma which is so firmly embedded into 

the system of governance of ancient Indian societies. He describes that dharma has both moral 

code and political philosophy which is the way a ruler should be compassionate, just and 

accountable to the subjects. This code of morality is strictly adhered to in Ayodhya and the 

town can be said to be an example of an ethical ruler.  

Even though Ayodhya is an ideal dharmic polity, Lanka with Ravana as its ruler is a deformed 

imitation of Ayodhya. Even though there are certain parallels regarding the possibilities of 

power and prosperity in both polities, it is the adharma of Ravana, the inability to rule based 

on the rules of morality that destroys Lanka. The Ramayana: A Political Allegory (Gokhale, et 

a) dwells on the ability of Lanka to conceal its moral decline behind its greatness. According 

to Gokhale, the reign of Ravana is seeming strong, but deep down it is fallen as it is marked by 

selfish motive and neglecting morality. The acts especially the abduction of Sita by Ravana are 

a direct contravention of dharma and therefore, the kingdom of Ravana is morally and 

politically decadent. In the political thought in ancient India, Raghavan (2009) also contrasts 

the two polities in that though Lanka might have been an ideal kingdom, major and successful, 

it is ruined through the moral lapses of Ravana. The internal strength of the kingdom is 

undermined by the centre of power held by Ravana and his indifference to justice despite the 

seeming success of the kingdom. According to Raghavan, the actual tragedy of Lanka is not 

the fact that the Lankans lost a military campaign, but rather Lanka lost sight of the proper path 

through which leaders should act in dharma. In support of this argument, Kapadia (2008) 

observes that Ayodhya thrives on the basis of being dharma-driven whereas Lanka can be 

attributed to its downfall as a result of not being able to balance its material prosperity (artha) 

and righteousness (dharma). The oppression, injustice and moral decay are created due to the 

tyranny of Ravana in the society. Since Kapadia contends, this analogy supports the notion that 

morality, rather than material prosperity, is what brings stability and legitimacy to a polity in 

the long-term. Ethical degradation of Lanka is one of the most important reasons of its eventual 

downfall. The collapse of Lanka: A Political Allegory by such scholars as Srinivasan (2011) 

also stresses that Lanka was not destroyed only due to the military defeat but also due to their 

moral corruption under the reign of Ravana. Srinivasan (2011) explains that the inability of 

Ravana to strike a balance between dharma and artha causes his eventual destruction of his 

kingdom. Although Lanka is a rich and powerful land, its moral disintegration that is caused 

by the negligence towards dharma by Ravana destroys the kingdom internally. In Ethics and 

Governance in the Ramayana (Rao, et al), the author traces the ways in which the reign of 

Ravana represents the perils of uncontrollable ambition and the lapse of moral accountability. 

Rao observes that the ethical breakdowns by Ravana and especially selfishness and 

insensitivity lead to a kingdom in which the will of the ruler is more significant than the well-

being of the subject. The result of this imbalance is the instability of Lanka which is concluded 

with its fall. As Rao (2010) indicates, Ramayana shows that, any polity that does not strike 

equilibrium between moral governance and material prosperity would ultimately fail. In his re-

telling of the Ramayana, Narayan (1972) captures the nature of the fall of Ravana. He points 

out that it is the lack of morality in his quest to acquire power that makes Ravana bring about 

his downfall and therefore it is clear that no matter how powerful or rich a kingdom can be, it 
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cannot endure without ethical leadership. The perception Narayan gives strengthens the notion 

that the fall of Lanka can be blamed on the ethical bankruptcy of the ruler. The author of the 

Idea of Dharma in Indian Political thought (Ali, et al) presents the thesis that any polity cannot 

be legitimized without dharma. Ali opines that the Ramayana employs the reign of Ravana to 

illustrate that when one fails to rule by dharma, his/her personal downfall is not the only thing 

that can occur; the entire system of government falls apart.  

 

Table: Comparative Analysis of Governance and Dharma in Ayodhya and Lanka 

 
Aspect Ayodhya (Rama’s Rule) Lanka (Ravana’s Rule) 

Governance Model Ideal dharmic kingship, based on 

fairness, justice, and compassion. 

Authoritarian rule, centralized power, and 

personal ambition. 

Dharma Core foundation of governance, 

ensuring stability, justice, and moral 

order. 

Disregard for dharma, leading to moral decay 

and instability. 

Leadership Style Servant-leader, prioritizing the 

welfare of the people above personal 

gain. 

Tyrannical leadership, using power for 

personal benefit. 

Ethical 

Responsibility 

Rama adheres to dharma in all 

decisions, acting selflessly for the 

kingdom. 

Ravana fails to uphold ethical principles, 

acting out of selfishness. 

Political Legitimacy Legitimized by adherence to dharma, 

establishing trust and stability. 

Loss of legitimacy due to moral failure and 

self-interest. 

Moral Foundation 

of the State 

Ayodhya thrives because of dharma, 

ensuring prosperity and harmony. 

Lanka's material wealth becomes irrelevant 

due to Ravana’s adharma. 

Moral Lessons Dharma-based governance ensures 

long-term stability and prosperity. 

Adharma leads to the collapse of the polity, 

despite material wealth. 

Role of Dharma Dharma is the guiding force of 

political action, ensuring justice and 

equity. 

Ravana’s refusal to act with dharma 

destabilizes the state. 

Comparative 

Reflection 

Ayodhya represents the ideal polity 

where dharma is the foundation of 

governance. 

Lanka serves as a distorted "mirror" of 

Ayodhya, where moral and ethical decay 

leads to its downfall. 

Cultural and Social 

Impact 

Rama’s rule fosters a harmonious, 

prosperous, and ethical society. 

Ravana’s tyranny and moral failure cause 

oppression and internal strife. 

 

3. METHODOLOGY 

3.1 Analysing Governance in Ayodhya and Lanka 

The Ramayana offers two opposing sets of governance, Ayodhya, ruled by Lord Rama and 

Lanka, ruled by Ravana. The two kingdoms are the extremities as far as political legitimacy, 

ethical leadership, and moral ground are concerned. Through a comparison and contrast of the 

two, the paper seeks to examine the more profound meaning of governance in Indian political 

thought through the ancient times, and the way in which the ethical aspect of leadership affects 

stability and success of a polity (Gokhale, et al 134). Ayodhya, as represented in the Ramayana, 

is the exemplary form of a dharmic polity one kingdom in which the governance is founded on 

the postulates of dharma (righteousness), justice and moral responsibility. Ayodhya under 

Rama is described as a city of fairness, equity and great loyalty to the good of its citizens. 

Kingship of Rama does not rest on personal ambition or amassing power, but on the feeling of 

responsibility and obligation to maintain the moral order of things in the universe. The rule in 

Ayodhya is focused on the people. The reign of Rama is one of the reasons why all subjects 

irrespective of their social status are treated equally and their right is safeguarded. The kingdom 

thrives as the king remains adherent to dharma in every issue of state. Since the obligation of 

exile of Rama is relieved through his altruistic mission to save Sita, all the choices of Rama are 
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emphasized with his unyielding commitment to justice and moral values. The kingship of Rama 

is a servant-leadership style where the leader does not serve to gain selfish interests but the 

good of the people (Hiriyappa, et al). Such self-sacrifice is the key to the success of Ayodhya. 

Ayodhya is the perfect situation in which dharma is the principle, which establishes a just and 

stable political order. The success of the Rama regime is in his capacity to reconcile the ideals 

of dharma with the realities of his ruling and make sure that whatever they do is within the best 

ethical standards. 

Compared to the Ayodhya, where governance was dharmic, in Lanka, where Ravana is in 

charge, it is a demonstration of what power can do without moral accountability. Although 

Lanka is portrayed as a land of great wealth, building magnificence, and armament, the rule is 

chiefly misconstrued through moral decay of Ravana and his renunciation of dharma. The reign 

of Ravana is centralized with utter concentration of power. He does not get his power through 

the approval of the people and he does not have power through ethical principles. Rather, it is 

founded on tyranny and the thirst to have power. Ravana may look prosperous, and his kingdom 

may be apt since his kingdom is morally disintegrated internally. In contrast to Rama, Ravana 

does not pay much attention to justice or fairness; he employs his authority to manifest his 

personal desires without considering the well-being of his people. The brilliance of Lanka, its 

prosperity, its city planning and structure can reflect the promise of Ayodhya, yet it is ruined 

by the selfishness, ego, and dharma-less nature of Ravana. His vices are symbolized in the way 

he has taken Sita and other things like the way he takes her away without following the moral 

principles of the society and the religious obligations of a king. Such instances of adharma do 

not only destabilize the rule of Ravana, but also that of the whole kingdom which collapses as 

a result. So, Lanka is the polity that is a mirror image of Ayodhya, both in its opportunities and 

threats of forsaking dharma. It shows through comparison the fact that even the most successful 

and influential kingdoms may decline when they are constructed on adharma and self-interest, 

but not on righteousness and moral conduct (Kangle, et al). 

The difference between Ayodhya and Lanka also helps to identify the correlation between 

political authority and moral rights. Ayodhya Rama is morally legitimate because he follows 

dharma and this renders his rule right and viable. In the present scenario, legitimacy does not 

rest on the coercive force of the state, but rather on the moral duty of the ruler to rule in manner 

that is consistent with the utmost moral principles. Conversely, the military strength and 

conciseness of the throne in Lanka create Ravana as the ruler of the kingdom; however, it does 

not bring moral authority to the just government. The strength of Ravana, as mighty as it is, is 

not legitimate but ends up being illegitimate since it is alienated to moral values. This leads to 

the moral and political decay of the kingdom because of his inability to balance dharma and 

artha (material prosperity). The Ayodhya/Lanka parallels provide excellent lesson about the 

relevance of ethical leadership in political stability. The paper will demonstrate the role of 

dharma as the pillar of governance in providing a just, moral and a stable government. 

Regardless of the external splendour, Lanka does not succeed as the polity fails to uphold itself 

on material wealth and military prowess because of the absence of dharma, showing that the 

material wealth and military power alone cannot support a polity without morality and ethical 

rules. The relationship between political and ethical aspects of governance is also related, as 

shown in this analysis. Legitimate authority of a ruler to provide moral duty and material 

prosperity is crucial towards the sustainability of any polity in the long-run. The political 

structure of Ayodhya flourishes on principle of dharma-artha, whereas the failure of Lanka 

demonstrates the results of the lack of equilibrium between these two powers where adharma 

is the one that causes the downfall of the whole structure (Kapadia, et al 85). 

3.2 Tools and Frameworks 
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The paper takes the analytical approach to study political and ethical aspects of the governance 

as portrayed in the Ramayana by Valmiki. It is concerned with the comparison of the two 

opposite polities of Ayodhya (under Rama) and Lanka (under Ravana) and is interested in the 

comprehension of how the political legitimacy and stability of these states are formed through 

governance, ethics, and dharma. This comparative study will discuss the political theory 

concepts inherent in the Ramayana- legitimacy, morality, justice, dharma and artha and use 

them to apply this theory to both Ayodhya and Lanka. In a comparison of these two polities, 

the paper will demonstrate how the observance of dharma will create a just and prosperous 

kingdom whereas the disregard of dharma will destroy even the most powerful and rich states 

(Narayan, et al). 

Important features of the approach will be: 

Legitimacy and Morality: The question of how Rama can be said to be legitimized to rule by 

his observance of moral and ethical values (dharma), and how the same doubt extends to 

Ravana based on his selfish and tyrannical governance. 

Dharma and Artha: Exploring how Rama can reconcile the need to follow artha (material 

prosperity) with the moral duty of dharma, Ravana is indifferent to dharma and pursues artha 

and kama (desire). 

Justice and Governance: Looking at the manner and manner in which justice is administered 

in the Ayodhya where they have created a well-managed and just society, and in Lanka where 

tyranny and injustice are the order of the day by Ravana. 

This will be done by critically examining these political ideas about how dharma as pursued 

leads to a well-balanced and righteous polity, and how its opposite makes the society collapse 

and degenerate (Rao, et al 56). 

To justify this analysis, the paper will apply the important concepts of political theory to 

explain the rule-systems in Ayodhya and Lanka. The tools and the frameworks to be applied 

will be founded on the following key political theory terms: 

1. Legitimacy 

Legitimacy is a right to rule by a ruler towards his/her subjects. It can be frequently based on 

ethical and moral roots, e.g. the justice and the following of dharma. Rama in Ayodhya is 

legitimized as a ruler on the basis of obedience to dharma. His governance is ethically correct, 

since he considers the good of his people over personal needs and practices justice and right. 

Conversely, the authority of Ravana in Lanka is also doubtful since his influence relies on 

oppression and selfishness, and eventually his rule goes down the drain. The paper shall 

examine the role of moral legitimate in political stability and the respect which a ruler has 

among his/her people. 

2. Morality 

Morality of governance can be viewed as the ethical sides of the actions, choices and policies 

of the ruler on behalf of the people. The government of Ayodhya is founded on the principle 

of high morals with Rama as a leader since he is just, fair, and compassionate. Moral failure 

on the other hand characterizes the reign of Ravana in Lanka. His choices including the 

abduction of Sita are guided by personal desire and adharma and compromise the moral nature 

of the polity. The research will gauge the role of moral governance in the long-term success of 

a state whereas the immoral governance will result in the deterioration of the community. 

3. Justice 

Justice means fair and equal treatment of every subject, safeguarding of their rights and 

adequate allocation of resources. In Ayodhya, the rule of Rama is characterized by fairness; he 

believes that all people are created equal and that whatever he does is in the best interest of his 

people. Conversely, the reign of Ravana in Lanka is full of oppression and tyranny where 

justice is not a practice and the needs of people are not considered at the cost of personal needs. 



85 
The Research Analytics ISSN        ISSN (Online): 3107-6165 

Volume 1, Issue 3, July-Sept 2025 

  

https://theresearchanalytics.com/      

The difference between the two polity in terms of justice will be examined to demonstrate how 

justice in governance enhances peace and prosperity, whereas the lack of justice encourages 

war and destruction (Pradhan, et al 112). 

4. Dharma 

Dharma is the law of righteousness, duty and order. Dharma is about ruling justly and 

impartially in a governance situation and according to general moral code. Rama is the ideal 

dharmic king and he lives by dharma in his personal and political life in Ayodhya. He always 

considers the welfare of the people and their moral uprightness in making his decisions even 

at huge personal cost. Ravana, though, leaves dharma as well as his ego, and results in a 

corrupted rule. The research will concern the way in which dharmic rule brings a fair and peace-

loving polity, and the lack of regard of dharma leads to the destruction of the state. 

5. Artha 

Artha is the prosperity, wealth and material means of rule. In Ramayana, however, it is 

important to note that the balance between artha and dharma needs to be maintained so that a 

just and stable state is provided. Rama balances between artha (material prosperity) and 

Dharma and makes Ayodhya both prosperous in an economic and moral sense. Ravana, though, 

is only concerned with artha and kama (desire), and he ignores dharma, which is the cause of 

the imbalance and the subsequent downfall of Lanka. The paper will explore how artha, when 

sought without the guiding principle of dharma will give rise to corruption and moral decay of 

a state. These concepts in political theory give the means and structures of the analysis of the 

political systems in contrast in Ayodhya and Lanka. The research will employ these words to 

assess how ethical leadership is a key factor in keeping a just and stable polity and what are the 

effects of moral corruption and tyranny when a kingdom falls. Using these to the two polities, 

the paper aims at unveiling the profound political teachings that are hiding within the 

Ramayana and how these apply to the scrutiny of governance and political legitimacy. 

3.3 Comparative Analysis 

The relative story of Ayodhya and Lanka dwells upon the differences between the ideal, 

dharmic government of Ayodhya and the ethical hypocrisy and despotism of Lanka. With the 

utopian and dystopian aspects, the political and ethical aspects, the socio-cultural 

considerations, and the role of women, this section will present in details how rule, moral, and 

ethical aspects characterize the two polities (Saran, et al 150). 

1. The Utopian and Dystopian Lanka. 

Lanka with its rule of Ravana represents utopian and dystopian aspects, which demonstrate the 

possibilities of greatness and risks of the lack of dharma. 

Utopian Elements: Lanka of Ravana is portrayed as a land of great wealth, prosperity and 

architectural brilliance. It is a land of order, and the kingdom looks successful on the outside. 

Its military power, its order and its technological development, i.e. its building of the great 

palaces, create a semblance of a perfect polity. 

Dystopian Elements: Trite in spite of all the material splendour, Lanka is also shown as a 

dystopian community. The neglect of dharma is the reason why Ravana ruled tyrannically and 

suppressed justice and why corruption was rife in his kingdom. Although the kingdom is rich, 

it is ethically degenerate. Misuse of power by Ravana is causing a lot of oppression and 

injustice in the kingdom. The final downfall of Lanka can be taken to represent the risk of 

basing oneself on material wealth and power without strong moral base. Lanka, therefore, is a 

reflection of an ideal polity: it is a kingdom that could do great things but ends up losing focus 

because of the inability to reconcile dharma with material prosperity. 

2. Political, Ethical: Centralized Power vs. Dharmic Kingship. 

The political and moral aspects of leadership in Ayodhya and Lanka are highly contrasted, 

especially as far as the centralized power and dharmic leadership is concerned. 
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Centralized Authority (Lanka): The reign of Ravana is an example of a very centralized 

authority, the ruler being very powerful and in control of the whole state. Though this system 

works well in the short-term, it does not have the checks and balances that would promote 

justice and fairness. The rule of Ravana is typified by tyranny, self-interest, and ignorance of 

the interest of his subjects. He makes his choices out of his ego and a thirst to have personal 

glory which results in the corruption of the political system. This leads to absence of moral 

accountability since he concentrates his power, which ultimately destroys the social fabric in 

Lanka. 

Dharmic Kingship (Ayodhya): Rama on the other hand serves Ayodhya with dharmic kingship. 

Rama is an ethical ruler with the elements of justice, fairness, and selflessness. His leadership 

stems out of servant-leadership, in which he is ready to serve his people, to safeguard their 

interests and to guarantee the delivery of justice. Rama is a just and prosperous polity with the 

moral premise of the kingship. As opposed to a centralized, totalitarian government of Ravana, 

the rule of Rama is justified through dharma and is responsible to society causing trust and 

peace within the kingdom. The comparison emphasizes the significance of the moral legitimacy 

of leadership, when ethical behaviour of the ruler is the factor that determines not only the 

success of government, but also the stability of the state in the long term. 

3. Socio-Cultural Reflections and the Role of Women 

Both Ayodhya and Lanka reflect the social order and the role of women in their respective 

societies, which are shaped by the ethical or unethical conduct of their rulers. Ayodhya’s Social 

Order: In Ayodhya, the social order is founded on principles of justice and fairness, with 

dharma guiding all aspects of governance. Women, such as Sita, are respected and honoured 

as integral parts of the society. Sita’s captivity in Lanka represents a profound moral failure in 

Ravana’s kingdom, and her eventual rescue by Rama symbolizes the restoration of justice and 

moral order in the world. Ayodhya’s treatment of women is consistent with its overall ethical 

foundation, where women are treated with dignity and respect, and their roles are based on 

their moral and spiritual worth (Tripathi, et al 45). Lanka’s Social Order: In contrast, Lanka 

reflects a society where injustice and tyranny extend to the treatment of women. Sita’s captivity 

is a key example of how Ravana’s adharmic rule results in the violation of ethical and moral 

boundaries. Women are not respected in Ravana’s Lanka, where Sita is abducted and 

imprisoned, symbolizing the larger moral corruption within the kingdom. The treatment of 

women in Lanka reflects the broader moral decay and oppression in the society, reinforcing 

the theme that a society’s treatment of women mirrors the ethical state of governance. 

4. Mirror Comparison Between Ayodhya and Lanka 

The mirror comparison between Ayodhya and Lanka reinforces the idea that Lanka is a 

distorted reflection of the ideal dharmic polity that Ayodhya represents. While both polities 

have the potential for greatness, the core difference lies in the moral foundation on which each 

is built. Ayodhya: Built on dharmic principles, benevolence, and justice, Ayodhya flourishes 

because its rulers govern with integrity and prioritize the welfare of their subjects. Rama’s 

dharmic kingship ensures that his people live in harmony, justice prevails, and prosperity is 

sustained through ethical governance. Lanka: Built on artha (material prosperity) and kama 

(desire), but neglecting dharma, Lanka represents a society where self-interest and tyranny 

undermine the ethical fabric of governance. Ravana’s tyrannical rule results in the kingdom’s 

eventual collapse, demonstrating the unsustainability of a polity that prioritizes power and 

wealth over righteousness. The comparison reinforces Valmiki’s subtle political philosophy, 

where he warns that a polity, no matter how prosperous, will ultimately fall if it is not rooted 

in dharma. Ayodhya represents the ideal polity built on righteousness, while Lanka is a warning 

of what happens when a polity abandons its moral foundation. 

3.4 Philosophical and Symbolic Analysis  



87 
The Research Analytics ISSN        ISSN (Online): 3107-6165 

Volume 1, Issue 3, July-Sept 2025 

  

https://theresearchanalytics.com/      

In the Ramayana, Lanka is both a physical kingdom and a symbolic one of excessive ambition, 

the imbalance of the purusharthas, and the ultimate downfall that results from the abandonment 

of dharma. The downfall of Lanka under Ravana's leadership is more than its literal 

interpretation, existing as a political allegory that addresses larger issues of morality, ethics, 

and the risks of straying from the righteous path. In Indian philosophy, the purusharthas are the 

four aims of life: dharma (righteousness), artha (wealth), kama (pleasure), and moksha 

(release). These aims offer a balanced path to life; each being searched after harmoniously 

together. But if one of these aims is sought after in excess or disproportionally, it causes 

imbalance and ethical deterioration (Varma, et al). Lanka, ruled by Ravana, represents the 

imbalance in the purusharthas: Artha (Material Prosperity): Ravana's reign in Lanka is 

materially oriented with a concentration on artha, seeking material prosperity and power. Lanka 

is full of resources, riches, and war strength, but Ravana's desire to gather power and riches 

overcomes him such that he does not attend to the other purusharthas especially dharma 

(righteousness) and kama (desire). His overindulgence of ambition for authority makes him 

cross moral canons, like when he kidnaps Sita. The lack of adherence to dharma results in the 

final downfall of the kingdom, metaphorically illustrating how deviance of the purusharthas 

can cause the downfall of even the strongest polity. Kama (Desire): Ravana is also a victim of 

kama, most notably of his own desire for Sita, which takes precedence over his own sense of 

dharma and obligation. His desires drive his actions, leading to the moral decay of his kingdom. 

By focusing excessively on his personal desires and ambitions, Ravana disregards his ethical 

responsibilities as a ruler. Neglect of Dharma: The fall of the symbolic nature of Lanka is at 

the centre of the symbol of its defeat to be the neglect of dharma the moral and ethical principles 

that govern life and governance. It is Ravana’s adharma - his breaking of dharma solely for the 

purpose of his own profit - that is the reason for him to come down. In the process of seeking 

artha and kama, Ravana neglects the most important dharma, as he refuses to maintain an 

ethical balance that is required for a prosperous and stable state. The symbol is clear: the 

imbalance of life ends in the corruption of the moral order from which it follows the destruction 

of both the individual and the state. Lanka, thus, is a strong symbol of the limitless and the fare 

to be paid for by those who abandon the balance of life according to purusharthas. The decline 

of Lanka under the rule of Ravana gives us a political allegory about the more extensive effects 

of unethical leadership and disregard for dharma in governance. The allegory embodies a 

universal message not only for past kingdoms but also for current political regimes and 

governance.  

Moral Decline of Leadership: Ravana’s oppression, fuelled by vanity, greed, and selfishness, 

is the symbol to the dangers that an immoral leader might be and that he, without caring for the 

welfare of his citizens, will govern. Ravana’s moral failures, in which he denied dharma, 

misused power, and oppressed his people, brought about his kingdom’s fall. It echoes a warning 

about the insecurity of political mechanisms built on egoistic interests rather than on moral 

values. 

The Downfall of a Kingdom Without Dharma: The political allegory of Lanka is a reference to 

any state that indulges in material prosperity, desires, and monopoly of power regardless of the 

sacrifice of justice and righteousness. Ravana’s fall of Lanka is a result of the decay of its 

morality and thus any political order going astray from righteous governance will end up 

breaking down. The downfall of Lanka represents the certainty of such a downfall however 

rich or strong a state, if it is not founded on the ethical principle of dharma, it is destined to 

collapse. The Ruler's Role in Political Stability: The allegory also emphasizes the ruler's 

character as crucial for ensuring the stability of a polity. In Ayodhya, Rama's strict following 

of dharma maintains the stability of the state. Conversely, Ravana's failure to follow dharma 

brings Lanka to ruin. The Ramayana illustrates that the moral character of the ruler is 
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inextricably linked with whether or not the polity they lead succeeds or fails. This teaching 

remains relevant today, demonstrating that the nature of leaders plays a significant role in the 

stability and success of countries. 

4. RESULTS AND DISCUSSION 

This part of the work is the comparative analysis which in details shows the different modes of 

governance of Ayodhya by Lord Rama and that of Lanka by King Ravana. The study also 

dwells on the two sides of Ravana’s Lanka i.e. its power as a mighty kingdom, and its moral 

decline as a result of Ravana’s despotic regime. Besides, the work deals with the political and 

ethical issues of governance in the two kingdoms, with special focus on leadership, legitimacy, 

justice, and morality. Moreover, some socio-cultural aspects, particularly the position of 

women and the socio-economic processes in both polities have been explored to show the far-

reaching implications of ethical versus unethical governance.  

Utopian Elements of Lanka: 

• Prosperity and Wealth: Lanka is depicted as a kingdom of wealth and abundance with all sorts 

of resources, and splendour. Its terror and monumental beauty in architecture give it a nice and 

purified look of success. 

• Order and Architecture: The well-organized infrastructure of the kingdom and splendid 

architecture signal a society that could be the embodiment of a prosperous future if grounded 

in ethical principles. 

• Military Power: Lanka’s military discipline and might are described as excellent and probably 

protecting the kingdom from any threat.  

Dystopian Aspects of Lanka: 

• Wealth Conceals Moral Corruption: While the kingdom of Ravana seems to have everything 

with its materially rich and luxurious lifestyle, the decay of morals beneath the reign of Ravana 

becomes visible, thereby showing that material success cannot be used as a measure of moral 

uprightness. 

• Despotic Rule: Ravana's despotic, centralized rule stifles the promise of genuine justice, and 

thus results in oppression and corruption in the kingdom.  

• Oppression and Selfishness: Misuse of military power for selfish interests (as opposed to 

defence) and lack of justice result in a poisonous atmosphere in Lanka, and this portends the 

end of the kingdom despite its success outwardly. 

 

Table: Utopian and Dystopian Elements of Lanka 
Aspect Utopian Elements of Lanka Dystopian Elements of Lanka 

Wealth and Prosperity Rich in resources, grandeur, and 

material wealth. 

Wealth hides moral decay; resources used 

for selfish gain. 

Orderliness and 

Architecture 

Magnificent architecture, well-

organized kingdom. 

Tyrannical rule undermines social harmony 

and stability. 

Military Power Strong, highly disciplined army; 

military strength. 

Used for oppression and self-interest rather 

than defence. 

Governance Potential for a prosperous kingdom. Oppressive, authoritarian rule led by 

Ravana, violating justice. 

Social Harmony Potential for equality and prosperity. Suppression of justice and freedom. 
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Fig: Governance Model Comparison 

Ayodhya (Rama’s Rule): 

•Structure of Authority: The rule of Rama is portrayed as dharmic kingship, with moral 

leadership centred around the well-being of the masses, emphasizing servant-leadership and 

selflessness.  

•Legitimacy: Rama's legitimacy lies in his adherence to dharma, justice, and fairness, earning 

him a ruler whose people trust and support him.  

•Justice and Morality: Rama rules with empathy and justice, upholding ethical principles and 

ensuring that justice wins in Ayodhya.  

•Ruler's Role: Rama values the well-being of his people over personal gain, exemplifying the 

perfect ethical ruler who is self-sacrificing and strongly dedicated to moral leadership.  

Lanka (Ravana's Rule):  

Authority Structure: Ravana’s leadership is dominated by the authoritarianism where the 

centralised power and self-promotion take precedence over the ethical responsibility. 

Legitimacy: Ravana is asked to show his legality as he is a tyrant and oppresses the people by 

using more force than giving them an ethical backing of what he does. 

Morality and Justice: The rule of Ravana was driven by his ego and selfish desires, with 

injustice and oppression being the main themes of the kingdom, serving as a warning against 

the omission of ethical leadership. 

Ruler’s Role: Ravana’s desire and lust for power were greater than the people’s welfare, hence 

he suffered his political and moral defeat at the end. 

Table : Political and Ethical Dimensions 
Aspect Ayodhya (Rama’s Rule) Lanka (Ravana’s Rule) 

Authority 

Structure 

Dharmic kingship, moral leadership, servant 

leadership 

Centralized, authoritarian, tyrannical rule 

Legitimacy Legitimized by dharma, justice, fairness Illegitimate, derived from force and 

oppression 

Morality Governed by ethics and justice, welfare of all Governed by selfish desires, ego, and 

tyranny 

Justice Fair, just, and compassionate governance Unjust rule; oppression of the people 

Ruler’s Role Selfless, prioritizes people’s welfare over 

personal gain 

Self-serving, driven by personal 

ambition and ego 
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Fig: Political and Ethical Dimensions 

Ayodhya (Rama’s Rule): 

• Social Order: The kingdom of Ayodhya is based on dharma, where justice, equality, and 

fairness are the order of the day. Women are cared for and handled with respect, the character 

of Sita is a good example. 

• Wealth Distribution: The money is shared in a just manner, and the needs of the people are 

met through a system based on justice. 

• Role of Women: In the city of Ayodhya, women are supported and respected, the pure life of 

Sita in the kingdom being the best example. The kingdom is a reflection of ethical principles 

that maintain the dignity of women.  

Lanka (Ravana’s Rule): 

• Social Order: Ravana’s Lanka is a society where the elite rape the system to their exclusive 

advantage at the expense of the rest of the population, with tyranny being the root cause of the 

corruption. In such a society, women would be dealt with harshly. 

• Wealth Distribution: Ravana uses the wealth to satisfy only his needs and wants, resulting in 

the remaining part of the society being deprived of their basic needs and social equity. The 

people’s needs are relegated to unimportant matters for the ruler’s satisfaction of his personal 

desires. 

• Role of Women: The kidnapping of Sita is a metaphor that depicts the atrocity of women and 

lack of justice in Lanka. The doing showcases Ravana’s disregard for the moral treatment of 

women and is an indication of the moral decay of the kingdom. 

Table: Socio-Cultural Reflections and the Role of Women 
Aspect Ayodhya (Rama’s Rule) Lanka (Ravana’s Rule) 

Social Order Rooted in dharma, equality, and 

justice for all 

Corrupted by tyranny and oppression 

Wealth 

Distribution 

Fair and equitable wealth 

distribution, welfare system 

Unequal distribution, with wealth concentrated in 

the hands of the ruler 

Role of Women Women respected and honoured 

(Sita’s role in Ayodhya) 

Sita’s abduction reflects the violation of justice 

and the mistreatment of women 

Gender Justice Equal treatment of women, 

symbolized by Sita’s dignity 

Oppression of women, symbolized by Sita’s 

captivity 

Ethical 

Governance 

Ethical governance ensures social 

justice and peace 

Ravana’s governance reflects moral decay and 

gender injustice 
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Fig: Socio-Cultural Reflections 

Interpretation of Lanka: 

• Lanka is a symbol of over-the-top materialism and ambition, being a country that was only 

very much after power and money but at the same time not practicing dharma. 

• This is the vie that Lanka’s kings and subjects had towards Artha (worldly prosperity) and 

Kama (desire) as they did not even try to harmonize these two with Dharma which 

consequently led to decay of the morals and the downfall of the kingdom. 

Learning from the Downfall of Lanka: 

• The demise of Lanka is a sign of the risks of disregarding Dharma (righteousness) in favour 

of letting lose all personal aspirations and wants. 

• Moral decline and cooperation with adharma (immorality) are causes leading to the downfall 

of a kingdom, which is a proof that no matter how rich a country may be on the outside, it will 

still be destroyed if it lacks a strong ethical foundation. 

Table : Philosophical and Symbolic Analysis 

 
Aspect Interpretation of Lanka Lessons from the Fall of Lanka 

Symbol of 

Ambition 

Represents excessive ambition, 

driven by desire for power and 

control. 

Shows the dangers of unbalanced ambition and 

neglecting dharma. 

Imbalance of the 

Purusharthas 

Pursues artha (material wealth) and 

kama (desire) without dharma. 

Reflects the imbalance of the purusharthas, 

leading to moral and political collapse. 

Fall of Lanka Symbolizes the collapse of a 

kingdom built on self-interest and 

tyranny. 

A political allegory that teaches the necessity of 

moral foundations for the sustainability of any 

polity. 

Moral Decay Ravana’s rule embodies the 

corruption of power without moral 

checks. 

The destruction of Lanka serves as a cautionary 

tale of political corruption and tyranny. 

Political Allegory Represents any polity that neglects 

dharma for personal power. 

Demonstrates that a polity’s moral foundation is 

critical to its survival and prosperity. 

 

0 2 4 6 8 10 12

Social Order

Wealth Distribution

Role of Women

Lanka (Ravana’s Rule) Ayodhya (Rama’s Rule)



92 
The Research Analytics ISSN        ISSN (Online): 3107-6165 

Volume 1, Issue 3, July-Sept 2025 

  

https://theresearchanalytics.com/      

 
Fig:  Philosophical and Symbolic Analysis 

5.  IMPLICATIONS FOR POLITY STUDIES 

Valmiki’s description of Lanka and Ayodhya is not only fascinating and rich with imagery but 

it also offers valuable lessons in governance, ethics, and statecraft. The Ramayana through the 

contrasting leadership of Rama and Ravana conveys that the moral and ethical aspects of 

governance form the very fabric of political stability and success in the long run. Rama’s reign 

in Ayodhya can be termed as a model of dharmic kingship, wherein the ethical principles were 

the guiding force behind all the decisions taken for the welfare of the people. On the other 

hand, Ravana’s reign in Lanka though very energetic and wealthy, ended in total abandonment 

due to the absence of moral leadership and conformity to dharma. The comparison proposals 

the benefits of conscientious leadership and the potential risks of dictatorship and egoism. From 

the point of view of the story, according to Valmiki, a regime that is just rich in material goods 

and neglects moral and spiritual values is something that will inevitably fall. The Fall of Lanka 

was yet another way to introduce and develop the ancient Indian political philosophy. The 

destruction of Lanka signifies the errors of government that neglects the principles of justice, 

benevolence, and the will of the people. It is a vivid exemplification of the Indian ethical 

doctrine, which claims that all political and social institutions should consider the issue of 

morality (dharma) most important. Not to mention that the portrayal of the polity of Lanka as 

the reverse monarchical system is still of interest to us while we try to understand the concepts 

of utopia and dystopia in the modern context. In a sense, Lanka is an emblem of utopia from 

the perspective of affluence and might but at the same time also the example of dystopia 

because of the depraved moral and ethical values. The concept of a mirror policy where one 

kingdom stands for the possibility of another, however, having significant defects explains the 

closeness of the ethics and statecraft that is still the centre of the political thought research 

today. 

6. CONCLUSION 

This study analysed the political, ethical, and socio-cultural dimensions of governance as 

depicted in Valmiki’s Ramayana, specifically focusing on the contrast between Ayodhya and 

Lanka. Key insights include:  

1. Governance and Ethics: Ayodhya, ruled by Rama, is the prototype of a dharmic state in 

which governance is in accordance with justice, ethics, and the well-being of the people. Lanka, 

on the other hand, ruled by Ravana, rich as it is in material resources and powerful in its military 

power, withers away because dharma is neglected, and Ravana's despotic rule and egoism result 

in moral degeneration and the fall of the kingdom.  

2. Socio-Cultural Impact: The way women, especially Sita, are handled, illustrates the contrast 

in the moral basis of the two governments. Ayodhya portrays a society that respects women 
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and treats them with dignity, while Lanka's handling of Sita represents the moral breakdown 

under Ravana's rule.  

3. Moral and Symbolic Teachings: Lanka represents the fallouts of uncontrolled ambition and 

the lack of balance between artha (material) and dharma (moral righteousness). The ultimate 

downfall is an allegory for the failure of any polity that forgets moral precepts in pursuit of 

personal wants and power.  

Implications for Future Research  

While this study provides an in-depth analysis of governance in the Ramayana, future research 

could explore the following areas:  

1. Application of Dharma in Modern Political Systems: Future studies could examine how the 

principles of dharmic governance in the Ramayana could be applied to contemporary political 

systems, focusing on ethical leadership and justice.  

2. Comparative Political Studies: Comparing the governance models of Ayodhya and Lanka 

with modern political systems can provide valuable insights into how ethical governance can 

be achieved in today’s world.  

3. Gender Justice and Leadership: Further research could explore the role of women in ancient 

Indian governance, specifically the ethical implications of Sita’s captivity and the broader 

impact on governance and moral integrity.  

4. Dharma in Global Politics: Investigating how dharma as a moral compass could influence 

global governance and diplomacy, especially in areas like international relations and conflict 

resolution, could provide valuable insights into modern statecraft.  

Final Thoughts  

The fall of Lanka serves as a powerful allegory about the importance of moral foundations in 

governance. The balance between dharma and artha is essential for sustaining any political 

system.  This study emphasizes the need for ethical leadership, highlighting how dharma-based 

governance can offer stability and prosperity. As we navigate modern political challenges, the 

lessons of the Ramayana remind us that true political stability can only be achieved through 

justice, righteousness, and moral integrity in leadership. 
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