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The Prophet 8 said:
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“Whoever Allah wishes good for, He gives him
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Biography of Sheikh Saleh ibn

Fawzaan al-Fawzaan'

His Lineage:

I_Ie is the virtuous Sheikh and Doctor Saleh ibn
Fawzaan ibn Abdullah from the family of al-Fawzaan
from the people of ash-Shamseeyahz, from the tribe of

Dawaa’seer.

His Upbringing and Education:

He was born in the year 1354 A.H. His father died when
the Sheikh was a child, so he was raised by other members
of his family. He learned the Quran and the basics of
reading and writing from the Imam of his masjid, the
noble Sheikh Hamoud ibn Sulayman at-Tt'lali, who was a
proficient reciter of the Noble Quran. Sheikh Hamoud
ibn Sulayman at-Ti'lali was later made a judge of a small
village in the Qaseem area.

Sometime during the year 1369 AH., Sheikh Saleh al-
Fawzaan enrolled into one of the public schools in ash-
Shamseeyah. He completed his primary studies at
the Faysaliyaah School in Buraydah 1371 A.H., and was

1 Taken from al-Ajurry.com
2 Ash-Shamseeyah is in the Southern part of al-Qaseem as mentioned
by the Shaykh — (alfawzaan.ws)



Biography of Sheikh Saleh al-Fawzaan

appointed as a primary‘ school teacher there until he
enrolled in the Educational Institute in Buraydah when it
opened in 1373 A.H.

After he graduated from the institution in the year 1377
AH., Sheikh Saleh al-Fawzaan joined the faculty
of Shar’eeah in Riyadh and graduated in the year 1381
AH. :

He then received a Master’s degree in ]urisprudence,
followed by a PHD specializing in Jurisprudence from the
same faculty.

His Employment:

After graduating from the Faculty of Shar’eeah, he was
appointed as a teacher within an educational institute in
Riyadh, and then transferred to a teaching position at
the Faculty of Shariah. Then, he was transferred to the
Faculty of Postgraduates in the Faculty of Usul ad-Deen.
Later, he was appointed as a teacher for the judges at the
same educational institute, eventually becoming the
director of the institute. He then resumed a teaching
position after completing his term in the administration.

Sheikh Saleh al-Fawzaan later became a member of the

Permanent Committee for Research and Verdicts, a

position which he holds to this day.



Biography of Sheikh Saleh al-Fawzaan

Other Lines of Duty:

The virtuous Sheikh is a member of the Committee of
Major Scholars, and member of the Committee of Figh in
Makkah, and member of the Committee for Propagation
in Hajj.

The Sheikh’s other commitments include his occupation
with the Committee for Research and Verdicts. He is the
Imam, Khateeb and teacher at the Masjid Amir Mut'ab ibn
Abdul Azeez as-Saud located in al-Milz. Sheikh al-
Fawzaan takes part in answering questions on the radio
program “Noorun Ala ad-Darb”. He also regularly takes
part in contributing to the publications of research papers,
studies, dissertations and religious verdicts within the
committee. Similarly, he also takes part in supervising
Master’s degree and doctorates programs and has many
students who attend his gatherings and lessons.

His Scholars:

The noble Sheikh has studied under many scholars and

well-grounded jurists, the most prominent of whom are:

The Noble Sheikh Abdul Azeez Bin Baz; and the Noble
Sheikh Abdullah ibn Hameed, whose lessons Sheikh al-
Fawzaan would attend at a masjid in Buraydah. Other
teachers include:

®  Sheikh Muhammad Ameen Ash-Shanqeetee

»  Sheikh Abdur-Razaaq ‘Afeefee

= Sheikh Saleh ibn Abdur Rahman As-Sakeetee

8



Biogtraphy of Sheikh Saleh al-Fawzaan

®  Sheikh Saleh ibn Ibraheem Al-Baleehee

= Sheikh Muhammad as-Sabeel

= Sheikh Abdullah ibn Saleh Al-Khulayfee

®  Sheikh Ibraheem ibn ‘Ubayd Abdul Muhsin
"  Sheikh Hamood ibn Agla Shuaybee

= Sheikh Saleh ‘Alee An-Nasr

The Sheikh also studied with the scholars of al-Azhar

who specialized in the sciences of Hadeeth, Tafseer, and
Arabic Language.

% @@



Translator's Foreword

I praise is due to Allah, the Lord of all

creation. We praise Him, seek His Aid and His

Forgiveness. We seek refuge in Allah from the

evil of our own souls and from the evil of our
actions.

Whosoever Allah guides, there is none to misguide him,
and whosoever Allah misguides there is none to guide him.

I bear witness that none has the right to be worshipped in
truth but Allah alone without any partner, and I bear
witness that Muhammad is His Servant and Final
Messenger.

Respected reader, the book before you is a translation of
the transcribed text 'al-Fiqhul Akbar' delivered by the
noble and eminent Islamic scholar Saleh ibn Fawzaan ibn

Abdullah al-Fawzaan.

The precious lesson encapsulated within this book focuses
on and analyses the Prophetic narration of Mu'aawiyah

445, wherein he reported that the Prophet £ said:
Ol (A Agiy | i 4n ) 3y (e
“Whoever Allah wishes good for, He gives him
understanding of the Religion.”



Translator’s Foreword

In this short lecture, Sheikh al-Fawzaan uses this narration
as an axis upon which the whole dissertation rotates to
indicate the importance of knowledge and understanding
in the Religion of Islam. Furthermore, he uses this
Prophetic narration as a proof to show that whosoever
Allah does not wish good for, He does not give him
understanding of the Religion.

In addition, the Sheikh defines the different levels of
knowledge and understanding in the Religion and explains
the means of attaining its different forms. At the same
time he clarifies both the dangers and the consequences of
those who do not seek knowledge or strive to gain
understanding of the Religion.

Therefore, I ask Allah the Mighty and Majestic to reward
the Sheikh for his great efforts and the service he provides
to Allah's Religion.

I would also like to thank all those, after thanking Allah

2 who were involved in this project for their aid and

support in the translation, organization and printing of
this book. I ask Him, the Exalted, to make this and all
our actions purely for His Noble face, that He provides us
all with understanding of the Reﬁgion, that He shows us
the truth for what it truly is and allows us to follow it and
shows us falsehood for what is truly is and distance us
from it.

And may Allah send peace, salutations and blessings upon
His Final Messenger Muhammad and upon his family,

11



Translator’s Foreword

Companions and all those who follow his methodology
until the Day of Judgment.

B e &
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The Author’s Foreword

II praise is due to Allah, the Lord of the whole
of creation. May Allah extol and grant peace
and security upon His Servant and Messenger,
our Prophet Muhammad # and upon all of
his relatives, his companions, and those who are guided by
his guidance, adhere to his path and traverse upon his

methodology until the Day of Resurrection.
To proceed:

The Prophet #% said:

1Y . .. Y 9
ol 8 agha et 4 Al oy s

“Whoever Allah wishes good for, He gives him
understanding of the Religion.”

The meaning of this is, from the signs that Allah %
wishes good for His servant is that He grants him success
in attaining understanding of His Religion. Moreover,
whoever Allah does not grant success in understanding the
Religion, then He does not wish good for this individual

3 Reported in al-Bukharee (1:71) - The Book of Knowledge and Muslim
in the Book of Chatity (3/128) both on the authority of Mu’aawiyah.



The Authot’s Foreword

and thereforé this is a proof that alludes to the importance
of understanding in the Religion.

Allah $& encourages understanding of the Religion in His
Noble Book, as He 8% stated:

w,z&,l;:&’ssbju”;m {4y
° ).u///

i_,)u,u»md {pgaa ) uwr;:; 55

AL27 5% > 5 F’) 7
{\_)j)-)\‘)m.@—lal \)a;-_)‘.bl

“It is not for all the believers to go out and fight
(Jihaad) all together. But there should be from their
troops, a party that goes forth, so that those who are
left behind may gain understanding of the Religion ,
and may warn their people when they return to
them, so they may be aware (of evil).” [at-Tawbah
(9)122]

Allah 4 dispraises those who do not understand.

£ stated:

2 ,v” i< /)“ﬁ)}

“However the hypocntes do not understand.”
[al-Munafiqoon (63):7]

14



The Authot’s Foreword

“So what is wrong with those people that they fail
to understand narrations?” [an-Nisaa (4):78]

Consequently, he who does not seek to understand Allah's
Religion, neither giving it any importance nor striving to
seek knowledge, is an individual who has been deprived

from much good. This is because it is impossible for an

individual to truly worship Allah dg upon the true
meaning of His worship, in the manner that is pleasing to
Him, except by understanding His Religion and by
performing acts of worship in the manner Allah # has
legislated. Likewise, it is impossible for an individual to
perform acts of worship in the legislated manner except by

seeking understanding of Allah’s Religion.

As a result, it is impossible for the actions of one who
petforms deeds and worships Allah without understanding
to be firmly established upon a correct foundation, and it
is highly likely that all, if not most of his actions are

misguidance.

So based on this, we trecognise the importance of
understanding Allah's Religion 8% that it is an issue of
vital importance, and that it is required of a Muslim to
attain understanding of Allah’s Religion, rather than

remaining upon ignorance and error by not knowing how

15



The Authot’s Foreword

to worship Allah 42 or how to practice the obligations
which Allah %%

: has made binding upon him.

Similarly, the servant is in need of understanding in his
Religion with regards to his social dealings. He is also in
need of understanding in his Religion regarding his
relationship with his wife and children, and when dealing
with his neighbours, family members and brothers. He is
in need of religious understanding so that he may grant

each individual their rights.
Since he who does not seek understanding of the Religion

is unable to give people their rights in the manner which is

required, and these rights begin with the rights of Allah
#2 followed by the rights of the worshippers.

% ow &
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The Categories of Understanding

nderstanding in the Religion is of two types:

The First Category - Understanding Pertaining to
Religious Creed

The first category is the understanding of religious creed
which is the foundation of the Religion. Therefore, it is
binding upon an individual to gain knowledge of that
which corrects his religious creed and of that which
violates and weakens it from polytheistic and innovative

affairs.

Thus, understanding of the correct religious creed means
that the individual studies the creed of at-Tawheed* and
that which is essential from it, and that he studies that

which opposes, violates or weakens it.

This category of understanding is the foundation of the
Religion which some of the scholars have entitled “The

Greater Understanding,” namely because the individual

4 [TN]: Linguistically, Tawheed means to make something one.
Technically, it is to single out Allaah in his right of worship. By this, we
negate any right of worship to anyone or anything other than Allaah
and we affirm it to Allaah alone.



The Categories of Understanding

will attain an awareness of his Lord £, through His
Names and Attributes. Thus he learns how to worship
Allah 4& upon the true meaning of His worship, the
reason why mankind has been created, and what is required
of him regarding his Lord, #£ He also learns what is
impermissible for him regarding the rights of his Lord &
so that he may avoid it.

This category of understanding is the fundamental
understanding. It is to have awareness of the three
categories of at-Tawheed: Tawheed ar-Ruboobiyah?,
Tawheed al-Uloohiyyah® and Tawheed al-Asmaa’” wa as-

Sifaat’, so that he may establish each of them
appropriately.

Likewise, in order to gain understanding of the different
categories of at-Tawheed, it is incumbent for a person to
know that which opposes and contradicts it from
polytheistic, innovative and superstitious beliefs, in order
to avoid them. If this is not done, the affair will become

confusing for him and he may assume that there is nothing

5 [IN] Tawheed Ar-Ruboobiyyah is to single out Allaah with the
actions of creating (evetything), owning (everything), and controlling
(everything).

6 [TN] Tawheed Al—Uloohiyyah is to single out Allaah alone with all
acts of worship.

7 [TN] Tawheed Al-Asmaa’ was-Sifaat is to single out Allaah alone
with what He has named Himself with or described Himself with in
His Book ot upon the tongue of His Messenger.

18



The Categories of Understanding

wrong with polytheism, especially if it emerges in a
particular land or among an age group where they have no
knowledge of at-Tawheed and do not understand the

meaning of polytheism.

For indeed, many people in various lands consider building
tombs upon graves, circumambulating them, asking and

calling upon the dead, seeking aid and their needs from
them, etc. to be from the religion, just as Allah ¥ has

narrated about the forefathers who said;
NPt oA A X5
B G S e
“And they worship besides Allah tlungs that hurt

them not, not profit them, and they say: "These are
our intercessors with Allah.” [Yunus (10):18]

Also:
1 o z 2 AT, »’I/
Y; Pi:\ix L/_,«.BT z/é/.';_)':} ) [Fevl \_)US\ }

£ G5 a1 d1 G
“And those who take Auliya' (protectors and
helpers) besides Him (say): “We worship them only

that they may bring us near to Allah.” [Az-Zumar
(39):3]

So, they believed this to be from the Religion because they
observed their fathers, grandfathers and the people of their

19



The Categories of Understanding

lands doing so, to the extent that they considered this a
religious act that Allah is pleased with. They argued:

{ 4‘90 \)‘4&_)_)30-4 \:.i:.;/”\f-b)}

“If Allah willed we would not have associated others
with him in wotship.” [al-An’am (6):148]

Likewise:

{ 4«‘5-» uAad_aJJuA \:.I.:;\:a AN j}
“If Allah willed we would not have worshipped
anything other than him.” [an-Nahl (16):35]

So Allah ¥ refuted them in His statement:
3L S e s 5 )

{ u,&m { i,.g_,o.) =1,
“And verily, We have sent among every community
(or nation) a Messenger (proclaiming): “Worship
Allah Alone, and keep away from Taghut.” [an-Nahl
(16):36]

If Allah ¥ was pleased with their actions, He would not
have sent the Messengers to refute them. They said this
due to ignorance and their failure to revert back to the
correct belief in Tawheed which the Prophets came with,
namely: sincerity in the worship of Allah # and
abandoning the worship of anything other than Him.

20



The Categories of Undetstanding

This is apparent in the Most High's saying:
o NI ,L;;,u_c;.d Ay 3
} < I o, /,4/

“And verily, We have sent among every commumty
(ot nation) a Messenger (proclaiming): “Worship

Allah Alone, and keep away from Taghut.” [an-Nahl
(16):36]

\-.’5

A

The meaning of at-Taghoot is all that is worshipped
besides Allah . Regardless of whether he is called a

protector, intercessor or any other name, he is aTaghoot if
he is pleased with being Worshipped besides Allah. As for
he who is not pleased with being worshipped besides Allah

%2 then he is not a Taaghoot.

Therefore, if the one who is worshipped besides Allah is
not pleased with that and prohibited it while he was alive,
then this person is not considered a Taghoot. However, the

act of him being worshipped is considered an act of

polytheism with Allah 4

Nevertheless, Eesa %8 was worshipped and the angels and
righteous people have been worshipped, despite their
displeasure at this. In fact, they would strongly prohibit
and fight against it. However, when they died, people built
tombs upon their graves, slaughtered for their sake and

worshipped them besides Allah. But they are not

21



The Categories of Understanding

considered Tawagheet, rather those who worship them

besides Allah are considered polytheists.

Hence, when Allah, “ﬂ\fé revealed His statement:

22 % o PP

{ 6_) Jg) LeJ POV
“Indeed! You (disbelievers) and that which you
worship besides Allah, are but fuel for Hell. (Surely)
you will enter it.” [al-Anbiyaa (21):98]

Upon hearing this, the polytheists became joyful and said:
“We worship Uzair, Eesa and the angels, so if they too are

with us in hell, there is no blame upon us.” So Allah -

clarified and refuted them in His statement:

{ ’T L:; "-cj > Lo / \gL }
“Indeed those for whom good has preceded from Us.”
[al-Anbiyaa. (21):101]

This referred to Eesa, Uzair, the angels, and those who

have been worshipped besides Allah £ from the believers
but were not pleased with that:

,})}o ,//" . A & ’/
5 ST g 2 5 o aas

s 7 7 //’»4

rrh s A _/*' K
6)»_9,.‘.&6,\3 VQ \MA&Q..LJ
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The Categoties of Understanding

“Indeed those for whom good has proceeded from
Us, they will be far removed from (Hell). They shall
not hear the slightest sound of it (Hell), while they
abide in that which they desired for eternity. The
greatest terror (on the Day of Resurrection) will
not grieve them, and the angels will meet them,
(with the greeting): “This is your Day you have been
promised.” [al-Anbiya (21):101-103]

So, the righteous that died upon the correct belief but
were worshipped after their death, while they were not
pleased with that, will not be burdened with the sins of
the polytheists. This is because they were not pleased with
that and they did not order the people to worship them, as

Allah, 4 says:

oy LER ¢ B ”""{/ s LB A 47
\_._._’ ,“S/S\o i\ o~ \..éx.) \_,’5',‘.9
e

oA G £ 2

N 28 G 0 PP 2R
\J"‘B’-“" ol 55 Yo O Oyl ac

Sl
T o ” 22 ’//i//

§ 5022 AR50 K Bathics

“And it is not (possible) for any person to whom
Allah has given the Book and Judgement and
Prophethood to say to the people: “Worship me
besides Allah. But rather, he says: ‘Be from those
who practice what they know, from what you have
learnt and teach from the Book, and are studying’

23



The Categories of Understanding

Nor would he order you to take the angels and the
Prophets as Lords. Would he order you with

disbelief after you have submitted to Allah's will?”
[aali-Imraan (3): 79-80]

B L

&b EX Mywwuab\w;& L5

{ 45,8 FELE 230
“I did not say to them except what You have ordered
me with: “Worship Allah, my Lord and your Lord.”
And I was a witness over them while I was with them,
but when You took me up, You were the Watcher over
them, and You are a Witness to all things.” [al-Maidah
(5):117]

/// /

As for the person who is pleased with being Worshipped
besides Allah, and calls the people to worship him, he is a
Taaghoot.

The Worship of Allah is not Correct Except by
Abandoning that which is Worshipped besides Him

e says:

A‘/ ) 14 ’4/,..« );,
{ \\ ATR P }

“Worship Allah Alone, and keep away from Taghut”
[an-Nahl (16):36]

24



The Categoties of Understanding

And He ¥, further says:

B/ ° > A o >?.
i G2 W1 B AL & ¥
“Worship Allah alone and do not associate others in
worship with him.” [an-Nisaa (4):36]

Allah did not restrict His statement to:

{ ol 1221 }
“Wortship Allah alone.”

But rather He continued by saying:
o A 22 s P
\

.z s
“And do not associate others in worship with Him.”
[an-Nisaa (4):36]

This is because there is no benefit in an act of worship
except and unless it is free from shirk.

As He ¥ says:

7 > ‘f/‘ 1 z s B 2071 wr S200 8 27 7

3.:‘.,.:4}.‘&&3\1)\’42“&34&&@54\3) ¢LEJ/\)>20KJ2}
prrg v
\Jo-\ zfg)

“So whoever hopes in the meeting with his Lord

then let him do righteous actions, and he should not

associate anything in worship with his Lord.” [al-

Kahf (I8):110]

25



The Categories of Understanding

Furthermore, Allah ¥ did not restrict His statement to:

{ ‘//‘/ S/L:; >, ’/-)f}
“Let him do righteous actions,”
[al- Kahf (18):110]

On the contrary, He prohibited shirk. Since a person may

perform righteous actions yet corrupt them by committing

shirk with Allah %. Thus, his actions become like
scattered atoms and he does not benefit from them in the
slightest, for righteous actions do not bring about any

benefit unless they are free of shirk.

Therefore, this great danger requires us to gain
understanding of shirk; both the definition of shirk and
its different categories so that we may avoid and distance

ourselves from it. It is through this that we may safeguard

our worship and Religion purely for Allah 42 Tndeed
many people think that shirk occurs only in Allah's
Lordship, thus they become lenient in this affair.

Meanwhile, they consider the study of at-Tawheed, the
correct belief and the call to the pure worship of Allah to
be something which causes separation between people.
Hence they say: “we desire to unite the people.” In return,
we say to them: “unity is not attained except by at-

Tawheed.” As for unity that is built upon other than at-

26



The Categoties of Understanding

Tawheed, then there is no good in it and no benefit
emanates from it and its result is enmity and destruction.
Allah, 82, says:

r'd
A

S

Py £ > z
i.»@yujgn\g)ﬁw e J._,,af‘

T
b4

L 7P I AT VA ad

jii.\:b u)lu).p\p: UPPAJM\ )y Jl

{ 08 il AE A 3¢
“Who is more astray than he who invokes others
besides Allah, they will not answer him until the
Day of Resurrection, and are unaware of their calls,
and on the Day when man will be gathered they will
become enemies and will deny that which they
worshipped.” [al-Ahqaf (46): 5-6]

He, 8 says:
N 3l i) 2855 Jan BT

-4

ﬁ td 4

o 6;_;;. < N\j/j F _,_J\ ji’]é G Y Say

£ IV D) o g L»;L:ij;:\:;,&f
“Friends on that Day will be enemies one to another
except those who fear Allah. (It will be said to the
true believers): ‘My worshippers! No fear shall be on
you this Day, nor shall you grieve. (You) who
believed in Our signs and were Muslims.” [az-
Zakhruf (43): 67-69]
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The Categories of Understanding

Thus, fruitful unity does not arise except through correct
belief, and as a result, it is upon us to attain knowledge of
the correct belief and call to it continuously. We must
study it, inquire after it and teach it in our schools, centres
and colleges, because it is the foundation of the Religion
and the greater understanding.

The Second Category - The Understanding Pertaining
to Actions:

[This is referring to] understanding the rulings of prayer,
Zakah, fasting and Hajj, in the rulings of buying, selling,
interactions, in marriage, divorce, and the ‘Iddah?
understanding in the rulings of the greater and the lesser
purification, and so on. Therefore, the knowledge in these
affairs completes the first category of understanding, and
follows on from it. However, this category of
understanding will not benefit except after accomplishing
the greater understanding.

So, if a person was to delve deeply in the knowledge of
interaction with people and the knowledge of the prayer
and Zakah, fasting and Hajj, but has no knowledge of the
greatest understanding or is lenient concerning it, then this
understanding has no benefit. This is due to the fact that
the prayer is not correct, neither is Zakah, fasting, Hajj, or

8 [TN]: Al-’Iddah: This is the Islamic definition of the waiting petiod

for a woman after divorce or the death of her husband.

28



The Categories of Understanding

Umrah, nor any other form of worship except after the

actualisation of the greater knowledge which is at-

Tawheed.

Therefore, this second category of understanding
completes and follows the first, even though many people
give importance to the second category of understanding
and are lenient regarding the first, and as previously
mentioned this is due to great ignorance and neglect. An
example of this is similar to one who wishes to heal a
body that has had its head severed. Obviously there is no
benefit in attempting to cure a headless body with various
types of medication because it has become a lifeless

corpse!

% oW #

29



The Means of Attaining
Understanding in its Different Forms

ince we now know the importance of knowledge,
its different forms, and the position of each form
in the religion, it is essential to know the means by

which we attain understanding of the Religion:

Firstly: Seeking Knowledge

Understanding of the religion is attained by studying and
sitting in the circles of learning, through systematic
educational classes and by sitting in front of the teacher.
This is the first and best means of attaining knowledge;
studying with the scholars and sitting in the circles of
remembrance, whether they are in the mosques, schools or
in any other place. As a poet said:

“Whoever does not undergo the submissiveness
of study for even an hour

Will drink from the glass of ignorance
throughout of his life.”

So, a person should not be arrogant concerning seeking
knowledge and say: “I am an individual of position; it is
not befitting for me to sit with a teacher in the mosque,

class, or school, I am better than that.” This is an error. It
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is upon you to sit and tie yourself to seeking knowledge, a
must that you are patient with the difficulties and
adversities of seeking knowledge. You must bear the
hardship and sleeplessness throughout your study with the
teacher, because if you do not, you will live in ignorance
and drink from the glass of ignorance for the duration of

your life.

The Example of Seeking Knowledge:

Jibreel, the trustworthy Angel %8 came to the Prophet &
while his companions were present, as 'Umar &
mentioned:
“While we were sitting with the Prophet & one
day, a man appeared before us whose clothes were
extremely white, and whose hair was extremely black,
upon whom traces of travelling could not be seen,

and whom none of us knew. So he sat with the
Prophet &% and rested his knees against the knees of
the Prophet & and placed his hands upon his
thighs and said: ‘O Muhammad, inform me of
Eemaan’ So the Prophet £% said: ‘Eemaan is that
you believe in Allaah, His Angels, His Books, His
Messengers, the Day of Resurrection and that you
believe in predestination, the good and the bad
thereof. He said: “You have spoken correctly.” Umar
then said: “And we were amazed at this person

questioning the Prophet # and saying he had
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spoken correctly. So then the man said: ‘Inform me
of Islam. The Prophet &% said: ‘Islam is that you
testify that none has the right to be worshipped but
Allah, and that Muhammad is the Messenger of
Allah, and that you perform the Prayer, pay the
Zakah, fast the month of Ramadan and that you
petform the pilgrimage to Makkah once in your life
if you have the means to do so/ - And in another
narration: ‘that you perform Hajj and Umrah.’ -The
man said: “You have spoken correctly’ Then the man
said: ‘Inform me of al-Thsaan. The Prophet & said:
Al-Thsaan is that you worship Allah as if you see
Him, and although you see Him not, surely He sees
you! The man said: “You have spoken cotrectly’
Then, the man said: ‘Inform me of the Hour! The
Prophet &% said: ‘The questioner knows no better
than the one being questioned...”

Meaning: You and I both are equal in this matter, neither
of us have knowledge of when the Hour will be, because

no one has knowledge of i, except Allah 4z,
RV A (e e L\ e 2hee ATE) B
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“Verily! The knowledge of the Hour is with Allah

alone, He sends down the rain, and knows that
which is in the wombs.” [Lugman (31): 34]

And:
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“The people ask you about the Hour, say: The
knowledge of it is with Allah only. What do you
know? It may be that Hour is near!” [al-Ahzaab
(33): 63]

And:
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“They ask you about the Hour, - when will be its
appointed time? You have no knowledge to say
about it. To your Lord belongs (the

knowledge of) the term thereof” [an-Naazi’aat
(79):42-44]
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“They ask you about the Hour: When will its
appointed time be? Say: ‘The knowledge of it is

with my Lord (alone). None can reveal its time but
He.” [al-Araaf (7): 187]

The Prophet & said to Jibreel:
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“The one being questioned knows no better than

the questioner.” Jibreel said: “Then, tell me of its
q . .

characteristics.”

Meaning: Its signs. The signs of the establishment of the
Hour that will occur at the end of time. If they become
apparent, indicate the proximity of the Hour - and there
are many signs, some great and some of a lesser
magnitude.

The Prophet & said:
“The slave gitl will give birth to her master.”

Meaning: Her mistress.

“And you will see the bare-footed naked shepherds
compete in constructing lofty buildings.”

From the signs of the hour is that the Arabs and Bedouins
will compete in constructing lofty buildings. It is known
that the Bedouins travel and seek places of rainfall, and do
not build houses nor enter the villages and big cities. But
during the final days of time, they will reside in cities and
towns, and will build and compete in constructing lofty

buildings. This is from the signs of the Hour.

Then Umar 4% said: “The man left after ending his sitting
with the Prophet, and we remained with the Prophet.”

Then the Prophet 8% said:
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“Do you know who the questioner was?” We said:
“Allah and His Messenger know best.”

So he (@) said:
“This was Jibreel, he came to teach you the affairs
of you Religion.”

Meaning: Jibreel wished to teach the nation of

Muhammad &% how to learn their Religion, and how they
should sit before the teacher with etiquette and respect. So
he sat with the Prophet & with etiquette and respect as
the student should sit with his teacher, so as to teach the
companions and the nation how they should attain
knowledge with etiquette; by asking questions, while the
teacher responds to every question.

Therefore, in this narration is a clarification of the
importance of seeking knowledge from the scholars, and
the manner in which we should sit in front of them, have
good etiquette with them and show good conduct when
asking questions.

Another similar example is that of Moosaa. Allah ¥ has
mentioned and informed you that he left and travelled to
seek knowledge upon hearing that there was a person who

possessed knowledge which he did not have. So he went

9 Repotted by Muslim in the Book of Eeman (Vol:1 p:157 — Sharh an-
Nawawee) / Imam Ahmed in al-Musnad (Vol:1 No:184, 367) with the
checking of Ahmed Shakir / at-Tirmidhi in the Book of Eeman
(5/3610) / an-Nisa’i in the Book of Eeman (8/4990) / Ibn Majah in al-
Mugqadimah (1/63).
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out in search of this person and experienced difficulties
until he met him.

Upon meeting him,
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“Moosaa said to him, ‘May I follow you so that you
may teach me something of that knowledge which
you have been taught (by Allah)?” He (Khidr) said:
“Verily! You are unable to be patient with me.” [Al-
Kahf (18):66-67]

So the example of Moosaa the Messenger, to whom Allah
spoke, in going out to seek knowledge and being patient
with the adversities he faced, is a proof that knowledge is
not attained at once. But rather, a person must undergo
hardship and fatigue, and he must travel if the situation
requires this, and he must even emigrate from his country

of origin.

Secondly: Contemplating over the Quran

And from the means of attaining knowledge is
contemplating upon the Quran. So when you read the
Quran, you should contemplate its meaning by asking,
what does this verse mean? By questioning the meaning of
the words, it is not desired that you fabricate the meaning
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from yourself, because this is impermissible. Rather you
should return to the books of trustworthy and correct
explanations, so that you learn the meaning of Allah's ¥
verses.

Likewise, you should know the meaning of the
Messenger's speech when you read a narration from the

narrations of the Messenger # since it is not sufficient
that you casually pass by its wordings as you read. Rather
it is essential that you seek to understand its meaning and
know the intent of the Messenger £ in every word and
every narration, so you do not fabricate anything. Thus,
you must return to the authentic explanations of the
narrations. It is not allowed to fabricate anything from
yourself but instead you must return to the explanations
of the Prophet’s narrations and read much from the books
of jurisprudence, correct creed and the books of Arabic
language.

Thirdly: From the Means of Attaining Knowledge is
Asking the People of Knowledge

So it is upon you to ask the people of knowledge, as Allah,
4z says:

S 242 v ’/,‘n-r}/ e
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“Ask the people of knowledge if you do not know.”
[al-Anbiyaa (21):7]
The Prophet 2% said:
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“Should they not have asked if they did not know,

as the cure for ignorance is to question?”™

So, do not let shyness prevent you from asking, as shyness
which prevents one from asking the people of knowledge
is not commendable, but is from cowardice, weakness and
deficiency. And do not let pride hinder you from asking
the people of knowledge, as some people feel if they ask
them, this will display a weakness in their ability. However
in reality, asking the people of knowledge is from
perfection and courage, and is not considered disgraceful,

but it should be done according to the necessity.

Therefore, questioning the scholars is desirable, except if
the questions are asked in abstinence or arrogance which is
impermissible. So whoever asks the scholars in order to
frustrate them or to be seen by the people, then this is

impermissible.

When Abdullah ibn Abbas 4% was asked: “How did you
attain this knowledge?” He said,
“By a questioning tongue and a discerning heart.”

10 - Reported by Abu Dawoud in the Book of Purification (1/336,
337) / Imam Ahmed ibn al-Musnad (5/3.57) with the checking of al-
Allaamah Ahmed Shakir, Ibn Majah in the Book of Purification
(1/572), ad-Datraqutni in his Sunan in the Book of Purification
(1/190,191).
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“A questioning tongue” meaning: asking the people of
knowledge a lot, and “a discerning heart” meaning: it
comprehends and understands what is being said, and in

this manner, the knowledge was attained gradually.

Mujaahid ibn Jabr, one of the great predecessors said:
“Knowledge is not attained by the shy or the

arrogant”.!

Fourthly: Attending Gatherings and Listening to
Sermons

Another manner of attaining knowledge is by listening to
the sermons and gatherings held in mosques, along with
the weekly Friday sermon. After regular attendance and
careful questioning about that which concerns you from
the sermon or other topics, you will develop a great
amount of knowledge, because the Friday sermon has been
legislated to teach and remind the people.

However, the people today have become negligent in
attending the Friday sermon. Many of them do not arrive
for the sermon until the prayer is just about to begin, or
after the first part of the prayer has passed, or just as the
salaam at the end of the prayer is given, and this is a great

deprivation. Allah 4 says,

11 Reported by al-Bukharee in his Sahech in the Book of Knowledge,
the Chapter of The chapter of shyness in attaining knowledge (1/50)
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“Oh you who believe! When the call for the Friday
prayer has been proclaimed then come to the
remembrance of Allah and leave business.” [Al-
Jumu‘ah (62):9]

For that which is intended by the remembrance of Allah is
the Friday sermon, and although the prayer can also be

intended, the foundation is the Friday sermon, and so for

that reason Allah 8 says at the end of the chapter:
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“And when they see something of merchandise or
amusement they disperse towards it and leave you O
Muhammad standing.” [Al-Jumu‘ah (62):11]

Hence, in attending the Friday sermon there is a great
amount of good, and in missing the sermon there is
deprivation for a person and for this reason whoever
attends has been ordered to listen to the speaker, and to
not speak nor move around, until the sermon has ended so
that he may benefit.

Fifthly: Listening to Media Broadcasts

From the means of attaining knowledge is listening to the
beneficial programs broadcasted on the radio. By following
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them and steadfastly listening to them, a person will attain
abundant knowledge. This is because they contain religious
verdicts and matters which the scholars speak about and
clarify for the people. Therefore, if you are in your house
or car, there is nothing upon you except to tune the radio
to the Qur'anic station, and listen, because with this you
attain much knowledge. These programs inform you of
things you were unaware of and they teach you things you
were ignorant of.

Yet if you were to disregard, be negligent, heedless and not
attend the sittings of the teacher, and not read books nor
listen to lectures, the Friday sermon, or even religious
programs, then from where will knowledge reach you? You
will remain upon ignorance throughout your life and you
will probably worship Allah upon ignorance and
misguidance. Thus you will not benefit from your worship.

So to conclude, I ask Allah ¥, to provide us and you with
understanding of the Religion, along with righteous
actions, and that He allows us to see the truth for what it
truly is and permit us to follow it, and that He allows us
to see falsehood for what it truly is and keep us distant
from it.

And all praise is due to Allah, the Lord of the whole of

creation. And may peace, prayers, and blessings be upon
His Slave and Messenger, and our Prophet Muhammad,

his family and all his companions.

B @@
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Allah, 88 says:
§ AT 2Ky SN RISy
"Ask the people of knowledge if you do not know."
[al-Anbiyaa (21):7]

Indeed, from the blessings of Allah upon us are the
numerous means and paths used for the spreading of
Islamic knowledge which have unfolded in these times.
From these means are the circles of knowledge, reading
books, listening to tapes and asking the people of
knowledge concerning that which occurs to the Muslim in
his life. Likewise, the advice given on the program
"Noorun 'alaa ad-Darb' in which the noble scholars,
renowned for their knowledge and virtue, attend to answer
questions. Hence, it is befitting for the Muslim to listen to
this program as it is of benefit.

His Eminence 'Abdul-Aziz ibn 'Abdullah ibn Baaz &
advised listening to this program saying: “And from that
which the students of knowledge greatly benefit from is
listening to the program ‘Noorun alaa ad-Darb’ as this is a
program which is beneficial for the students of knowledge,
the general Muslims and others. And this is because it

contains important questions and answers from all the



My Muslim Brother

various scholars who are known for their virtue and their
knowledge. Therefore, it is befitting that a person occupies
himself with this program and that he listens to the

benefits contained therein."

So it is upon you, my brother Muslim, to make clear the
schedule of this program and the names of the scholars
who are invited on it. Likewise you should spread the
numbers of the scholars so the people may call them when
they have a problem.

We ask Allah % for all the beneficial knowledge and

righteous actions.

B e &
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mentioned in his explanation of the foﬂowing
statement in Saheeh al Bukharee: “Related things
should be kept together”

f ;heikh Muhammad ibn Saalih  al-Uthaymeen

The Prophet # said,
“Whoever Allah wishes good for, He gives him
understanding of the Religion.”

His statement “I heard Mu'aawiyah % upon the pulpit
saying...”

This shows the permissibility of narrating hadeeth upon
the pulpit, and it also shows Mu'aawiyah's 4% zeal for
spreading knowledge, because the spread of knowledge
upon the pulpit is more universal and stronger. It also
shows the importance of gaining understanding in the

religion, because the Prophet & said:

“Whoever Allah wishes good for, He gives him
understanding of the Religion.”

Question: What is meant by understanding of the
Religion? Is it learning the rulings related to the action of
the creation, or is it learning the rulings regarding the

actions of Allah, or both?
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The Answer: It is both. The knowledge of at-Tawheed
enters into this, and it is more dignifying than knowledge
regarding the ruling of the worshippers. This is why the
scholars have named it "The Greater Understanding."

So the understanding of Allah's Names and Attributes,
His Actions and its rulings is better than the knowledge of
the rulings regarding the actions of the worshipers.

The rulings related to the worshipper’s actions are those
matters considered obligatory, forbidden, hated and the
likes of this. But with the knowledge of Allah's Names and
Attributes, a person's faith increases and becomes stronger,
causing the heart to be at ease, and the chest to expand,
and for this reason it is better than studying the ruling
regarding the actions of the worshippers. But with this, the
understanding of the actions of the worshipers, in reality is
the understanding of Allah's actions or rather Allah's
rulings. Because Allah is the one who legislated the rulings
regarding the worshippers' actions.

So if a person contemplates this, coupled with the benefits
and the repelling of the harms, he will realize Allah's
wisdom, the Mighty and Majestic, and that Allah is the
best of Judges.

Therefore,  this  narration  encourages  attaining
understanding in the religion in general, whether this is
given the name understanding of rectification or
something more general.
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And it is known from this, that understanding of the
religion is better than understanding of current affairs, in
opposition to what some of the youth think, that
understanding current affairs is more important than
understanding in the religion, when this is not the case.
Understanding the religion is more important and it is
binding upon a person to focus upon this.

As for understanding current affairs and the situation of
the people, then this is a means of knowing what is
appropriate from the various rulings and it is not the goal.
The goal is understanding of the Religion. So what will
we benefit if we seek understanding of current affairs and
do not seek any understanding in the Religion?

Also sometimes understanding of current affairs prevents a
person from that which is more important and
preoccupies him with what is going on in the east and the
west and so he forgets that which is more important...

B w8

Sheikh Muhammad ibn Saleh al-Uthaymeen also
explained this narration in his explanation of Imam an-

Nawawee’s Riyadh as-Saaliheen by saying &i:

Tmam an-Nawawee & mentioned in his book Riyadhu
Saliheen those issues or some of those issues from the
Book of Allah that are related to the merit of knowledge
and mentioned the three verses in the chapter of “The
merit of studying and teaching knowledge for Allah's
sake.”
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After explaining these verses he mentioned the narration of

Mu'aawiyah 4% by stating:

Then he mentioned some narrations of the Prophet &2,
beginning with the narration of Mu'aawiyah ibn Abi
Sufiyaan &% who said:
“Whoever Allah wishes good for, He gives him
understanding in the Religion.”

42 wills whatever He wants in His creation
from good or bad but He Himself only wants good. As
for that which He wills then in it is good and bad; all of
His judgment is good but within the things He allows and
decrees there is good and bad.

Also the people are receptacles; from them are those who
Allah knows have good in their hearts and so He aids
them. And from them are those who Allah knows have evil
in their hearts and so He abandons them and the aid of
Allah is sought.

Allah $2 says:

§ Eopn N 280 s A 1
“So when they turned away (from the Path of
Allah), Allah turned their hearts away (from the
Right Path). And Allah guides not the people who
are Fasiqun (rebellious, disobedient to Allah).” [as-
Saff (61):5]
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He did not turn their hearts away except after they
themselves first turned away and intended evil so they
were not aided to do good.

As for he who Allah knows has good in his heart, then
Allah will facilitate him. So if Allah knows a person has
good in his heart then Allah wills good for him and when
He wills good for him he gives him understanding in the
Religion and gives him knowledge of His legislation

which he has not given to any other person.

Therefore this is a proof that it is befitting for a person to
uphold the study of the religion to the highest degree.
Because if Allah wills something He paves the way for it to
happen and from the causes of understanding in the
Religion is to uphold the studying of it, so that you attain
this great level of Allah wanting good for you. Therefore,

uphold the study of Allah's religion.

But understanding in the religion is not just mere
knowledge, it is knowledge and action. And this is why the

Salaf used to warn against much reading and having little

understanding as Abdullah ibn Mas'ood % used to say:
“What will be of you if readers become many and
the people of understanding become few?”

Therefore, if a person learns something from Allah’s
religion but does not act upon it, he is not a person of
understanding. Even if he memorizes and understands the
biggest books of jurisprudence but does not act upon it,
this person is not called a person of understanding, rather
he is called a reader but he is not called a person of

48



Appendix

understanding. The person of understanding is he who
acts upon that which he learns, so he studies first then he
acts, this the one that has understanding of the religion. As
for he who studies but does not act then he is not a person
of understanding but rather he is a reader. And this is why

the people of Shuaib 28 said to him.

{IBE Sy
“We do not understand much of what you
say.” [Had (11):91]

Because they were prevented from good because of that

which Allah knew was in their hearts of evil.

Therefore uphold the study of the Religion and uphold
acting upon it so that you may be from those who Allah
wills good for.

And I ask Allah the Most High to make you and I from
those who He has given understanding of His religion,
and to make us from those who act upon, study and
benefit from it and benefits others.

Nt
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Our Call

[1] - We believe in Allah and His Names and Attributes, as
they were mentioned in the Book of Allah and in the Sunnah of
the Messenger of Allah # without tahreef (distortion), nor
ta‘weel (figurative interpretation), nor tamtheel (making a
likeness), nor tashbeeh (resemblance), nor ta’teel (denial).

[2] - We love the Companions of the Messenger of Allah, and
we hate those who speak against them. We believe that to
speak ill of them is to speak ill of the Religion, because they are
the ones who conveyed it to us. And we love the Family of the

Prophet #& with love that is permitted by the Sharee’ah.

[3] - We love the People of Hadeeth and all of the Salaf of the
Ummah from Ahlus Sunnah.

[4] - We despise ’'ilmul-kalaam (knowledge of theological
thetoric), and we view it to be from amongst the greatest
reasons for the division in the Ummah.

[5] - We do not accept anything from the books of figh
(jurisprudence), nor from the books of tafseer (explanation of
the Qur‘aan), nor from the ancient stories, nor from the Seerah
(biography) of the Prophet, except that which has been
confirmed to be from Allah or from His Messenger . We do
not mean that we have rejected them, nor do we claim that we
are not in need of them. Rather, we benefit from the discoveries
of our Scholars and the jurists and other than them. However,
we do not accept a ruling, except with an authentic proof.
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[6] - We do not write in our books, nor do we cover in our
lessons, nor do we give sermons with anything except the
Qur‘aan, or the authentic and authoritative hadeeth. And we
detest what emanates from many books and admonishers in
terms of false stories and weak and fabricated ahaadeeth.

[7] - We do not perform takfeer (expel one from Islaam) upon
any Muslim due to any sin, except Shirk (polytheism) with
Allah, or the abandonment of Prayer, or apostasy. We seek
refuge in Allah from that.

[8] - We believe that the Qur‘aan is the Speech of Allah, it is

not created.

[9] - We hold that our ‘obligation is to co-operate with the
group that traverses the methodology of the Book and the
Sunnah, and what the Salaf of the Ummah were upon; in terms
of calling to Allah the Glorified, and being sincere in worship
of Him, and warning from Shirk, innovations, and
disobedience, and to advise all of the groups that oppose this.’
‘So co-operating upon righteousness and piety (taqwaa) and
mutual advising necessitates warning against evil and not co-
operating with the wicked.’

[I1] — We warn against every Innovation no matter how big or
small in application to protect this noble Religion. We do not
sit, befriend or argue with the People of Innovation and
Desires.

[I2] - We do not deem it correct to revolt against the Muslim
rulers as long as they are Muslims, nor do we feel that
revolutions bring about reconciliation. Rather, they corrupt the
community.
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[13] - We hold that this multiplicity of present day parties is a
reason for the division of the Muslims and their weakness. So
therefore we set about ‘freeing the minds from the fetters of
blind-following and the darkness of sectarianism and party
spirit.

[14] - We restrict our understanding of the Book of Allah and
the Sunnah of the Messenger of Allah & to the understanding
of the Salaf of the Ummah from the Scholars of hadeeth, and
not the blind-following of individuals. Rather, we take the
truth from wherever it comes. And we know that there are
those who claim Salafiyyah, yet Salafiyyah is free from them,
since they bring to the society what Allah has prohibited. We
believe in ‘cultivating the young generation upon this Islam,
purified from all that we have mentioned, giving to them a
correct Islamic education from the start - without any influence

from the disbelieving western education.’

[I5] - We believe that politics is a part of the Religion, and
those who try to separate the Religion from politics are only
attempting to destroy the Religion and to spread chaos.

[16] - We believe that there will be no honour or victory for
the Muslims until they return to the Book of Allah and to the

Sunnah of the Messenger of Allah &,
[I7] - We oppose those who divide the Religion into
trivialities and important issues. And we know that this is a

destructive da’wah.

[18] - We oppose those who put down the knowledge of the
Sunnah, and say that this is not the time for it. Likewise, we
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oppose those who put down acting upon the Sunnah of the
Messenger of Allah &,

[19] - Our da’'wah and our ’ageedah is more beloved to us than
our own selves, our wealth and our offspring. So we are not
prepared to part with it for gold nor silver. We say this so that
no one may have hope in buying out our da’'wah, nor should he
think that it is possible for him to purchase it from us for

deenaar or dirham.

[20] - We love the present day Scholars of the Sunnah and
hope to benefit from them and regret the passing away of many

of them.

[2I] - We do not accept Fataawa (Islamic Verdicts) except
from that which is based upon legislated evidences with their
correct usage.

These are glimpses into our "aqeedah and our da’'wah. So if one
has any objection to this, then we are prepared to accept advice
if it 1s truthful, and to refute it if it is erroneous, and to avoid it
if it is stubborn rejection. And Allah knows best.?

B @ &

12 Taken from Tatjumah Abee Abdur-Rahmaan Mugbil Ibn Haadee al-
Waadi’ee" (p. 135-142) of Sheikh Muqbil ibn Haadee with slight
additions.
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