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Transliteration Table

Consonants
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Vowels
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e The Mighty and Majestic.

Jesne The Sublime and Exalted.
Jasdeife May Allah make good mention of His Prophet in the
highest company and grant him safety in this life and

the next.
zefiz May Allah be pleased with him.
Wiz May Allah show mercy to him.
Ml Peace be upon him
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Translator’s Foreword
In the Name of Allah, The Most Merciful, The Beneficent

Indeed, all praise is due to Allah. We praise Him, seek His aid, ask
for His forgiveness and repent to Him. We seek refuge with Allah
from the evil of our own souls and from the evil of our wicked
actions. Whomsoever Allah guides, then none can misguide; and

whomsoever Allah misguides, then none can guide.

I testify that none has the right to be worshipped except Allah, alone
without any partner; and I testify that Muhammad is His slave and
Messenger. May abundant peace and blessings be upon him, his
family and all of his Companions.

This is a translation of al-Sharh al-Mumtaz, which is al-‘Allamah,
Shaykh Ibn Baz’s explanation of the classical text ‘The Conditions,
Pillars and Obligations of the Prayer,” authored by Shaykh al-Islam
Muhammad b. Abdul Wahhab. For additional benefit, the
commentary of another senior scholar, Shaykh Muhammad b. Salih
al-Uthaymin, was added, which was primarily taken from his
amazing explanation al-Sharh al-Mumti’, which is his commentary

upon the Hanbali text Zad al-Mustagni.
A few important points about the translation:

1. Inafew places, the explanation of Shaykh Ibn Baz has been

inserted according to the structure of the original text. This



The Conditions, Pillars and Obligations of the Prayer

is to make it easier for the reader to follow the treatise being

explained.

. If numerous references were cited for a Hadith, then a few

were selected for the English translation.

. Any footnotes from the translator have been highlighted
using [TN].

. The discussion concerning the Tasmiyyah [saying Bismillah
when making Wudu] was taken from Shaykh Ibn Baz’s
Fatawa, as to provide a correct understanding for the English

reader on this subject.
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[The Conditions of the Prayer]
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The conditions for the Prayer are nine: Islam, (sound) intellect, age

of discernment, removal of ritual impurity, elimination of physical

impurities, covering the ‘Awrah, entrance of the time (of Prayer),

facing the Qiblah and the intention.

Notes
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Explanation of Shaykh Ibn Baz

All praise belongs to Allah, and may the peace and blessings of Allah
be upon the Messenger of Allah, his family, his Companions and

everyone who follows his guidance.
To proceed:

The author — and he is the Shaykh, Imam Muhammad b. Abdul
Wahhab (may Allah have mercy upon him), Shaykh al-Islam of his
time, the reviver when many of the core teachings of Islam were
absent in the second half of the twelfth century in this peninsula,
who died in 1206H - said:

“The conditions of the Prayer are nine.”

This is something known to the people of knowledge. The scholars
used to teach the people about these things along with ‘The Three
Fundamental Principles,” which were discussed earlier. They would
teach them this is in the Masajid, so that they comprehend the
fundamentals of their religion and the description of the Prayer, its
pillars and obligations. This is because every Muslim is in need of
this.

A condition is that which must be fulfilled, and if it is absent then
that thing for which it is a requirement is also absent [i.e., invalid].

There are conditions for the Prayer, conditions for Zakah and so on

10
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and so forth.

However, its presence does not necessitate the presence of that thing
[ie., the Prayer in this context] but its absence necessitates its
absence. Therefore, if the condition is absent then that affair is also
considered to be absent [invalid]. Its presence does not necessitate
the validity of the action unless all the conditions are met along with

the obligations and pillars.

These conditions have to be fulfilled for the Prayer. If they are
fulfilled, then the Prayer is valid. These are the conditions for the
Prayer, from the first of them to the last.!

' [TN] Al-Sharh al-Mumti’ (vol 2, p. 93-95).
Shaykh Ibn al-Uthaymin:
Differences between the conditions and the pillars:

1. The conditions are prior to the Prayer and the pillars are during
the Prayer.

2. The conditions are continuous from prior to the Prayer until the
end of the Prayer, whereas the pillars pass from pillar to pillar.

3. The pillars are from the essence of the Prayer, while the
conditions are not.

11
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Explanation of Shaykh Ibn al-“Uthaymin

A condition, according to the scholars who specialize in the
fundamental principles of Islamic jurisprudence, is that which if it is
absent necessitates the absence of that thing for which it is a

requirement, and its existence does not necessitate its existence.

For example, Wudu for the Prayer. Its absence necessitates the
absence of the correctness of the Prayer, because it is a condition of

the Prayer.

Furthermore, its presence does not necessitate the presence of the
Prayer, meaning if a person performs Wudu it is not necessary for

him to pray.

However, if he did not perform Wudu and he prayed, then his

Prayer is invalid.

Some people object to the jurists saying, “Conditions, pillars,
obligations, compulsory matters, nullifier, preventative factors and

that which is similar to this.”

They say: “Where is the proof from the Book and the Sunnah for
these terms? Did the Prophet say, “The conditions of the Prayer are
such and such, the pillars are such and such, and the obligations are
such and such?’ If you say yes, then show us where, and if you say
no, then why do you innovate something the Prophet (peace and

blessings be upon him) did not do?”

The answer:

12



The Conditions, Pillars and Obligations of the Prayer

This type of objection highlights the limited understanding of the
one who relies upon it, and that he does not differentiate between

the objective and the means.

When the scholars mentioned the conditions, pillars and obligations
they did not invent something additional to the Divine Legislation.
The most that was done is that they categorized what is established
by the Divine Legislation, so that it is easier to gather these types of
knowledge and compile them together, which makes it easier for it

to be understood.

For example, the saying of the Messenger (peace and blessings be

upon him):
“Allah does not accept the Prayer without purification.”

It is understood from this Hadith that if a person prays without
purification, then his Prayer is invalid. Therefore, purification is a

condition for the correctness of the Prayer.

13



The Conditions, Pillars and Obligations of the Prayer

e 35 35350 e &g 0 2o sy 05 bz
loples Tgpaag Of G540 O W Juss 435 4l ¢ Jas &
0 g5 il s Ayl Rl ol o Graas &l
Sudas 2 o 9kad U ) Wabgh - 45 08y cf0plgs 14

The First Condition: Islam. Its opposite is disbelief. The actions of a

disbeliever are rejected, no matter what good deeds they perform.
The proof for this is His Saying, The Most High:

“It is not for the polytheists to maintain the Masajid of Allah while
they witness against their own selves of disbelief. The works of such
are in vain and in Hell they will abide forever.” [Surah Al-Tawbah:
17]

And His Saying:
“And We shall turn to whatever deeds they (the polytheists) did and

make such deeds as scattered floating particles of dust.” [Surah Al-
Furqaan: 23]

14
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Notes

15
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Explanation of Shaykh Ibn Baz

The first condition is Islam. This must be present from its beginning

until its end. It compulsory for the person to be a Muslim when he

begins the Prayer until he completes it.

If he was to pray while he was a disbeliever, then his prayer is invalid

based on the Saying of Allah:
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“It is not for the polytheists to maintain the Mosques of
Allah, while they witness against their own selves of
disbelief. The works of such are in vain and in Hell they will
abide forever.” [Al-Tawbah: 17]

And due to the Saying of Allah:

AP A N AN P
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“But if they had joined in worship others with Allah, all

that they used to do would have been of no benefit to
them.” [Al-An’am: 88]

16
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And His Saying:
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“And whosoever rejects faith, then fruitless is his work; and in
the Hereafter, he will be among the losers.” [Al-Ma’idah: 5]

Any person who is judged to be a disbeliever, his Prayer is invalid.
If they were to pray prior to embracing Islam, then their Prayer

would be invalid until they embrace Islam.

17
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The Second Condition: (Sound) intellect. Its opposite is insanity. As
for the insane person, then the pen s lifted from him until he regains
sanity. The proof for this is the Hadith: “The pen is lifted from three:
the sleeping until he awakes, the insane until he regains sanity, and

the child until he reaches puberty.”

Notes

18
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Explanation of Shaykh Ibn Baz

The second [condition] is intellect. They possess sound intellect,
which allows them to differentiate between what is beneficial and
what is harmful, and between good and evil. However, if the
individual is insane or demented where they are unable to
differentiate [between these things], then their Prayer is not

accepted.
This is due to his saying:

“The pen is lifted from three: the one sleeping until he awakes,

the insane until he regains sanity and the child until he reaches

puberty.

»1

! Abu Dawud (no. 4405) and Ahmad (1362). Shaykh Albani declared it to
be authentic [Sakih] in Irwa al-Ghalil (2/5).

19
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The Third Condition: Age of discernment. Its opposite is early
childhood. Its point is seven years of age. Then he is to be
commanded to pray. The proof for this is the saying of the
Messenger of Allah: “Command your children to pray at seven. Hit
them for it at ten, and separate them in their beds.”

Notes

20



The Conditions, Pillars and Obligations of the Prayer

Explanation of Shaykh Ibn Baz

The third [condition] is the age of discernment. Its opposite is early
childhood. This is quantified as seven years of age. Then he is
commanded to pray. This is based on his saying:

“Command your children to pray at seven; and hit them

for it at ten, and separate them in their beds.”

And his saying in the authentic Hadith:
“Until they reach puberty.”

This means that prior to puberty they are not legitimately
accountable. They are not sinful [for its abandonment] until after
puberty. However, they are commanded to pray before that as
preparation and to stress the importance of the Prayer, so that when
they reach puberty they are already accustomed and cultivated upon
it.

! Abu Dawud (no. 495) and Ahmad (no. 6756). Shaykh Albani declared it
to be authentic [Sahih] in Irwa al-Ghalil (1/266).

2 Abu Dawud (no. 4405) and Ahmad (no. 1362). Shaykh Albani declared it
to be authentic [Sahih] in Irwa al-Ghalil (1/266).

21
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The Fourth Condition: The removal of ritual impurity. This is

Wudu, which is well-known, and it is obligatory in the presence of

a ritual impurity.

Notes

22
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Explanation of Shaykh Ibn Baz

The removal of ritual impurity, which means he has to be pure from
the two ritual impurities: major and minor. It is necessary for him to

be in a state of purification due to his saying:
«“ . : : : »l
Prayer is not accepted without purification.
And his saying:

“Prayer is not accepted if someone breaks wind until they
2

perform Wudu.

It has been commanded for water to be used to remove the
ritual impurity, when it is present, or Tayammum in the

absence of water or inability to use it.

! Muslim (no. 224).

? Bukhari (no. 135) and Muslim (no. 225).
23
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Explanation of Shaykh Ibn al-Uthaymin

A ritual impurity is a descriptive attribute that is connected to the
body that prevents Prayer and that which is similar, which requires

purification.
An example:

A man urinates, then washes his private parts with water and then
performs Wudu. After he urinated, he was unable to pray. However,
when he performed Wudu the ritual impurity [Hadath] ceased to
exist. So this allowed him to pray due to the absence of the

descriptive state that prevents him from praying.’
There are two types of ritual impurity [Hadath]:

1. Major; and this requires Ghusl.
2. Minor; and this requires Wudu.?

U Al-Sharh al-Mumti’ (1/26).

2 Al-Sharh al-Mumti’ (1/241).
24
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Its conditions [i.e. Wudu] are ten: [1] Islam [2] Intellect [3] Age of

discernment [4] Intention [5] The intention is maintained
throughout, so he does not intend to break it until this purification
(Wudu) is complete [6] The absence of anything that necessitates
Wudu [7] Cleaning the private parts with water [Istinja] or a pure,
lawful object [Istijmar] prior to it [8] Purifying and permitted water
[9] Removal of anything that prevents water reaching the skin [10]
And the entrance of the time of the obligatory Prayer for the one

who has a continual ritual impurity.

Notes

25
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Explanation of Shaykh Ibn Baz

The conditions of Wudu are ten. Wudu is not valid [or accepted]

except with these ten.

Islam, (sound) intellect and age of discernment. He performs Wudu

as a sane, discerning Muslim.

The intention, meaning the intention for purification. He intends
to purify himself after urinating or breaking wind or due to the ritual
impurity that has occurred. This is based on his saying:

“Actions are judged according to the intentions.™

The intention is maintained, meaning that this intention remains
with him until he completes his Wudu. When praying and when
performing Wudu. It is a requirement for the intention to remain
until the act is complete. Thus, maintaining the intention is achieved
by him not breaking this intention until this purification is
complete. Therefore, the intention is maintained throughout. If he
was to wash his face and arms and then he broke his intention for
Wudu but then he decided to complete it, he must start it from the

beginning as his Wudu is invalid because he broke his intention.

The absence of anything that necessitates Wudu. He performs

! Bukhari (no. 1) and Muslim (1907).

26
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Wudu once anything that necessitates Wudu ceases to exist, like
urine and feces, for example. If he performed Wudu while urine is
exiting [his private part], then it would be invalid until it ceases, and

then he would have to clean his private parts with water.

Cleaning the private parts with water [Istinja] or a pure, lawful
object [Istijmar] prior to Wudu. Istinja or Istijmar must precede the
Wudu after the ritual impurity from urine or feces. Istinja is
performed with water, and Istijmar is performed with three rocks. It
is a condition for Istijmar that it be done three times or more, to

ensure that the area is cleaned.
Eighth: Purifying water. The water has to be pure and purifying.

Ninth: It has to be lawful. It cannot be acquired unlawfully nor

forbidden.

Tenth: Removal of anything that prevents water reaching the skin.
He has to remove anything that prevents water from reaching the
skin. If there was dough or anything that prevents water on his hand

or face, he must remove it so that the water reaches the skin.

These are the ten conditions of Wudu.!

! [TN] The numbering is different here as Shaykh Ibn Baz mentioned the
eighth condition of Wudu as two parts.

27
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The eleventh is the entrance of the time for the one who has a
continual ritual impurity like the woman suffering from irregular
bleeding or a person with urinary incontinence. They perform
Wudu when the time for the Prayer arrives. This is due to the
Prophet’s (peace and blessings be upon him) saying to the woman

experiencing irregular bleeding:

“Perform Wudu at the time of each Prayer.”

! Bukhari (no. 228) and Abu Dawud (no. 298).
28
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The Furud' [pillars] of Wudu are six: [1] Washing the face, and part
of this is washing the mouth and inhaling water into the nose. The

length of the face is from the hairline [of the head] to the chin, and

' [TN] Some of the people of knowledge have mentioned that the jurists
refer to the pillars of Wudu as Furud, instead of Arkaan (plural of Rukn),
because they are all mentioned together in one verse — and Allah knows
best.

29
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its width is from ear to ear. [2] Washing the two arms to the elbows.
[3] Wiping the whole head, and the two ears are part of the head.
[4] Washing the two feet to the ankles. [5] Performing it in the
correct order. [6] Performing it consecutively.

The proof is His Saying, The Most High:

“O you who believe! When you intend to offer the Prayer, wash
your faces and your hands (forearms) up to the elbows, rub (by

passing wet hands over) your heads, and (wash) your feet up to
ankles.” [Surah Al-Ma’idah: 6]

The proof [that performing it in the correct order is a pillar] is the
Hadith:

“Start with what Allah started with.”

The proof for performing it consecutively is the Hadith of the
person who had an unwashed spot on his foot. It is narrated from
the Prophet (peace and blessings be upon him) that he saw a man
with an unwashed part on his foot the size of a Dirham [i.e., a silver
coin], which water did not touch, so he commanded him to repeat
the Wudu.

! Muslim (no. 1218).
30
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Notes
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Explanation of Shaykh Ibn Baz

The pillars of Wudu are six: Washing the face, and part of this is
washing the mouth and inhaling water into the nose. The length of
the face is from the hairline [of the head] to the chin, and its width
is from ear to ear. Washing the two arms to the elbows. Wiping the
whole head, and the two ears are part of the head. Washing the two
feet to the ankles. Performing it in the correct order. Performing it

consecutively.

These are the pillars of Wudu due to the verse:

&
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“O you who believe! When you intend to offer the Prayer,
wash your faces and your hands (forearms) up to the elbows,

rub (by passing wet hands over) your heads, and (wash) your
feet up to ankles.” [Surah Al-Ma’idah: 6]

This is the verse in [Surah] al-Ma’idah. Allah mentioned this in a
specific order, so it obligatory to perform Wudu in this order.

“Start with what Allah started with.”

Therefore, it is obligatory to perform Wudu according to the order
legislated by Allah. The Prophet (peace and blessings be upon him)

32
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performed Wudu in the manner explained by Allah, so it is upon us
to make Wudu as he did.

The sixth [pillar of Wudu] is to perform it in a consecutive fashion.
Thus, he performs Wudu on each body part successively and he does
not leave a period of time between them, because the individual

must perform Wudu consecutively prior to the body parts drying.

The proof for this is that he (peace and blessings be upon him) saw
a man who had an unwashed spot on his foot, which was untouched

by water, so he commanded him to repeat the Prayer and Wudu.'

This establishes that it being performed consecutively is compulsory
because he did not say to him: “Just wash the dry spot.” Rather, he
commanded him to repeat Wudu and the Prayer. Therefore, it is

compulsory to perform it consecutively.

If he washed the parts of his body but his left foot remained
unwashed, and a relatively long period of time passes until the other
body parts become dry, he must repeat his Wudu as he did not

perform it consecutively.

' Abu Dawud (no. 175), Ibn Majah (666) and others. Shaykh Albani
declared it authentic [Sahih] in Sahih Sunan Abu Dawud (1/310).
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Explanation of Shaykh Ibn al-Uthaymin
The intent of Furud of Wudu here is the pillars of Wudu.

In light of this, we know that the scholars (may Allah have mercy
upon them) may use different technical terms for the same thing.
They may refer to the Furud as pillars and the pillars as Furud.

The proof that Furud in this context means pillars is that these Furud
are an integral part of the actual Wudu itself, and all statements and
actions that are from the essence of a particular act of worship are

considered to be pillars.

Wudu in the Arabic language is derived from the word Wada’ah,

which means cleanliness and beauty.

Wudu in the religion is to worship Allah by washing the four body

parts in a specific manner.

If it is said that definition is not precise due to it being stated that the
four body parts are washed but the head is not washed?

The answer:

This is considering the majority of the body parts.'

U Al-Shark al-Mumti’ (1/183).
34
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Its obligation is the Tasmiyyah [i.e., saying Bismillah (In the Name

of Allah)], if a person remembers.

Notes
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Explanation of Shaykh Ibn Baz'

The Tasmiyyah [i.e., saying Bismillah (In the Name of Allah)] when
performing Wudu is a Sunnah according to the majority of the
scholars. Some scholars held that it is an obligation, if the person
remembers. Therefore, the believer should never abandon it, but if
they forget or they are ignorant, then there is nothing upon them
[i.e., they do not have to repeat their Wudu], and their Wudu is

correct.

However, if they deliberately omitted the Tasmiyyah, and they
know the legislated ruling concerning it, then they should repeat
their Wudu as a precaution and to avoid the difference of opinion

[in this issue].

This is because it has been transmitted from the Prophet (peace and
blessings be upon him) that he said:

“There is no Wudu for the one who does not mention Allah’s name

for it.”?

! [TN] This explanation has been taken from Shaykh Ibn Baz’s Fatawa, and
it is not present in the explanation of this text. Fatawa Ibn Baz (25/136)
collected and organized by Muhammad b. S’ad al-Shuway'ir.

? Tirmidhi (no. 25) and Abu Dawud (no. 101). [TN] Shaykh Albani
declared this Hadith to be Hasan [sound] in Sahih Sunan Tirmidhi (no. 25).
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This Hadith has been related through a number of chains of
narration. Some scholars have ruled that it is not authentically
established [from the Prophet (peace and blessings be upon him)],

and that it is weak.

Al-Hafidh Ibn Kathir said: “It is Hasan [sound] due to its many

chains of narration.”

Thus, it is sound due to the supporting narrations. Therefore, the
believing male and female should strive to say the Tasmiyyah
(Bismillah) at the beginning of Wudu.

If they forget it or are ignorant of its ruling, then there is no blame
upon them.

37
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The nullifiers of Wudu are eight: [1] When anything exits the two
private parts. [2] Large amounts of impure excretions from the body
[3] Loss of the intellect. [4] Touching a woman with lust. [5]
Touching the private parts with the hand, whether it is the sexual
organ or the anus. [6] Eating camel meat. [7] Washing a dead body.
[8] Apostasy from the religion of Islam — may Allah grant us refuge
from that.

Notes
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Explanation of Shaykh Ibn Baz

This is according to a group of scholars. Other scholars have stated
that they are less than this.

From the nullifiers of Wudu is:

Anything that exits the two private parts such as urine, feces and
everything from the sexual organs or anus that carries the same

ruling.

Large amounts of impure excretions from the body such as pus, thick
purulent matter and vomit, if it is plentiful. As for a small amount,

then it is overlooked.

The loss of intellect through sleep, intoxication or sickness. If his

intellect is lost and then it returns, he must perform Wudu.

Touching a woman with lust nullifies Wudu according to a group
of scholars, but others state that it does not nullify it. The correct
position is that it does not nullify Wudu; the strongest view is that
it does not nullify Wudu. This is because the Messenger (peace and

blessings be upon him) used to kiss his wives and not perform
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Wudu.!

The author has adopted the view of the Hanabilah (may Allah have

mercy upon them) in this issue.
As for His Saying:
£l gl 5l %
“Or you have been in contact with women.” [Al-Nisa: 43]
The meaning of touch in this verse is sexual relations.

Additionally, touching the privates with the hand nullifies Wudu
based on his saying (peace and blessings be upon him):

“Whoever touches his private part, then let them perform
p p p
Wudu.”

In another wording:

' Abu Dawud (no. 179), Tirmidhi (no. 86), Ibn Majah (no. 502), Ahmad
(no. 25766) and others. Shaykh Albani declared this Hadith to be authentic
in Sahih Sunan Abu Dawud (no. 1/322).

2 Ibn Majah (no. 481), Ahmad (no. 21689) and others. Shaykh Albani
declared this Hadith to be authentic in Sahih Sunan Ibn Majah (no. 391).
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“Whoever places their hand on their private parts, then let
»l

them perform Wudu.

And in another wording:

“Whoever touches his penis, then let him perform Wudu.”

Eating camel meat also nullifies Wudu.

The seventh: Washing the dead body nullifies Wudu according to a
group of scholars, because the majority of times the person will
touch the ‘Awrah with their hand. Furthermore, they may be
overcome by weakness, so it is befitting to perform Wudu to return

their strength and energy.

The Eighth: Apostacy from Islam. If a person performs Wudu and
then commits disbelief, which removes them from the fold of Islam,
then Allah guides him and he repents, it is upon him to repeat his
Wudu.

These are eight nullifiers which have been mentioned by a number

! A similar wording is collected by al-Bayhaqi in al-Sunan al-Kubra (1/133)
and Ahmad (no. 8404). Shaykh Albani declared this Hadith to be authentic
in Tamam al-Minnah (p. 53).

2 Abu Dawud (no. 163). Shaykh Albani declared this Hadith to be authentic
in Sahih Sunan Abu Dawud (1/329).
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of scholars. This is the school of jurisprudence of the Hanabilah (may
Allah have mercy upon them).

Other scholars hold that they are less than this. [They do not
consider] the excretion of large amounts of impure matter from the
body [to nullify Wudu] because they maintain that there is no clear
proof that it is a nullifier. Instead, making Wudu after such an event

is only a precautionary measure due to the Hadith:
“He vomited, then he performed Wudu.”

The same applies to touching a woman with lust and washing a dead
body; they maintain that there is no clear evidence to validate this.
Based on this, there are five nullifiers. If it is said that apostasy from
the religion does not nullify Wudu either, then there is only four.
The intent is that there are only four for which the evidence is clear,
and there are four things concerning which the scholars differ.

There are four areas of contention: the excretion of large amounts
of impure matter, touching a woman, washing a dead body and

apostasy from Islam.

! Tirmidhi (no. 87). Shaykh Albani declared this Hadith to be authentic in
Irwa (no. 111).
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The Fifth Condition: Elimination of impurities from the three
things: the body, the garments (Thawb) and the place [of Prayer].

And the proof is His Saying, the Most High: “And purify your

garments.”

Notes

43



The Conditions, Pillars and Obligations of the Prayer

Explanation of Shaykh Ibn Baz

It has previously been mentioned that there are nine conditions of
the Prayer. Four have already been discussed: Islam, intellect, age of
discernment and purification. We have already explained the

matters related to purification.

The Fifth condition: Elimination of impurities from three things:
the body, the garments (Thawb) and the place [of Prayer].

It is a requirement for the one who is praying that their garment,
body and place of Prayer be pure. If they were to pray in impure
clothing, an impure place or there was impurity on their body, then
the Prayer would be invalid - if they are aware of it and have
knowledge of this. However, if they are ignorant or forgetful, then

their Prayer is valid, according to the correct view.

This is because the Prophet (peace and blessings be upon him)
prayed in his sandals and there was an impurity on them, but when
Jibril informed him he removed them, and he did not repeat the
Prayer.! This also falls under the general meaning of the verse:

golast 5Tl o Tlng ¥ g

"Our Lord! Punish us not if we forget or fall into error.”
[Al—Baqarah: 286]

! Abu Dawud (no. 650), Ahmad (11/53) and others. Shaykh Albani declared
this Hadith to be authentic in Sahih Sunan Abu Dawud (no. 657).
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The goal is to be free of any impurities, as in essence it is not
purification in and of itself. Purification is worship that is required
in itself, as for impurities then the objective is to free oneself from

them: from his clothing, body and place of Prayer.

If he forgets or is ignorant of this affair, then his Prayer is valid. He
prays in an impure garment, forgetfully or unknowingly, or there is
an impurity on his body, and he does not remember or know about
it, or the place of Prayer that he believed to be pure is actually not

so, then his Prayer is valid according to the correct position.
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Explanation of Shaykh Ibn al-“Uthaymin

Purification from impurities is with respect to the clothing, the place

(of Prayer) and the body. These are three things.

The proof that shows that purifying the garment is a condition of
the Prayer is firstly: That which comes in the Ahadith dealing with
the menses where the Messenger (peace and blessings be upon him)
was asked about the menstrual blood that was on the clothing, so he
commanded that one should scratch it off then sprinkle it with
water, then pray in it. So this is a proof that the impurity must be

removed.

The proof that shows that purifying the body is a condition: All the
Ahadith of Istinja and Istijmar show that it is obligatory to purify
(oneself) from impurities, because Istinja and Istijmar purify the place

that has been touched by an impurity.

The proof that shows that purifying the place (i.e., of Prayer) is a
condition: Allah, The Most High, said:

aiSTalls uwuau 3 b o Jeslls 2aals) ) Glge
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“And We commanded Ibrahim (Abraham) and Isma'il
(Ishmael) that they should purify My House (the Ka'bah at
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Makkah) for those who are circumambulating it, or staying
(I'tikaf), or bowing or prostrating themselves (there, in
Prayer).” [Al-Bagarah 2:125]'

v Al-Sharh al-Mumti’ (2/91).
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The Sixth Condition: Covering the ‘Awrah. The people of
knowledge have agreed on the invalidity of the Prayer of one who
prays naked whilst having the ability (to cover his ‘Awrah).

The ‘Awrah of 2 man is from the navel to the knees, and the same

applies to a female slave.

As for a free woman, all of her body is ‘Awrah except for her face.
The proof is His Saying:

“O Children of Adam, take your adornment (by covering yourselves

with clean clothes) when praying.” [Surah Al-A’raf: 31] Meaning
for every Prayer.
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Notes
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The Conditions, Pillars and Obligations of the Prayer

Explanation of Shaykh Ibn Baz

The sixth condition: Covering the ‘Awrah. It is compulsory Afor
him to pray and his ‘Awrah, which is from the navel to the knees, is
covered. The entire body of the woman is ‘Awrah with the

exception of her face due to his saying (peace and blessings be upon

him):

“The woman is ‘Awrah.™

The exception is her face. She uncovers her face when praying,
unless she is in the presence of strange men. Otherwise, the Sunnah

is for her to uncover her face.

The scholars differed concerning the hands. Some allowed for them
to be uncovered and others held that they have to be covered in the
Prayer. The safe position is to cover them, as the author stated. As
for the rest of the body, then she has to cover her two feet and the
rest of the body in the Prayer. If there are strange men in her

presence, then she must also cover her face.?

! Tirmidhi (no. 1173), Sahih Ibn Hibban (no. 5599) and Sahih Ibn
Khuzaimah (no. 1685). Shaykh Albani declared this Hadith to be authentic
in Sahih al-Jami’ (6690).

2 [TN] 1 have omitted part of this chapter, considering the targeted
audience. Refer to Al-Sharh al-Mumtaz, p. 82.
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Explanation of Shaykh Ibn al-“Uthaymin

A summary of this issue:

1. If the person’s ‘Awrah is uncovered deliberately, then the
Prayer is invalid, regardless of whether it is a small or large
amount or whether it was for a long or short period of time.

2. If it is uncovered unintentionally and it is a small amount,
then the Prayer is not invalid.

3. If it is uncovered unintentionally and it is excessive’, but it
is only for a short period of time, then that which is
understood from the author’s words is that the Prayer is
invalid. However, the strongest position is that it is not
invalid.

4. Ifit is uncovered unintentionally and it is excessive and this
occurs for a long period of time, and he is unaware of this
until the end of the Prayer or after the final Taslim, then his
Prayer is invalid. This is because it was excessive, and it

happened for a long period of time.
An example of this:

A person prays in trousers or an Izar, and after the Prayer he notices
a large opening near his private region, but he is unaware of this

! Excessiveness can differ depending on the area of the ‘Awrah being
exposed. So if part of the thigh next to the knee approximately the size of
a Dirham was exposed and the two private parts were exposed the size of a
Dirham, then the second would be considered excessive and the first would
not be deemed excessive. Al-Sharh al-Mumti’ (2/171).
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until after the final Taslim. We say that this person’s Prayer is invalid,
and he must repeat it, because covering the ‘Awrah is a condition of
the Prayer. In this situation, the majority of the time the person is
negligent.

However, if the Thawb (garment) ripped during the Prayer ~ and
this happens often especially with tight garments — then he quickly
held it with his hand, then his Prayer is correct because, even though
it was a large amount, only a short time elapsed and he did not do

this intentionally.'

Y Al-Sharh al-Mumsi’ (2/172).
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The Seventh Condition: Entrance of the Correct Time.

The proof for this from the Sunnah is the Hadith of Jibril' when he
led the Prophet in Prayer at the start of its time and at the end of its
time. He said to him: “O Muhammad, the Prayer is between these

two times.”
And His Saying:
“Verily, the prayer is enjoined on the believers at fixed hours.”

[Surah An-Nisa: 103]. Meaning it is obligatory to be offered at these

times.

' Abu Dawud (no. 293), Tirmidhi (no. 149) and others. Shaykh Albani
declared it to be authentic in Sahih Sunan Abu Dawud (no. 377).
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The proof for the times [of these Prayers] is His Saying:

“Establish the Prayer from mid-day till the darkness of the night (i.e.,
Dhuhr, ‘Asr, Maghrib and ‘Isha), and recite the Quran in the early
dawn (i.e., Fajr). Verily, the recitation of the Quran in the early
dawn is ever witnessed (by the angels).” [Surah Al-Isra: 78]

Notes
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Explanation of Shaykh Ibn Baz

The seventh: The entrance of the time. It has to be established
during the proper time, as Allah made the Prayer obligatory at fixed

times.

If he prays before its time, then the Prayer is invalid. If he prays after
the time, then it is valid, but he is sinful — if he delays it intentionally.
However, it is allowed for him to delay the Prayer, due to a journey
or sickness, as it is allowed for him to delay Dhuhr and pray it along
with ‘Asr, and delay Maghrib and pray it along with ‘Isha.

However, if he delays it without a valid excuse or prays before its
time, then this is not permitted. If he prays before its proper time, it
is invalid, unless he joins the Prayers [Dhuhr with ‘Asr and Maghrib
with ‘Isha], then it is allowed for him to delay them due to a journey

or sickness.
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Explanation of Shaykh Ibn ‘Uthaymin

The prayer is not accepted before its time and this is the consensus
of the Muslims. And if someone was to pray intentionally before the
time, then his prayer is rejected, and he is not free from sin. But if it
was done unintentionally, rather due to him thinking the time has
come, then he is not in sin and his prayer is Nafl (supererogatory)
and it is upon him that he repeats his prayer, as the (correct) time is

from the conditions of the prayer.’
Is the Prayer accepted after its time?

We say if the person had an excuse, then his prayer is accepted; and
this is (established) with text and consensus. As for the text, then this
is the Book and the Sunnah.

As for the Quran, then verily, the Messenger (peace and blessings be

upon him) said:

“Whoever sleeps past the prayer or forgets it, then let him pray when

he remembers it." Then he recited the verse:

S Bl (3
“Perform the Prayer for My remembrance.” [Ta-Ha 20:14]*

' Al-Sharh al-Mumti’ (2/88).

2 Bukhari (no. 344) and Muslim (no. 682).
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And his reciting of the verse is by way of using it as a proof.
And from the Sunnah, then (the proof is) the Hadith that has just

been mentioned. As for the consensus then this is well known.

Is the Prayer accepted if it was performed after the time has passed

without any excuse?

That which is correct is that the prayer is not accepted after its time,
if there was no excuse. So the one who intentionally prays after the
time has passed, then his prayer is not accepted, even if he was to
pray one thousand times, because the proof has specified the time.
So verily the one who intentionally prays outside of the time has not

come with that which Allah commanded.
And the Prophet (peace and blessings be upon him) said:

“Whoever does an action which is not in accordance with this affair

then it is rejected.”

Therefore, his Prayer is rejected.’

U Al-Sharh al-Mumti’ (12/89).
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The Eighth Condition: Facing the Qiblah. The proof for this is
His Saying:

“Verily, We have seen the turning of your face (O Muhammad)
towards the heaven. Surely, We shall turn you to a Qiblah (proper
direction) that will please you. So turn your face to the direction of
Al-Masjid al-Haram. And wheresoever you people are, turn your
faces (in Prayer) in that direction.” [Surah Al-Baqarah: 144]

Notes
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Explanation of Shaykh Ibn Baz

The eighth: Facing the Qiblah. It is necessary to face the Qiblah
for the obligatory and optional Prayers. It is a condition to face the
Qiblah due to the noble verse where Allah, the Mighty and Majestic
said:

;/
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“Verily! We have seen the turning of your face towards the
heaven. Surely, We shall turn you to a Qiblah (prayer
direction) that shall please you, so turn your face in the
direction of Al-Masjid Al-Haram (at Makkah). And
wheresoever you people are, turn your faces (in prayer) in
that direction.” [Al-Baqarah: 144]

If there is a valid excuse like the traveler praying the optional
Prayer in the direction of his journey, then this is allowed due to
a valid legislated reason; or the sick who does not have anyone to
move him to face the Qiblah and he fears the parting of the

proper time, then he prays in whatever direction he is facing:

-0

)

gkl G &

59



The Conditions, Pillars and Obligations of the Prayer

“So keep your duty to Allah and fear Him as much
as you can.” [Al-Taghabun: 16]

The sick person who is unable to move to face the Qiblah, and
there is no one to move him to face it, then there is no blame
upon him. Similarly, the prisoner who is chained and
constrained, whereby he is unable to face the Qiblah. Allah, the
Mighty and Majestic, said:

il b }QJ

“So keep your duty to Allah and fear Him as much
as you can.” [Al-Taghabun: 16]

§lans ) L AT S Wy

“Allah burdens not a person beyond his scope.” [Al-
Baqarah: 144]

It is obligatory to face the Qiblah when one has the ability for the
obligatory Prayer and for the optional Prayer, unless for the latter
the individual is on a journey, then it is allowed for the traveler to

pray the optional Prayer in the direction of his mount.
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Explanation of Shaykh Ibn ‘Uthaymin

From the conditions of the Prayer is facing the Qiblah. The Qiblah
is referring to the Ka’bah. It has been called the Qiblah because the
people face it [ Yastagbilunahu] with their faces.

The wisdom behind this is that a person faces with his body that
which is revered due to the command of Allah, and this is the House
[Ka’bah], just as he turns with his heart to His Lord, Who is above

the Heavens.

No doubs, the obligation to face the Qiblah displays the unity of the
Islamic nations, this is not hidden from the people. If this was not a
requirement, then the people would pray in one Masjid and one
person would pray to the South, another to the North, another to
the East and another to the West. It would also be impossible to line
up for the congregational Prayer, but if they face one direction, then

this is from the greatest means of harmony.

The Prayer is invalid if the Qiblah is not faced during the Prayer
based on the Prophet’s saying (peace and blessing be upon him):

“Whoever performs an action that is not in accordance to our

affair, then it is rejected.™

Facing the Qiblah is a condition, and the principle is: If the

requirement is absent from the action for which it is a

! Bukhari (no. 7252) and Muslim (no. 525).
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requirement, then the Prayer is invalid due to this reason.
The author [of Zad] mentioned two exceptions:

1. The one who is unable. His Prayer is correct without
facing the Qiblah. An example of this is the sick person
who is unable to move and does not have anyone to turn
him to face the Qiblah. In this situation, he turns to the

way he is facing because he is unable.
The proof for this is:

From the recognized principles with the people of
knowledge, which has been derived from the texts of the
Book and the Sunnah, is that there is no obligation with
inability, and nothing is forbidden with necessity.

2. The one performing the optional Prayer while riding on

a journey.

This exception has been established by the Sunnah due to
the actions of the Messenger (peace and blessing be upon
him). It is authentically narrated in Bukhari and Muslim,
and other than them, that the Messenger of Allah used to
perform the optional Prayer on his riding beast in the
direction it took him, but he would not pray the
obligatory Prayers whilst riding.
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This Sunnah specified an exception to the general

meaning of the verses and the Hadith.

Is it allowed for the person riding on a journey to perform the

obligatory Prayer while in this state?
The answer:

No, unless he is in a situation where it is impossible to face the

Qiblah.

“Whoever prays without endeavoring to determine the direction of
the Qiblah, if he is capable, ‘or he prays without blind-following
someone else,” if he is incompetent, then he repeats the Prayer. This
is because he has not carried out what is obligatory upon him; thus,

he is negligent and has to repeat the Prayer...

Some of the scholars say that if he prayed towards the right direction,
then this is sufficient [i.e., his Prayer is valid] because he prayed
towards the direction he was comfortable with. This inclination

stems from probable assumption, and this is sufficient in acts of
worship, due to his saying:

“He should attempt to determine what is correct and complete
it based upon that.”

So if he faced the correct direction, then why would we oblige him
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to repeat the Prayer? This is the strongest stance.

However, if he prayed to the wrong direction, then it is obligatory
upon him to repeat the Prayer, as he did not observe what was
incumbent upon him, which was to ask, nor did he endeavor to

determine the correct direction.’

t Al-Sharh al-Mumti’ (2/260-285).
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The Ninth Condition: The intention; and its place is the heart.

Pronouncing it [with the tongue] is an innovation.
The proof is the Hadith:

“Actions are judged according to the intentions, and everyone will

receive what they intended.”

Notes
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Explanation of Shaykh Ibn Baz

The ninth (condition): [The intention.] It is necessary to have an
intention for every act of worship: Prayer, fasting, charity and
everything else. The intention is essential for all acts of worship due

to his saying (peace and blessings be upon him):

“Actions are judged according to the intentions, and

everyone will receive what they intended.”

The place of the intention is the heart for the Prayer, fasting and all
acts of worship, except for Hajj as the person also verbalizes it, saying
the Talbiyyah for Hajj [Labbayk Bil Hajj (Here I am, O Allah,
making Hajj)], as was done by the Prophet (peace and blessings be
upon him). However, apart from Hajj and Umrah, then the
intention is solely in the heart, and pronouncing it is an innovation.
Saying: ‘I make the intention to pray’ is an innovation, and the same
applies to saying: ‘I make the intention to fast such and such’ or I

make the intention to give such and such in charity.’

As for Hajj, then the legislation has stipulated that entering into the
state of Thram be announced by saying, “Labbayk Umrah (Here 1 am,
O Allah, making Umrah),” “Labbayk Hajja (Here 1 am, O Allah,
making Hajj)” or “Labbayk Umrah Wa Hajja (Here I am, O Allah,
making Umrah and Hajj).” He announces this and openly states

! Bukhari (no. 1) and Muslim (no. 1907).
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what he intended in his heart. This is the Sunnah. This is specific to
Hajj and Umrah.

67



The Conditions, Pillars and Obligations of the Prayer

[The Pillars of the Prayer]

“
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The pillars of the Prayer are fourteen: Standing - if one has the
ability, the opening Takbir, reciting Surah al-Fatihah, bowing,
rising from bowing, prostrating on all seven body parts, rising from
prostration, sitting between the two prostrations, tranquility in all of
these pillars, observing the correct order, the Final Tashahhud, the
sitting for it, sending Salah upon the Prophet, and the two Taslim
[salutations (Salam) at the end of the Prayer].
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Notes
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Explanation of Shaykh Ibn Baz

The author (may Allah have mercy upon him) clarified the pillars of

the Prayer. They are fourteen if the salutations upon the Prophet are

included among the pillars. He clarified them as:

Standing, if one has the ability
The opening Takbir

Reciting Surah al-Fatihah

Bowing

Rising from bowing

Prostrating on all seven body parts
Rising from prostration

Sitting between the two prostrations
Tranquility in all of these pillars
Observing the correct order

The Final Tashahhud

The sitting for it

Sending Salah upon the Prophet
The two Taslims

An explanation of these pillars will follow shortly.

A pillar refers to [the parts of the Prayer] that must be performed. If

they are missed, they are not excused, whether left deliberately or

forgetfully. As for the obligations, then they are excused if missed

forgetfully and unknowingly, whereas the pillars are not excused
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ever, whether omitted forgetfully, unknowingly or deliberately; it is

compulsory to perform them.

This is proven by the Hadith of the man who prayed badly, whom
the Prophet (peace and blessings be upon him) taught him after he

prayed incorrectly, saying:

“When you stand to pray, perform Wudu perfectly. Then
face the Qiblah. Then say the Takbir [Allahu Akbar]. Then
recite whatever is easy for you from the Quran.” To the
end of the Hadith.

There are fourteen pillars, which will be explained in detail shortly.

! Bukhari (no. 6251).
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Explanation of Shaykh Ibn al-“Uthaymin

The Islamic definition of a pillar of an act of worship is:

The intrinsic parts of the act of worship itself, meaning those which
it comprises of, and that worship is not correct or valid without
them.

This is because all acts of worship comprise of intrinsic components:
statements and actions. If some of the intrinsic parts are missing, then

it is invalid in all situations; these are the pillars.

There are some intrinsic parts that if they are missing, then the act
is invalid in certain situations; these are the obligations. Lastly, there
are some intrinsic parts, which if they are missing then the act is

valid in all situations; these are the recommended matters.!

The difference between the pillars and the conditions is that the
conditions exist outside of the Prayer, whereas the pillars are part of
the Prayer itself and make up its essence.?

v Al-Sharh al-Mumti’ (3/292).

2 Al-Sharh al-Mumti’ (3/325).
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The first pillar: Standing, if one has the ability. The proof for this
is His Saying:

“Guard strictly (the five obligatory) Prayers especially the middle
Prayer. And stand before Allah with obedience.” [Surah Al-Baqarah:
238]

Notes
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Explanation of Shaykh Ibn Baz

The first: Standing, if one has the ability, due to the Saying of Allah,
the Most High:
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And stand before Allah with obedience.” [Surah Al-
Baqarah: 238]

And due to the authentic Hadith where he (peace and blessings be

upon him) said to Imran Ibn Husayn:

“Pray standing. If you are unable, then pray sitting; and if

you are unable, then pray on your side.”

This is also due to the fact that it is established from him that he used
to pray standing. He (peace and blessings be upon him) said:

“Pray as you have seen me pray.™

He never prayed sitting unless he was incapable [of standing].
Therefore, it is obligatory upon all those legitimately accountable,
both men and women, to pray standing for the obligatory Prayer, if
they have the ability. If they pray sitting because they are unable [to

! Bukhari (no. 1117).

2 Bukhari (no. 631).
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stand] due to a sickness or old age, then this is permitted. We do not

know of any differences among the scholars concerning this.
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Explanation of Shaykh Ibn al-‘Uthaymin

If someone was to say, how can you make standing a pillar and the

Prophet (peace and blessings be upon him) said:

“The Prayer of the one sitting is half of the one who is
standing.”

This shows that there is a reward for the one who prays whilst
sitting, and if standing was a pillar, then there would be no reward
for leaving off standing.

The answer:

From the Prayers is that which is compulsory and that which is
optional. The Hadith of the superiority of the Prayer of the one
standing over the one sitting is understood to be relating to the

optional Prayer.

It is said that standing is not a pillar in the optional Prayer; rather, it
is a Sunnah, and the action of the Prophet (peace and blessing be
upon him) shows this as he used to pray the optional Prayer whilst

on his riding beast when travelling.

So if standing were a pillar in the optional Prayer, then the
Messenger (peace and blessings be upon him) would not have

prayed it whilst on the riding beast. Instead, he would pray it whilst
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upon the ground. And due to this he never prayed the obligatory
Prayer (i.e., whilst riding)."

! Al-Sharh al-Mumti' (3/401).
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The Second: The opening Takbir. The proof for this is the Hadith:

“Its opening is the Takbir and its closing is the Taslim.”

Notes
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Explanation of Shaykh Ibn Baz

The second pillar: The opening Takbir. The Prayer does not
commence except with the opening Takbir. Even if a person starts
with the intention — the intention for Prayer — he does not begin
the Prayer until he says the Takbir.

The proof for this is his saying to the man who prayed badly:

“When you stand to pray, perform Wudu perfectly. Then
face the Qiblah and say the Takbir.”

This Hadith is found in the two authentic collections [Bukhari and
Muslim], concerning the story of the man who prayed badly.

Another proof is his saying (peace and blessings be upon him):

“Its opening is the Takbir, and its closing is the Taslim.”

This Hadith is sound [Hasan]. It was reported by Ahmad and the

compilers of the Sunan with a sound chain from ‘Ali.

He would start each Prayer by saying, ‘Allahu Akbar (Allah is the

! Bukhari (no. 6251) and Muslim (no. 397).

2 Abu Dawud (no. 618), Tirmidhi (no. 3), Ahmad (no. 1006) and others.
Shaykh Albani declared this Hadith to be authentic [Sahih] in Sahih Sunan
Abu Dawud (no. 55).
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Greatest); and he said:

“Pray as you have seen me pray.™

Hence, it is compulsory to say the Takbir in every Prayer. There is
no entrance into the Prayer except with the Takbir, saying: ‘Allahu
Akbar.

The meaning of this statement [Allahu Akbar] is that He is superior
and greater than anything.

' Bukhari (no. 631).
80



The Conditions, Pillars and Obligations of the Prayer

Explanation of Shaykh Ibn Uthaymin

The one praying says:
‘Allahu Akbar (Allah is the Greatest).

And saying (al-Qawl), if it is unrestricted, it is a statement of the
tongue, whereas if it was restricted, it would be said, ‘He says it in
his heart...

The meaning of ‘Allah is the Greatest’ is that Allah is greater than
everything, as it relates to His Essence, His Names and His

Attributes, in every possible meaning of the word.!

U Al-Sharh al-Mumti' (3/23).
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After the opening Takbir is the opening supplication, which is a

Sunnah. It is said:

“Subhanak Allahumma Wa Bi Hamdika. Wa Tabarakasmuka Wa
Td’ala _[adduka. Wa La Illaha Ghayruka.”

“Glorified are You, O Allah, and all praise belongs to You. Your
Name is Blessed, Exalted is Your Majesty, and none has the right to
be worshipped but You.”

The meaning of:

‘Subhanak Allahumma’: 1 free you of all imperfections as befitting
Your Majesty.

‘Wa Bi Hamdika’: 1 praise you.

‘Wa Tabarakasmuka’: Blessing is attained through Your mention.
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‘Wa Td'ala Jadduka’: Exalted is Your Majesty.

‘Wa La Ilaha Ghayruka’: Nothing deserves to be worshipped, on
earth or in heaven, in truth except You, O Allah.

Notes
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Explanation of Shaykh Ibn Baz'

Before reciting al-Fatihah, he seeks refuge with Allah, and before
seeking refuge, he says the opening supplication. After saying the
opening Takbir, he says the opening supplication:

Sy (e 5155 Suizs sl Sl
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“Glorified are You, O Allah. All praise belongs to You.

Your Name is Blessed, Exalted is Your Majesty, and none
has the right to be worshipped but You.”

This is a concise supplication, and it is among the most authentic
Ahadith [pertaining to this subject]. It has been narrated from a
number of chains of transmission: from ‘A’ishah, Abu Sa’id, Umar
and others.

The whole of it, in its entirety, is pure Tawhid.

' [TN] I have inserted the Shaykh’s explanation here to be in unison with
the sequence of the original text, as Shaykh Ibn Baz discussed this issue and
the next after discussing the third pillar, which is the recitation of al-
Fatihah.

? Abu Dawud (no. 775), Tirmidhi (no. 243) and Ibn Majah (no. 806).
Shaykh Albani declared this Hadith to be authentic in Sahih Sunan Abu
Dawud (no. 748). Muslim narrated this from Umar (no. 399).
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“Glorified are You, O Allah, and all praise belongs to You.
Your Name is Blessed, Exalted is Your Majesty, and none
has the right to be worshipped but You.”

This is the shortest of the opening supplications. There are also other
opening supplications, whichever one a person recites, it suffices
them.

From them:
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e L3 B8 LS hls e o5 1l (O rdy

535 Cub; L sbls wsw‘éiﬂ‘ ‘wlius

Allahumma Ba’id Bayni Wa Bayna Khatayaya Kama Ba’adta
Baynal Mashriq Wal Maghrib Allahumma Naqqini Minal
Khatayaya Kama Yunaqqal Thawbal Abyad Minad Danas.
Allahumma Ighsil Khatayaya Bil Ma Wath Thalj Wal Barad.

“O Allah, distance me from my sins just as you have distanced
the East from the West. O Allah, purify me of my sins as a
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white garment is purified of dirt. O Allah, cleanse me of my

sins with snow, water and hail.”

He used to open with this supplication in the obligatory Prayers as
established in the Hadith reported by Bukhari and Muslim, which
was narrated by Abu Hurairah.

However, this opening supplication [i.e., mentioned by the author]
is concise, meaning it is simple for the common people and other

than the common people.
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“Glorified are You, O Allah, and all praise belongs to You.
Your Name is Blessed, Exalted is Your Majesty, and none
has the right to be worshipped but You.”

The meaning of:

‘Subhanak Allahumma’: 1 free you of all imperfections as befitting
Your Majesty. ‘Wa Bi Hamdika’: 1 praise you. So I praise You while
declaring You free of all imperfections.

‘Wa Tabarakasmuka’: Blessing is attained through Your mention.

Your name possesses the epitome of blessings. Thus, all blessings are
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attained with the Name 6f Allah, the Mighty and Majestic, through

His grace and benevolence.

‘Wa Td'ala Jadduka’: Exalted is Your Majesty. The Jadd of Allah
[here] is His Majesty, because He has no child nor parent. ‘Ta’ala
Jadduka, meaning Majesty and Supremacy.

‘Wa La Ilaha Ghayruka’: Nothing deserves to be worshipped, on
earth or in heaven, in truth except You, Our Lord. He alone is
worshipped in truth, as He said, the Mighty and Majestic:
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“That is because Allah is certainly the Truth (and

what they (the polytheists) invoke besides Him, it is
absolutely falsehood.” [Al-Hajj: 62]
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Explanation of Shaykh Ibn al-‘Uthaymin

Do you say more than one opening supplication in the same Prayer?
The answer:

The open supplications are not meant to be combined [in one
Prayer] because the Prophet (peace and blessings be upon him)
responded to Abu Hurairah (may Allah be pleased with him) when
he asked him, saying:

“O Allah, place a large distance between me and my sins,” and

he did not mention:
“Glorified are You, O Allah, and all praise belongs to You.”

This proves that they should not be mentioned together [i.e.,

alternate between them].!

v Al-Sharh al-Mumti' (3/52).
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Then he says: ‘I seek refuge with Allah from the outcasted Devil
(A’udhu Billahi Min al-Shaytan al-Rajim).

The meaning of:

‘A’udhw’ is 1 seek refuge and sanctuary with You, and cling firmly to
You, O Allah, from the outcasted Devil, who has been banished
from the Mercy of Allah, so that he does not harm my religion nor
worldly affairs.

Notes
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Explanation of Shaykh Ibn Baz'

After this opening supplication or any of the others [established in
the Sunnah], he seeks refuge with Allah from the Devil, saying:

‘I seek refuge with Allah from the outcasted Devil.”
“A’udhu Billahi Min al-Shaytan al-Rajim.”

This is said prior to reciting [al-Fatihah].

The meaning of ‘A’udhw’ is 1 seek refuge and sanctuary with You,
and cling firmly to You, O Allah, from the outcasted Devil, who has
been banished from the Mercy of Allah; so that he does not harm

my religion nor worldly affairs.

' [TN] I have inserted the Shaykh’s explanation here to be in unison with
the sequence of the original text, as Shaykh Ibn Baz discussed this issue after

discussing the third pillar and the opening supplication.
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Explanation of Shaykh Ibn al-‘Uthaymin

The benefit of seeking refuge with Allah is so that the Devil is far
from the heart of the person when they recite the Book of Allah,
which will allow them to reflect over the Quran, comprehend its

meanings and benefit from it.

There is a difference between reading the Quran while your heart is

present and reading it while your heart is heedless.

If you read the Quran and your heart is focused, you will understand
its meanings and benefit from the Quran, which will not happen for

you if you read it and you are heedless.

Try it and you will see.’

t Al-Sharh al-Mumti' (3/53).
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The recitation of al-Fatihah is a pillar in every Rak’ah as comes in
the Hadith: “There is no Prayer for the one who does not recite the
Fatihah of the Book.” And it is the mother of the Book.

Notes

92



The Conditions, Pillars and Obligations of the Prayer

Explanation of Shaykh Ibn Baz

The third pillar: The recitation of al-Fatihah due to the Prophet’s
saying (peace and blessing be upon him):

“There is no Prayer for the one who does not recite the
Fatihah of the Book.™

And his saying (peace and blessing be upon him):

“Whoever prays a Prayer and does not recite the Fatihah of
the Book in it, then it is deficient; it is deficient and

incomplete.”

This [ruling] is general. It is applicable to the obligatory and optional
Prayers, and also the Imam and the one praying alone. As for the
one being led in the Prayer it is an obligation for him. It is lifted due
to forgetfulness, ignorance or if the Imam started the Prayer before
him and he joined when the Imam was bowing. If he missed the
recitation of al-Fatihah, then this is lifted from him, according to the

correct position.

This is because the Messenger (peace and blessings be upon him) did
not command Abu Bakrah to make up the Rak’ah when he joined

! Bukhari (no. 756) and Muslim (no. 394).

% Muslim (no. 38).
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the Prayer while the Imam was bowing. So for the one being led in
Prayer it is an obligation, which is lifted from him due to ignorance,
forgetfulness and if he misses standing in the Prayer along with the

Imam but he joins while the Imam is bowing. This suffices him.

However, if he is able, then he recites al-Fatihah due to his saying
(peace and blessings be upon him):

“Perhaps you recite behind your Imam.” We said: ‘Yes.”
He responded: “Do not do this except for the Fatihah of
the Book, as there is no Prayer for the one who does not

»1

recite it.

! Abu Dawud (no. 823). Shaykh Albani declared it to be weak in Da'if
Sunan Abu Dawud. Other scholars such as Ibn Hajr declared it to be sound
Talkhis al-Habir (1/566).
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Explanation of Shaykh Ibn al-‘Uthaymin

What we have mentioned about the recitation of al-Fatihah being a
pillar for every person who prays: the Imam, the one being led and
the one praying alone. There are no exceptions to this except in one
instance, and this for the one who missed part of the Prayer and he
catches the Imam while he is bowing or standing but he is unable to
read al-Fatihah. This is the proven by the legislated texts.

If someone was to say:
What is the proof for this exception?
The answer:

The proof is the Hadith of Abu Bakrah that is established in Sahih
Bukhari, when he caught the Prophet (peace and blessings be upon
him) in the Prayer while he was bowing. So he hurried and bowed

prior to reaching the row, then he entered the row.

When the Prophet (peace and blessings be upon him) finished the
Prayer, he asked who had done this. Abu Bakrah said: “Me.” So the
Prophet replied:

“May Allah increase you in eagerness, but do not repeat this.”
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He did not command him to repeat the Rak’ah that he caught in
Ruku’ [bowing] without reciting al-Fatihah. If he had not caught
the Rak'ah and had missed it, then the Prophet would have -
commanded him to repeat it as he commanded the man who prayed

badly to repeat it.

Therefore, as he did not command him to repeat the Rak’ah, it is
known that he caught the Rak’ah and he was absolved of having to
recite al-Fatihah. This is a proof from the texts.'

U Al-Sharh al-Mumti' (3/297-298).
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“In the Name of Allah, the Most Merciful, the Bestower of Mercy”

is an appeal for blessings and assistance.

“All [al-Hamd] praise belongs to Allah.” Al-Hamd is praise. The Alif
and Lam encompasses all forms of praise. As for commendable
qualities concerning which one has no control over like beauty and
the like, then commending [someone] on account of this is known
as Madh (admiration of these qualities) and not Hamd (praise).

Notes
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Explanation of Shaykh Ibn Baz

Then he says:

o)) oA B

He says: “In the Name of Allah, the Most Merciful, the Bestower of
Mercy,” seeking the assistance of Allah.

Allah is the One who deserves worship and servitude from all of His

creation. The letter Ba in Bismillah is to seek assistance.
“Al-Rahman” is the possessor of limitless Mercy.

“Al-Rahim” is the possessor of Mercy that is specific for the believers,
as He, the Most High: ‘

§les Suaidly 550

“And He is ever an All-Bestower of mercy [Rahim] to
the believers.” [Surah Al-Ahzab: 43]

“Truly, Allah is full of kindness, the Most Merciful
towards mankind.” [Al-Baqgarah: 143]

“All [al-Hamd] belongs to Allah” is to praise Allah, as explained.
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“The Lord of all the creation.” “The Lord” is the one who deserves
to be worshipped [alone]: the Creator, the Sustainer, the King, the

One in control of everything, and the One who nurtures the whole

of the creation with blessings.

“The creation™ Everything besides Allah is a created being, and He

is the Lord of everything.

Notes
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“Al-Rahman” is mercy that is general for all of the creation.

“Al-Rahim” is mercy that is specific to the believers. The proof for
this is His Saying:

“And He is ever an All-Bestower of mercy [Rahim] to the believers.”
[Surah Al-Ahzab: 43]
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“The only Owner of the Day of Recompense.” This is the day of
recompense and reckoning. The day when everyone will be

recompensed for their actions; if they were good their recompense
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will be good, and if they were evil, then their recompense will be

evil. The proof is His Saying:

“And what will make you know what the Day of Recompense is?
Again, what will make you know what the Day of Recompense is?
(It will be) the Day when no person shall have power (to do
anything) for another, and the decision that Day will be wholly with
Allah.” [Surah Al-Infitar: 17-19]

And the Hadith [narrated] from the Prophet: “The shrewd person is
the one who subjects himself and works for what comes after death.
And the feeble person is the one who allows his soul to follow its

vain desires, while hoping for Allah to grant his aspirations.”

Notes
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Explanation of Shaykh Ibn Baz
The meaning of:
“The Lord of al-‘Alamin” the Lord of all the creation.
“Al-Rahman” is the possessor of limitless Mercy.

“Al-Rahim” is the possessor of Mercy that is exclusively for the

believers.

“The only Owner of the Day of Recompense [Din].” This is the day
of recompense and reckoning, meaning He is the Owner of the Day

on which the reckoning and recompense will occur. Allah said:

-
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“And what will make you know what the Day of Recompense
is [Din]? Again, what will make you know what the Day of
Recompense is? (It will be) the Day when no person shall
have power (to do anything) for another, and the decision
that Day will be wholly with Allah.” [Surah Al-Infitar: 17-19]

Therefore, Din is referring to the reckoning and recompense.

102



The Conditions, Pillars and Obligations of the Prayer

Another proof for this is the Hadith:
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“The [Kayyis] shrewd person is the one who subjects
himself and works for what comes after death. And the
feeble person is the one who allows his soul to follow its
vain desires, while hoping for Allah to grant his

aspirations.”™

Al-Kayyis [mentioned in the Hadith] is the prudent individual who
brings himself to account and works and strives for what occurs after
death. And the feeble, lazy person is the one who allows his soul to
follow its vain desires, while hoping for Allah to grant his
aspirations. This Hadith is famous, but there is some weakness in its

chain of transmission.

' Tirmidhi (no. 2459), Ibn Majah (no. 4260) and Ahmad (no. 17123). This
Hadith is weak because in the chain of narration is Abu Bakr Ibn Abu
Maryam who is weak. Look to al-Da’ifah of Shaykh Albani (5319).

“The meaning is correct as it is supported by other texts of the Book and
the Sunnah.” Sharh Shurut al-Salah, p. 117, Shaykh Muhammad Aman.
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“You alone we worship.” This means that we only worship You.
There is a covenant between the servant and his Lord that only He
should be worshipped.

“And You alone we ask for help.” This is a covenant between the
servant and his Lord that he will only seek assistance from Him, and

no one else.

Notes
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Explanation of Shaykh Ibn Baz

“You alone we worship, and You alone we ask for help.” This
means: You alone we worship, O Lord, singling you out with all
worship, which are the acts of obedience that Allah has commanded

us with like Prayer, fasting and other than that.

“You,” meaning we turn to You alone, seeking Your aid in all of
our affairs, both religious and worldly. We seek Your aid, Our Lord,
in everything.

This proves that it is obligatory upon the servant to single out his

Lord with worship and when seeking aid.
“You alone we worship.” This is Your exclusive right. It is

obligatory upon the servant to single out Allah with all worship, as
He, the Most High, said:

“So, call you upon Allah making (your) worship pure for
Him (Alone).” [Ghafir: 14]

He, Glorified is He, said:

§Sils b 15 151 2o g 2
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“O mankind! Worship your Lord, Who created you.” [Al-
Baqarah: 21] )

106



The Conditions, Pillars and Obligations of the Prayer

(i el o8 Quah g gty il ki)
5 8505 S s ) s ) by
w5 Y ) il

“Guide us to the straight path.” The meaning of ‘guide us’is to show

us, correctly direct us, and make us firm.

“The path” is Islam. It has also been explained to mean the
Messenger, and additionally the Quran. All of these interpretations

are correct.

“Straight” meaning it has no crookedness.

Notes
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Explanation of Shaykh Ibn Baz

“Guide us to the straight path.” The meaning of ‘guide us’ is to show
us, correctly direct us, and make us firm upon the path. Hidayah
[guidance] in this context means direction, guidance and to make

firm.

“The straight path” is the path that Allah prescribed for His servants
that leads to Him, and it is His true religion that He sent His Prophet
with.

“Straight” meaning it has no crookedness, and it is to follow the
Book and the Sunnah.
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“The path of those on whom You have bestowed Your Grace.” The path
of those who have been blessed. The proof for this is His Saying;

“And whoever obeys Allah and the Messenger, then they will be in the
company of those whom Allah has blessed from the Prophets, the
truthful, the martyrs and the righteous. And these are the best
companions.” [Surah al-Nisa: 69]
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“Not the way of those who earned your anger.” They are the Jews
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and anyone who possesses knowledge and does not implement it.

You ask Allah to keep you far away from their path.
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“Nor those who went astray.” They are the Christians, who worship
Allah upon ignorance and misguidance. You ask Allah to keep you
far away from their path. The proof that they are astray is His Saying,
The Most High:

“Say: ‘Shall we tell you the greatest losers in respect of their deeds?
Those whose efforts have been wasted in this life while they thought
that they were acquiring good by their deeds.” [Surah Al-Kahf:
103-105]

Notes
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Explanation of Shaykh Ibn Baz

“The path of those on whom You have bestowed your Grace.” This is
the path of those who are blessed, and they are the Messengers and their
followers, the people of knowledge and action. So the straight path is the
path of those who are blessed, and they are the people of knowledge and

action.

Allah said about them:
5 il &) gall il 5 5 2 0 ol s
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“And whoever obeys Allah and the Messenger, then they will be
in the company of those whom Allah has blessed from the

Prophets, the truthful, the martyrs and the righteous. And these
are the best companions.” [Surah al-Nisa: 69]

These are those who are blessed: The Messengers and their followers.

“Not the way of those who earned Your anger.” They are the
Jews. Allah is angry with them because of their disbelief, jealousy

and transgression.
“Nor those who went astray.”

They are the Christians, who worship upon ignorance. The
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disease with the Jews was that they were stubborn while they
possessed knowledge, and as for the Christians, then it was

ignorance.

Allah, the Most High, said about them:
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“Say: ‘Shall we tell you the greatest losers in respect of their
deeds? Those whose efforts have been wasted in this life

while they thought that they were acquiring good by their
deeds.” [Surah Al-Kahf: 103-105]

This is the description of the Christians — and we ask Allah for
wellbeing.
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And the Hadith narrated from the Prophet:

“You will surely follow the ways of those before you [exactly] just

as an arrow feather resembles another. To the extent that if they

entered a lizard hole you will definitely enter it.” They asked: “O

Messenger of Allah, the Jews and the Christians?” He replied: “Who
else?” Collected by Bukhari and Muslim.

Notes
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Explanation of Shaykh Ibn Baz

The Prophet (peace and blessings be upon him) said:

“You will surely follow the ways of those before you [exactly]
just as an arrow feather resembles another. To the extent that
if they entered a lizard hole you will definitely enter it.” They
asked: “O Messenger of Allah, the Jews and the Christians?”
He replied: “Who else?”

They are the people who have earned [Allah’s] anger and those who
have gone astray.

The majority of the people strayed on their way as a result of them
abandoning the truth and following their desires, sometimes

deliberately and sometimes out of ignorance.

Allah, the Most High, said:

R R T arr
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“And most of mankind will not believe even if you desire
it eagerly.” [Yusuf: 103]

And He, the Most High, said:

! Bukhari (no. 7320) and Muslim (2669).
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“But few of My slaves are grateful.” [Saba: 13]
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The second Hadith: “The Jews split into seventy-one sects, the
Christians split into seventy-two sects, and this nation will split into
seventy-three sects; all of them will be in the Fire except one.”

We said: “Who are they [i.e., the saved sect], O Messenger of Allah?”

He replied: “Those who are upon what I and my Companions are

‘upon today.”
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Notes
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Explanation of Shaykh Ibn Baz

In another Hadith he (peace and blessings be upon him) said:

“The Jews split into seventy-one sects, the Christians split
into seventy-two sects, and this nation will split into
seventy-three sects; all of them will be in the Fire except

»

one.

The Jews split into seventy-one sects, and all of them are in the Fire
except one. The Christians split into seventy-two sects, and all of
them are in the Fire except one. The one [saved sect] is referring to
the true followers of Musa during his time and after him. The one
[saved sect] among the Christians is referring to the true followers
of Isa and Musa, the followers of the Prophets. All the other sects are
destroyed.

Among the nation of Muhammad, the saved sect are the followers
of Muhammed, and those who oppose them are destroyed.

The remaining pillars will be mentioned — Allah Willing.

117



The Conditions, Pillars and Obligations of the Prayer

aiEh s Lo SR AL @
AW 5 s e G db AL Jisy

%

TR RO TN S T g

ofu.o, {. -3 0f%F s % 'y
ks B & dolil Of by cie

—\

Bowing and rising from it, prostration on the seven body parts, to
sit straight from it, and sitting between the two prostrations. The
proof is His Saying, The Most High:

“O you who believe, bow and prostrate.” [Surah Al-Hajj: 77]
And the Hadith narrated from the Prophet:

“I was commanded to prostrate on seven bones.”

Notes
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Explanation of Shaykh Ibn al-‘Uthaymin

The proof that bowing is a pillar is:

1. His Saying, the Most High:

1545 1585 45T ol Gl

“O you who believe, bow and prostrate.” [Surah Al-Hajj: 77]

Allah commanded us to bow and it is known that it is not legislated
for us to bow meaninglessly. So it is obligatory to understand this

verse as referring to bowing in the Prayer.

2. The Prophet’s saying (peace and blessings be upon him) to
the one who prayed badly:

“Then bow, until you are bowing tranquilly.”

3. The Prophet (peace and blessings be upon him) consistently
performed this in every Prayer, and he said:

“Pray as you have seen me pray.”

4. There is a scholarly consensus' that bowing is a pillar of the

' Al-Mughni (2/169).
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Prayer.!
The proof that prostration is a pillar is:

1. His Saying, the Most High:
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“O you who believe, bow and prostrate.” [Surah Al-Hajj: 77]

2. The Prophet’s saying (peace and blessings be upon him) to
the one who prayed badly:

“Then prostrate, until you are prostrating tranquilly.”

3. The Prophet (peace and blessings be upon him) consistently
performed this.**

' Al-Sharh al-Mumti' (3/303-304).

2 Al-Sharh al-Mumti' (3/305).

3 As for rising from prostration and sitting between the two of them, then
the proof that they are both pillars is his saying (peace and blessings be upon
him) to the one who prayed badly:

“Then rise (from prostrating) until you are at ease whilst sitting.”
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Tranquility in all of these actions, and the performance of these

pillars in the correct order. The proof for this is the Hadith about the
man who prayed badly that was narrated by Abu Hurairah:

“While we were sitting with the Prophet a man entered [the Masjid]
and prayed. He stood up and greeted the Prophet with Salams, so
the Prophet said: ‘Go back and pray, as indeed you have not prayed.’
This happened three times. Then the man said: ‘By Him who sent
you with the truth, I am unable to do better than this, so please teach
me.” The Prophet said to him: ‘When you stand to pray, say the
Takbir. Then recite whatever is easy for you of the Quran. Then
bow, until you are bowing tranquilly. Then rise from bowing until

you are standing straight. Then prostrate until you are prostrating
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tranquilly. Then rise until you are sitting tranquilly. Then do this in
all of your Prayer.”

Notes
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Explanation of Shaykh Ibn al-“Uthaymin

Tranquility in all the previous mentioned pillars, which are actions.
The proof for this is that when the Messenger of Allah (peace and
blessings be upon him) taught the one who prayed badly, he said to
him for each pillar:

“Until you are in a state of tranquility.”

Therefore, it is compulsory to be in a state of ease and tranquility,

but what is the definition of tranquility that occurs in each pillar?

That which is correct is that tranquility is to be still for a period of
time that allows the individual to say the obligatory remembrance.’

Based on this view, he must be tranquil while bowing for a period
of time that will allow him to say, ‘Subhan Rabbiyal ‘Adhim.’

The wisdom behind this tranquility is that Prayer is worship, and
the person privately addresses Allah during the Prayer, so if he is not

in a state of tranquility during it, it becomes like it is a joke.

Are we ordered to perform acts of worship that consist of mere
movements? No, by Allah [this is not that case]. If the Prayer was

merely movements and statements, then we would exit it with only

! Al-Sharh al-Mumti' (3/308).
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the fulfillment of this responsibility. As for giving the heart life and
light, then this will not happen with Prayer that lacks tranquility.

And the Prophet (peace and blessings be upon him) said:
“The Prayer is light.”

Light in the heart, face and the grave. It is full of benefit as indicated
by its name, and all of it is light. If we prayed in this manner would
we find light in our hearts? And if we do not find it, then our Prayer
is deficient, without doubt. ‘

Some of the Salaf stated, as it relates to this:

“Whoever is not prevented by their Prayer from indecency
and evil, it will only distance them further from Allah.”

This is because if he prayed his Prayer properly, then it would
definitely prevent him from indecency and evil, because Allah said:
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“Establish the Prayer. Indeed, prayer prohibits immorality
and wrongdoing.” [Al-‘Ankabut: 45]"

The performance of these pillars in order is one of the pillars of the
Prayer: Standing. Then bowing. Then rising from it. Then

prostrating. Then sitting; and then prostration.

The proof for that is:

1. When the Prophet (peace and blessings be upon him) taught
the man who prayed badly, he said:

“Then [Thumma]... Then... Then...”
The word Thumma underlines a sequence.

2. The Prophet (peace and blessings be upon him) consistently
prayed in this sequence, and he did not break it on any occasion,
and he said:

“Pray as you have seen me pray.”

3. This is what is apparent from His Saying:

' Al-Sharh al-Mumti' (3/309).
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“O you who believe, bow and prostrate.”

[Surah Al-Hajj: 77]

He started with bowing. And the Prophet (peace and
blessings be upon him) said when he approached

Safa:

“[ start with what Allah started with.”

! Al-Sharh al-Mumti' (3/313).
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The last Tashahhud is a compulsory pillar as proven by the Hadith
narrated by Ibn Mas’'ud who said:

“We used to say prior to the Tashahhud being made obligatory upon
us: ‘Peace be upon Allah from His servants. Peace be upon Jibril and
Mika’il. The Prophet said:

“Do not say: ‘Peace be upon Allah from His servants, as indeed Allah

is Al-Salam. However, say:

‘All the compliments, prayers and good things belong to Allah.
Peace be upon you, O Prophet, and Allah’s mercy and blessings be
on you. Peace be upon us and the true pious worshippers of Allah. I
testify that no deity has the right to be worshipped except Allah, and

99

I testify that Muhammad is His servant and Messenger.
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Attahiyat lillahi Was Salawatu Wat Tayibatu Assalamu ‘Alayka
Ayyuhan Nabiyyw Wa Rahmatullahi Wa Barakatuhu Assalamu
Alayna Wa ‘Ala ‘Tbadillahis Salihin Ashhadu An La Ilaha Illallah Wa
Ashhadu Anna Muhammadan Rasulullah.

Notes

128



The Conditions, Pillars and Obligations of the Prayer

Explanation of Shaykh Ibn al-‘Uthaymin

The proof that it is a pillar is the Hadith of Ibn Mas’ud:

“We used to say prior to the Tashahhud being made
compulsory upon us: ‘Peace be upon Allah from His servants.
Peace be upon Jibril and Mika’il, and peace be upon so and

”

SO.

The pertinent proof from the Hadith is his statement, “prior to
Tashhahud being made compulsory upon us.”

The premise is that the two Tashahhud are compulsory.

The first Tashahhud is not considered a pillar based on the Sunnah,
because the Messenger of Allah (peace and blessings be upon him)
forgetfully omitted it, and he rectified this through the prostration
of forgetfulness.

However, the last Tashahhud remains as a compulsory pillar.!

' Al-Sharh al-Mumti' (3/309-310).
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The meaning of “Attahiyar” is that all forms of glorification are for
Allah; He solely possesses and deserves them, like bending (to bow),
bowing, prostration, being everlasting and eternal, and everything
else by which the Lord of the creation is glorified with is for Allah
alone. Whoever directs any of this to other than Allah is a
disbelieving polytheist.

Notes
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“As-Salawar” means all supplications. It is said that this is referring

to the five daily Prayers.

“At-Tayyibat Lillah.” Allah is Tayyib (good, pure), and He does not

accept any actions nor statements unless they are pure.

Notes
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“Assalamu ‘Alayka ~Ayyuwhan Nabiyyu Wa Rahmatullahi Wa
Barakatuhu.” You supplicate for the Prophet to receive peace, mercy
and blessings, so the one that you supplicate for should not be
supplicated to along with Allah.

“Assalamu Alayna Wa ‘Ala ‘Tbadillahis Salihin.” You are sending
peace upon yourself and every righteous servant in the heavens and
on earth. “As-Salam” is a supplication, so the righteous are

supplicated for and not supplicated to along with Allah.

Notes
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“Ashhadu An La Ilaha llallah Wahdahu La Sharika Lahu.” You testify

with a certain testimony that nothing deserves to be worshipped in

heaven or on earth in truth but Allah.

“Ashhadu Anna Muhammadan Rasulullah” A testimony that he is a
slave who is not worshipped and a Messenger who is not to be
rejected; rather, obeyed and followed. Allah honored him with the

title of servitude.
The proof is His Saying:

“Blessed be He who sent down the criterion to His slave that he may
be a warner to the whole of the creation.” [Surah Al-Furqan: 1]
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Notes
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O Allah, send Salah [praise] upon Muhammad and the family of

Muhammad like you sent Salah upon Ibrahim and the family of
Ibrahim. Verily, You are the most Praiseworthy, the most Glorious.”

“Allahumma Salli ‘Ala Muhammad Wa ‘Ala Aali Muhammad Kama
Sallayta ‘Ala Ibrahima Wa Ala Aali Ibrahima Innaka Hamidun Majid.”

“Salah” from Allah is His praise for His servant among the highest

gathering, as mentioned by Bukhari in his Sahih from Abu al-
Aliyyah who said:

“The ‘Salah’ of Allah is His praise for His servant among the Highest
gathering.”

It is said that it means mercy, but the first explanation is correct.
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‘Salak’ from the angels is them seeking Allah’s forgiveness [for

someone]; and from humans is their supplication.

And “Wa Barik (asking Allah to bless the Prophet), and the actions

and sayings after that, then they are Sunan [recommended acts].

Notes
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Explanation of Shaykh Ibn Baz

These are the rest of the pillars. He said (may Allah have mercy upon
him):

Bowing and rising from it, prostration on the seven body parts, to
sit straight from it, sitting between the two prostrations, tranquility
in all of these actions, the performance of these pillars in the correct
order, the last Tashahhud and sitting for it, Salah upon the Prophet,
and the two Taslims. These are the remaining pillars.

The proof is His Saying, The Most High:
“O you who believe, bow and prostrate.” [Surah Al-Hajj: 77]

Allah, the Most High, commanded with bowing and prostrating.

This is a compulsory command.
Similarly, in His Saying:
“Worship your Lord.”

All of these commands are obligations. We are commanded to

follow the Prophet (peace and blessings be upon him), as he said:

“Pray as you have seen me pray.”
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In the Hadith of the man who prayed badly, he entered the Masjid
and prayed, and the Prophet was watching him. He said to him:

“Go back and pray, as indeed you have not prayed.”

So he repeated the Prayer as he had done previously; three times he
prayed hastily. Then he said:

‘By Him who sent you with the truth, [ am unable to do
better than this, so please teach me.’

The Prophet (peace and blessings) said to him:
“When you stand to pray, say the Takbir.”
And in one narration:

“Before you stand to pray, perform Wudu perfectly. Then face
the Qiblah and say the Takbir.”

He (peace and blessings be upon him) taught the man things that he
was unaware of and that it was obligatory to perform Wudu firstly.
He has to be in a state of purity. Then to face the Qiblah and then
to say the opening Takbir. The opening Takbir is deemed to be a
pillar by all [of the scholars].
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“Then recite whatever is easy for you of the Quran.”

In another narration:

“Then recite the Mother of the Book and what Allah Wills
from the Quran.”

The Hadith:

“There is no Prayer for the one who does not recite the
Fatihah [Opening Surah] of the Book.”

This explains that the intent of “whatever is easy for you of the
Quran” is Surah al-Fatihah. Then recite along with it what is easy
for you. Al-Fatihah s a pillar and anything else is a recommended

Sunnah.

“Then rise from bowing until you are standing straight. Then
prostrate until you are prostrating tranquilly. Then rise until
you are sitting tranquilly. Then do this in all of your Prayer.”

This proves that these matters are not lifted from anyone and that
they must be performed because he (peace and blessings be upon
him) taught them to the man who prayed badly and [he clarified]

! Abu Dawud (no. 859) and others. Shaykh Albani declared it Hasan
[sound] in Sakih Sunan Abu Dawud (no. 805).
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that these things are a required part of the Prayer. There are other
evidences that establish the same thing, such as his saying (peace
and blessings be upon him):

“Pray as you have seen me pray.”
And there are other evidences with a similar meaning.

Furthermore, he specified that the Prayer be performed in a
specific sequence: Standing. Then bowing. Then rising, and then
prostration. It is compulsory to pray in this order, because it is
obligatory for us to pray as he prayed, imitating him. This is
because this is the explanation of what has generally been

mentioned in the Quran.

Allah said:

Syl 12505
“Establish the Prayer...” [Al-Baqarah: 43]

And He said:
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“Guard strictly the [five obligatory] Prayers.”
[Al-Bagarah: 238]

2
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The Prayer was mentioned in a general manner and the Prophet
(peace and blessings be upon him) explained this through his
statements and actions. An example of this is the specific
sequence: Recitation. Then bowing. Then rising. Then

prostration, and then the Tashahhud. It has a specific order until

the end.

“The last Tashahhud.” This is because the Messenger of Allah
performed this and commanded with it along with his saying
(peace and blessings be upon him): “Say, ‘Attahiyat.” This

command shows that it is an obligation. Ibn Mas’ud said:

“We used to say prior to the Tashahhud being made obligatory

upon us.”

This proves that it is an obligation.

And the Tashahhud is “Attahiyat lillahi Was Salawatu Wat
Tayibatu...” to the end of it.

The Prophet (peace and blessings be upon him) taught it to his

Companions and commanded them with it. Therefore, this
establishes that it is an obligation.

There are two Tashahhuds: The first and the second. The first
Tashahhud is considered to be one of the obligations [of the
Prayer i.e., not a pillar]. This is because when the Prophet stood
up and omitted it out of forgetfulness, he rectified this by
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performing the two prostrations for forgetfulness and his Prayer
was correct. This shows that it is not a pillar that must be fulfilled
in all circumstances, but rather an obligation that is lifted if

omitted due to forgetfulness and ignorance.

However, as for the last Tashahhud, it is a pillar, which must be
performed, because the Prophet (peace and blessings be upon
him) continuously performed it in all of his Prayers.

The same applies to “sitting for the last T ashahhud.” The last
Tashahhud must be performed while the person is sitting, not
standing,

“The two Taslims.” This is because the Messenger (peace and
blessings be upon him) used to say the Taslim to his right and left in
all of his Prayers. So they are a pillar due to his actions. He said:

“Pray as you have seen me pray.”

The meaning of “Attahiyar” is that all forms of glorification are for
Allah. He solely possesses and deserves them like bending to bow,
being everlasting and eternal, prostration and bowing. All of these

are forms of worship.

The one who bows [Ruku’] to other than Allah or prostrates to other
than Allah in worship, then this is major Shirk — we ask Allah for
wellbeing.
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Similarly, whoever believes that other than Allah is eternal and there
exists creation that is eternal, meaning which has no beginning and

no end, [then this is major Shirk], as eternity is for Allah alone:

#35 J5 55
He is the First (nothing is before Him) and the Last
(nothing is after Him). [Al-Hadid: 3]

He has the attribute of everlasting. As for the people of Paradise, they
were created and then for them is eternity after that. The same
applies to the people of Hell, they were created after they did not
exist, then they will be placed in the Fire due to their actions; and
the people of Paradise will be placed in Paradise due to their actions.
Thus, their state of eternity is relatively new, and it occurs by the
Will of Allah, out of His Grace for the people of Paradise and His
Justice for the people of Hell. We ask Allah for wellbeing.

“As-Salawar” is all of the five daily Prayers, and all supplications are
included in this. The Prayer, both optional and obligatory, belong
solely to Allah.

“At-Tayyibat Lillah.” All good statements and actions belong solely
to Allah.

“Assalamu ‘Alayka Ayyuhan Nabiyyw Wa Rahmatullahi Wa
Barakatuhu.” You supplicate for the Prophet to receive peace, mercy
and blessings.

143



The Conditions, Pillars and Obligations of the Prayer

The Shaykh said:

“So the one that you supplicate for should not be supplicated
to along with Allah.”

This is an amazing inference [from this supplication], meaning
that the one who is supplicated for is needy, so how can they be
called upon along with Allah?

“Assalamu Alayna Wa ‘Ala ‘Thadillahis Salihin.”

This also proves that the righteous are not to be supplicated to
besides Allah because they are in need of someone supplicating to
Allah to forgive them, to protect them and to show them mercy. So
how can they be supplicated to along with Allah?

“I testify that no deity has the right to be worshipped except Allah
and I testify that Muhammad is His servant and Messenger.” I testify
a testimony of truth that none deserves to be worshipped in truth in

the heavens and the earth except Allah alone. This is the truth, as
Allah said:
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“That is because Allah is certainly the Truth and
what they (the polytheists) invoke besides Him, it is
absolutely falsehood.” [Al-Hajj: 62]

And you testify a testimony of truth that Muhammad is the
Messenger of Allah, the seal of the Prophets and a Messenger sent by
Allah. Whoever denies his message or that he is the seal of the
Prophets has disbelieved.

Then you send salutations upon him and his family:

“Allahumma Salli ‘Ala Muhammad...” to the end.

“Salah” from Allah is His praise for His servant among the highest
gathering. It is said that it means mercy, but the first explanation is

correct.

When “Salal” is mentioned alone then praise and mercy are
included in this, and if is mentioned along with mercy, then Salah is

praise and mercy is benevolence to the servants, as in His Saying:

3. . o % w R 1. e oo 2 J":
e%s\?ﬂ ('.;S}) Ry u\j.L.o (..gcls- &}‘3\%
“They are those on whom are praise and mercy from

their Lord.” [Al-Baqarah: 157]
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“He it is Who sends Salah (praise) on you, and His

angels too (ask Allah to bless and forgive you).” [Al-
Ahzab: 43]

Meaning that He praises you and bestows mercy upon you. So if it
is mentioned alone then it means that praise and mercy are included
in this. If it is mentioned along with mercy, it means praise, as Abu

al-Aliyyah said:

“The ‘Salal’ of Allah is His praise for His servant among the
Highest gathering.”

“Wa Aali” [What is intended by Aali is] his family and followers
upon his religion. They are the believers from his family like Al
Abbas and other than them, who believed in him. Similarly, his

followers from the believers; all of them are considered to be his Aal.

When the Companions are mentioned along with Aal it is viewed
to be mentioning something specific after something general, if Aal
is explained to be his followers; because if Aal is explained to be his
family, then this is mentioning something general after something

specific, as the family is more specific than Companions.

‘Salal’ from the angels is them seeking Allah’s forgiveness [for
someone], saying: ‘O Allah, forgive them and have mercy upon
them.’
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And from humans is their supplication. Salla Ala Fulan, means he
supplicated for him, like the funeral Prayer is supplication for the
deceased and asking Allah to have mercy upon him.
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Explanation of Shaykh Ibn al-‘Uthaymin
[Salah upon the Prophet (peace and blessings be upon him)]

The proof that it is a pillar is that when the Companions asked the
Prophet (peace and blessings be upon him):

“O Messenger of Allah, teach us how to send Salam upon

you?”
He replied:

“Say, “Allahumma Salli ‘Ala Muhammad Wa Ala Aali
Muhammad.”

The command [i.e., say] dictates that it is an obligation, and the basis
of an obligation is that it is a pillar; if it is abandoned, then the act of
worship is invalid. This is how the jurists have established the proof

in this issue.!

' Al-Sharh al-Mumti' (3/310).
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The obligations are eight: Every Takbir except for the opening
Takbir. Saying: “Subhana Rabbiy al-‘Adhim” [Perfect is my Lord, the
Most Great] while bowing. Saying: “Sami’ Allahu Liman Hamidahu”
[Allah responds to the one who praises Him] - this applies to the
Imam and the one praying alone. Saying: “Rabbana Wa Laka al-
Hamd” [Our Lord to You belongs all Praise] - this applies to
everyone. Saying: “Subhana Rabbiy al-A’la” [Perfect is my Lord, the
Most High] while prostrating. Saying: “Rabb Ighfir Li” [My Lord,
forgive me] while in between the two prostrations. The first
Tashahhud; and Sitting for it.
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Notes
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Explanation of Shaykh Ibn Baz

The Shaykh, Muhammad Ibn Abdul Wahhab Ibn Sulayman Ibn
Hadi al-Tamimi, Shaykh al-Islam in his time and the reviver when
many of the core teachings of Islam were absent in the second half

of the twelfth century in the Arabian peninsula said:

“The obligations are eight.” This is after he mentioned the
conditions and then the pillars, he mentioned the obligations of the
Prayer. They are eight according to the strongest of the two

positions of the scholars.

The first of them: Every Takbir with the exception of the opening
Takbir. As for the opening Takbir, it is a pillar, and the Prayer is not
correct unless it is fulfilled. It is not lifted, regardless of whether it
was omitted deliberately or forgetfully. If he was to pray and he did
not say the opening Takbir, then he has no Prayer. The first Takbir
is a necessity, which is known as the opening Takbir, due to his

saying (peace and blessings be upon him):
“Its opening is the Takbir and its closing is the Taslim.”

The opening Takbir is a compulsory [pillar] according to all [the
scholars]. Its wording is: ‘Allahu Akbar.’

' Abu Dawud (no. 618), Tirmidhi (no. 3) and Ibn Majah (no. 275). Shaykh
Albani declared it to be authentic in Sakik Sunan Abu Dawud.
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This is the position of the vast majority of scholars that no other
Wording can substitute for Allahu Akbar [Allah is the Greatest], not
Allahu A’dham [Allah is the Most Mighty] nor Allahu Asma’ [Allah
is the Most Hearing]. It has to be Allahu Akbar with this wording as
found in the texts; and this means that He is Greater and Mightier

than everything.

As for the Takbir for bowing, prostration and rising from it, and the
remaining Takbirat, then they are considered by some of the people
of knowledge to be obligations of the Prayer. This is the correct
position because the Prophet (peace and blessings be upon him)

continually observed them, and he said:
“Pray as you have seen me pray.”

When he (peace and blessings be upon him) omitted the first
Tashahhud he prostrated the two prostrations for forgetfulness to

rectify this, so this proves that this was an obligation.

The majority of scholars hold the Takbirat [other than the opening
one] to be a Sunnah, meaning if they are omitted deliberately or

forgetfully it does not nullify the Prayer.

That which is most apparent and strongest is that they are obligatory
if remembered, and they are overlooked if they are omitted
forgetfully or out of ignorance. If he did not say the Takbir when
making Ruku’ or he did not say ‘Allah responds to the one who
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praises Him’ when rising from bowing out of ignorance or

forgetfully, then there is nothing upon him; his Prayer is correct.

However, it is not allowed for him to omit these deliberately. If he
missed them due to forgetfulness, then he prostrates the two

prostrations of forgetfulness.

So all of the Takbirat with the exception of the opening Takbir. This

is one obligation.

Saying: “Sami’ Allahu Liman Hamidahu” [Allah responds to the one
who praises Him] after bowing for the Imam and the one praying

alone.

Saying: “Rabbana Wa Laka al-Hamd” [Our Lord to You belongs all
Praise]. This is said by everyone: The Imam, the one praying alone
and the one being led in the Prayer.

Saying: “Subhana Rabbiy al-‘Adhim” [Perfect is my Lord, the Most
Great] while bowing. This is four.

Saying: “Subhana Rabbiy al-A’la” [Perfect is my Lord, the Most
High] while prostrating. This is five.

Saying: “Rabb Ighfir Li” [My Lord, forgive me] while sitting in

between the two prostrations. This is six.
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The first Tashahhud. This is seven.
Sitting for it. This is eight.
These are the eight obligations.

This is eight, all of them are obligations if remembered and known.
If they are omitted out of ignorance or forgetfulness, they are
overlooked. If he omits them forgetfully, then he performs the two
prostrations for forgetfulness, whether he is the Imam or praying
alone. As for the one being led in the Prayer, then he follows the
Imam. So the Imam and the one praying alone perform the

prostration for forgetfulness, due to his saying:
“Pray as you have seen me pray.”

When he omitted the first Tashahhud, he prostrated the two
prostrations for forgetfulness to rectify this prior to saying the

Taslim.
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Explanation of Shaykh Ibn Uthaymin

1. Every Takbir except for the opening Takbir.
The proof that the Takbirat are from the obligations is
i.  His Saying (peace and blessings be upon him):

“If the Imam says the Takbir, then say the Takbir...”

This proves that this remembrance is mandatory, because a

command dictates an obligation.

ii. The Prophet (peace and blessings be upon him) continued

upon this, and he did not forsake it on any occasion.

iii. It is a distinguishing statement highlighting movement
from pillar to pillar, because this movement is clearly a
movement from position to position and this requires a

distinguishing statement that indicates this.

2. Saying: “Subhana Rabbiy al-‘Adhim” [Perfect is my Lord, the
Most Great] while bowing.

You declare Allah to be free of all imperfections and glorify Him

with your tongue, so this is glorification of the tongue; and

bowing is glorification through action. Therefore, the one
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bowing glorifies Allah through both statement and action.
It is obligatory to say this once, and anything additional to that
is recommended.!

. Saying: “Sami’ Allahu Liman Hamidahu” [Allah responds to the
one who praises Him]. This applies to the Imam and the one

praying alone.

The Imam and the one praying alone says, “Sami’ Allahu Liman
Hamidahu.”

. Saying: “Rabbana Wa Laka al-Hamd” [Our Lord to You belongs
the Praise]. This applies to everyone.

Tahmid [Rabbana Wa Laka al-Hamd). This is said by the Imam,

the one being led in Prayer and the one praying alone.

. Saying: “Subhana Rabbiy al-A’la” [Perfect is my Lord, the Most
High] while prostrating.

He says this and not ‘Subhana Rabbiy al-‘Adhim [Perfect is my
Lord, the Most Great]’ because to mention the Highness of Allah
during this position is more befitting than mentioning greatness,
because the person is positioned in the lowest possible place. For
this reason, he praises Allah with His Highness.”

' Al-Sharh al-Mumti' (3/93).

2 Al-Sharh al-Mumti' (3/123).
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[Perfect is my Lord, the Most High] is referring to both
Highness of Self and Highness of Attributes.

The Sunnah is to repeat this statement three times [i.e., once is

obligatory].1

6. Saying: “Rabb Ighfir Li” [My Lord, forgive me] while sitting in
between the two prostrations.

Once in each sitting [is obligatory].”
7. The first Tashahhud.

Note: If someone was to say, you already used the Hadith of
Abdullah ibn Mas'ud as a proof to establish that the last
Tashahhud is a pillar, so how is it that you are using it here as a
proof to establish that the first Tashahhud is an obligation
(Wajib)?

The Answer: We say, indeed the Messenger (peace and blessings
be upon him) when he forgot the first Tashahhud he never

returned (to perform it) and he restored it by the prostration of
forgetfulness. If it was a pillar, then it would not be restored by
the prostration for forgetfulness (as the pillars need to be

fulfilled).

' Al-Sharh al-Mumti' (3/125).

2 Al-Sharh al-Mumti' (3/322).
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The proof to establish that the pillars are not restored by the
prostration of forgetfulness is that when the Prophet (peace and
blessings be upon him) made Taslim after praying only two
[Rak’ah] units of prayer for Dhuhr or ‘Asr, he completed the
Prayer and he performed that which he had missed. Then he
offered the prostration of forgetfulness.

Therefore, this shows that the pillars are not restored by the
prostration of forgetfulness, and it is necessary to perform them.
So due to this we say: When the first Tashahhud was restored by
the prostration of forgetfulness, then this shows that it is
obligatory [Wajib] and that the prayer is correct without it if
followed by the prostration of forgetfulness. However, the
Prayer will not be correct if this was done deliberately.!

. Sitting for it*.

It is compulsory for the Tashahhud to be said whilst he is sitting

for it.?

U Al-Sharh al-Mumti' (3/323).

2 [TN] Shaykh Albani said about sitting for the first Tashahhud: “That
which is needed to establish an obligation is an obligation in itself.” Tamam
al-Minnah, p. 170.

3 Al-Sharh al-Mumti' (3/324).
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If the pillars are omitted forgetfully or deliberately, then the Prayer
is invalid. As for the obligations, then if they are omitted
deliberately, then the Prayer is invalid. However, if they are omitted
forgetfully, then this can be compensated for by the [two]

prostrations of forgetfulness.

May Allah bestow praise and abundant peace upon our

leader, Muhammad, his family and his Companions.

Notes
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Explanation of Shaykh Ibn Baz

If the pillars are omitted deliberately or forgetfully, then the Prayer
is invalid if they are abandoned, unless he rectifies this omission then
it is permitted to complete the Prayer. However, if he omitted it all

together and a long period elapsed, then he has to repeat the Prayer.

If he was praying and did not bow in some of the Rak’at or he did
not prostrate or he prayed without the opening Takbir, then there is
no Prayer for him [i.e., it is invalid]. Or he does not sit between the
two prostrations as he remains in a long prostration or he raises his
head but does not sit, as the sitting between the two prostrations is
a compulsory [pillar].

The same applies to bowing. If he rose from it but he does not
straighten up and be in a state of tranquility after bowing, or he does
not perform the last Tashahhud deliberately, then his Prayer is
invalid. If this occurred due to forgetfulness and a long period of
time elapsed, then his Prayer is also invalid. If he remembered and
performed the missed pillar and prostrated the prostration of

forgetfulness, [then his Prayer is correct].

For example, if he omitted the bowing in the last Rak’sh and then
he was made aware of this, so he stood and then bowed, then
completed his Prayer, and then performed the prostration of
forgetfulness; or he missed one of the prostrations and he was

notified prior to standing or he was standing and he returned to
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prostration.

However, if he remembers that he omitted a pillar after this, then he
performs a whole Rak’ah as a replacement for this one [where he

omitted the pillar] and he prostrates the prostration of forgetfulness.

As for the obligations, then if they are omitted out of forgetfulness
or ignorance, then this is fine. This does not affect [the validity of
the Prayer]. That which was omitted due to forgetfulness is rectified
by performing the two prostrations of forgetfulness, as done by the
Prophet (peace and blessings be upon him) when he forgot the first
Tashahhud, and he corrected this by making the two prostrations of
forgetfulness.

The same applies if he forgot to say the Tashih while bowing or
prostrating or he forgot to say, ‘O my Lord, forgive me’ between
the two prostrations or he forgot the first Tashahhud, and he
prostrated the two prostrations of forgetfulness prior to saying the
Taslim. This is what is obligatory in this situation.

This is what is to be relied upon [from the positions of the scholars].
The majority stated that this is recommended [i.e. the two
prostrations of forgetfulness], but the stance of those who state that
it is an obligation is both clearer and safer, due to his saying (peace

and blessings be upon him):

“Pray as you have seen me pray.”
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A

Ayah: (pl. ayat) “sign,” a verse of the Quran.

Ahad: a narration which has not reached the level of
mutawatir.

Ahadith: see hadith.

’Alayhis-salam: “may Allah ({i5;%=:2) protect and preserve
him.” It is said after the name of a Prophet of Allah or after
the name of an Angel.

Ansar: “helpers;” the Muslims of al-Madinah who supported
the Muslims who migrated from Makkah.

’Arsh: Throne of Allah (35¢%).

‘Asr: the afternoon Prayer.

Awliya"“: see Wall.

B

Bid'ah: Heresy (any innovatory practice).
Buraq: An animal bigger than a donkey and smaller than a
horse on which the Prophet (Ju4fessksflc) went for the

Mi'rdj.
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D

Da'™: one engaged in da‘wah, caller.
Da’aef: “weak,” unauthentic narration.

_ g

Da'wabh: invitation, call to Allah (jz5%).
Din: a completed way of life prescribed by Allah (\5533).
Dhikr: (pl. adhkar) remembrance of Allah (¥&3) with the

heart, sayings of the tongue and actions of our limbs.

E

Iman: faith, to affirm all that was revealed to the Prophet

(esseifie).

Fahish: one who uses foul language.
Fard Kifayah: collective obligation - if fulfilled by a part of the

community then the rest are not obligated.
Fatwa: (pl. fatawa) religious verdicts.
Faqth: A scholar who can give religious verdicts.

Figh: Islamic jurisprudence, understanding.
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Fitnah: (pl. fitan) Trials, persecution, conflicts and strifes.

Fitrah: the natural disposition that one is born upon.

G

Ghulii: going to an extreme.
Ghusl: A ceremonial bath necessary for the one who is in a

state of Janabah.

H

Hadith: (pl. ahadih) the saying, actions and approvals
narrated from the Prophet (4z4iess4e).

Halal: lawful.

Hanif: pure Islamic Monotheism (worshipping Allah alone
and nothing else).

Haram: unlawful and forbidden.

Hasan: fine, good; a term used for an authentic hadith, which
does not reach the level of Sahih.

Harj: killing.

Al-Haririyyah: an especially un-orthodox religious sect that

branched off from the Khawarij.
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Hijrahh: migration from the land of Shirkto the land of Islam.
Hukm: a judgment of legal decision (especially of Allah).

'Ibadah: worship, worship of Allah.

Ihsan: worshipping Allah as though you see Him. However,
since you cannot see Him, then know that He sees you.

Ijma’": consensus, a unified opinion of Scholars regarding a
certain issue.

Ijtihad: exertion of effort; the process of arriving at areasoned
decision by a Scholar on an issue.

Imam: leaders; leaders in Prayer, knowledge in figh, leader of
a state.

Isnad: the chain of narrators linking the collector of the saying
to the person quoted.

Istikharah: a Prayer consisting of two units (rakah) asking
Allah for guidance.

Istiwa: ascending; the ascending of Allah above the Throne (in

the manner that befits His Majesty).
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]

Janabah: state of a person after having sexual intercourse or
sexual discharge.

Janazah: (pl. jana 7z): Funeral.

Jihad: striving, struggling, fighting to make the Word of Allah
supreme.

Jum‘ah: Friday.

Jinn: invisible creation, created by Allah from smokeless fire.

Junub: a person who is in the state of janabah.

K

Ka‘bah: a square stone building in a/-Masjidul-Haram (the
great mosque in Makkah which Muslims go to for pilgrimage
and which all Muslims direct their face in Prayer).
Al-Kaba'ir: the major sins.

Khariji: (pl. Khawarij): those who declared that a Muslim
becomes a disbeliever due to committing a major sin alone.
Khalifah: (pl. khulafa’): the head of the Islamic government to
whom the oath of allegiance is given.

Khilafah: an Islamic state.
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Khutbah: (person k#hatib), religious talk (sermon).
Kufr: (person kafir) act of disbelief in the Religion of Islam.

M

Madhhab: position or opinion of a Scholar; school of Islamic
Jurisprudence.

Makriih: not approved of, undesirable from the point of view
of Religion, although not pun‘Ishable.

Manhaj: way; method; methodology.

Marfii: raised; a narration attributed to the Prophet
(o).

Masjid: mosque.

Mawbiqat: great destructive sins.

Mudallis: one who practises tadlis.

Muhajir: (pl. muhajirdn, muhdjirin) one who migrated from
the land of the disbelievers to the land of the Muslims for the
sake of Allah.

Muhaddith: scholar of the science of hadith.

Mufti: one who gives fatawa.

Mujahid: (pl. mujahidiin): a Muslim warrior in /ihad.

Mujtahid: one who is qualified to pass judgment using Jjtihad.
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Munkar: “rejected;” a narration which is un-authentic itself
and contradicts and authentic narrations.

Mugallid: one who practices taglid.

Mushrik: (pl. mushrikan) polytheists, pagans and
disbelievers in the oneness of Allah (z5%) and His Messenger
(o).

Mustahabb: recommended; an action if left it is not
punishable and if done it is rewardable. |
Muttaqin: those who are pious.

Mutawatir: a hadith which is narrated by a very large number
of narrators, such that it cannot be supported that they all
agreed upon a lie.

Muwahhid: (pl. muwahhidiin) one who unifies all of his
worship and directs it to Allah alone.

Mawdii’: fabricated; spurious; invented (narration).

Mawqiif: stopped; a narration from a Companion (not going
back to the Prophet (dz5:£4%)).

Mawsill: “connected;” a continuous 7sndd (can be narrated

back to the Prophet (Jz:£4{(2)).
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N

Nafilah: (pl. nawafil) Optional practice of worship.
Niyyah: intention from the heart.

Nusuk: a sacrifice.

Q

Qadar: Divine pre-ordainment; that which Allah has ordained
for his creation.

Qiblah: the direction the Muslims face during Prayer.

Qiyas: analogical deduction of Islamic laws. New laws are
deduced from old laws based upon similarity between their
causes.

Quniit: “devotion;” a special supplication while standing in
the Prayer.

Quraysh: one of the greatest tribes in Arabia in the pre-
Islamic period of Ignorance. The Prophet (Jusafeiifiz)

belonged to this tribe.
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R

Rafidr: the correct title for the extreme Shiah. Those who
bear malice and grudges against the noble Companions
(#24i5) to the extent that they declare them to be apostates.
They also hold that the Qurdn which the Muslims have is
neither complete nor preserved from corruption.

Ramadan: the ninth month of Islamic calendar, in which

Muslims observe fasting.

S

Sahabah: Muslims who met the Prophet (Jzs.4{(>) believing
in him and died believing in him.

Sahth: authentic, the highest rank of classification of authentic
ahadith.

Salaf/Salafus-Salihin: pious predecessors; the Muslims of the
first three generations: the Companions, the successors and
their successors.

Salafi: one who ascribes oneself to the sa/afand follows their
way.

Sirah: the life story of the Prophet (JasdiigsEil).

Shart’ah: the divine code of law of Islam.
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Shawwal: the month after Ramadan.

Shaytan: Satan

Shi'ah: (see Rafidi) a collective name for various sects
claiming love for Ahlul-Bayt.

Shirk: associating partners with Allah directly or indirectly;
compromising any aspects of 7awhid.

Sirah: a chapter of the Quran

Sunnah : “example, practice;” the way of life of the Prophet

(Asudil), consisting of his words, actions and silent

approvals. The Sunnah is contained in various ahadith.

Tabit: (pl. tabiin) the generation that came after the
Companions of the Prophet (Jasaile).

Tafsir: explanation of the Quran.

Taghiit: anything worshiped other than the real God (Allah)
(i.e. false deities).

Tahajjud: voluntary, recommended Prayer between the
compulsory prayers of '/sha‘and Fajr.

Takhrij: to reference a hadith to its sources and analyze its

Isnads.
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Taqlid: blind following; to follow someone’s opinion
(madhhab) without evidence.

Taqwa: acting in obedience to Allah, hoping for His mercy
upon light from Him and tagwa is leaving acts of
disobedience, out of fear of Him, upon light from Him.
Tarjamah: notes about a reporter of Aadith.

Tawwaf: the circumambulation of the Ka bah.

Tawhid: Islamic Monotheism. The Oneness of Allah.
Believing and acting upon His Lordship, His rights of Worship

and Names and Attributes.

E}
Uhud: A well known mountain in al-Madinah. One of the
greatest battles in Islamic history came at its foot. This is
called Ghazwah Uhud.

'Ulama“: (singular:’4/im) scholars.

Umm: mother of, used as an identification.

Ummabh [nation]: “nation”, the Muslims as a whole.

'Umrah: a visit to Makkah during which one performs the

tawwafaround the Ka‘bah and the SaTbetween as-Safd and

al-Marwah. ltis called the lesser Hajj.
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Usiil: the fundamentals.

W

Wahyt: the revelation or inspiration of Allah to His Prophets.
Wahdatul-Wujiid: the belief that everything in existence is
infact Allah. This deviant belief is held by many Sifis.

Wakil: disposer of affairs.

Witr: “odd;” the last Prayer at the night, which consists of odd
number of raka at (units).

Walimah: the wedding feast.

Wasilah: the means of approach or achieving His closeness to
Allah by getting His favours.

Wudii': an ablution (ritual washing) that is performed before

Prayer and other kinds of worship.

Yagqin: perfect absolute faith.

Yathrib: one of the names of al-Madinah.
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Z

Zakat: charity that is obligatory on everyone who has wealth
over and above a certain limit over which a year has passed
(2.5% of saved wealth).

Zakatul-Fitr: an obligatory charity by the Muslims to be given
to the poor before the Prayer of dul-Fitr.

Zamzam: the sacred water inside the haram (the grand

mosque) at Makkah.
Zanadiqgah: atheists, heretics.
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Our Call to the
Ummah
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[1]: We believe in Allah and His Names and Attributes, as they
were mentioned in the Book of Allzh and in the Sunnah of the
Messenger of Allah (Jz5%), without tahrif (distortion), nor ta‘wil
(figurative interpretation), nor famthil (making a likeness), nor
tashbih (resemblance), nor fa‘fil (denial).

[2]: We love the Companions (#24is) of the Messenger of
Allaah (Jzs44{), and we hate those who speak against them.
We believe that to speak ill of them is to speak ill of the
Religion, because they are the ones who conveyed it to us. And
we love the Family of the Prophet (J5:ifle) with love that
is permitted by the Shari'ah.

[3]: We love the People of Hadith and all of the Salaf of the
Ummah from Ahl al-Sunnah. Tmam al-Shitibi (d.790H) - iz
- said, “The Salaf al-Salih, the Companions, the tabi'in and
their successors knew the Quran, its sciences and its meanings
the best.”

[4]: We despise ‘ilm al-kalam (knowledge of theological
rhetoric), and we view it to be from amongst the greatest

reasons for the division in the Ummabh.

[s]: We do not accept anything from the books of figh
(jurisprudence), nor from the books of tafsir (explanation of the

Qur'an), nor from the ancient stories, nor from the Sirah
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(biography) of the Prophet (Jz5.f4{z), except that which has
been confirmed from Allah or from His Messenger
(As4dfle). We do not mean that we have rejected them, nor
do we claim that we are not in need of them. Rather, we
benefit from the discoveries of our Scholars and the jurists and
other than them. However, we do not accept a ruling, except

with an authentic proof.

[6]: We do not write in our books, nor do we cover in our
lessons, nor do we give sermons with anything except the
Qur'an, or the authentic and authoritative hadith. And we
detest what emanates from many books and admonishers in

terms of false stories and weak and fabricated ahadith.

[7]: We do not perform takfir upon any Muslim due to any
sin, except Shirk with Allah, or the abandonment of Prayer, or
apostasy. We seek refuge in Allah from that.

[8]: We believe that the Qur'an is the Speech of Allah, it is not

created.

[9]: We hold that our ‘obligation is to co-operate with the
group that traverses the methodology of the Book and the
Sunnah, and what the Salaf of the Ummah were upon; in terms
of calling to Allah (J&;%52), and being sincere in worship of

Him, and warning from Shirk, innovations, and disobedience,
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and to advise all of the groups that oppose this.” ‘So co-
operating upon righteousness and piety (faqwa) and mutual
advising necessitates warning against evil and not co-

operating with the wicked.’

[10]: We do not deem it correct to revolt against the Muslim
rulers as long as they are Muslims, nor do we feel that
revolutions bring about reconciliation. Rather, they corrupt

the community.

[11]: We hold that this multiplicity of present-day parties is a
reason for the division of the Muslims and their weakness. So
therefore we set about ‘freeing the minds from the fetters of
blind-following and the darkness of sectarianism and party

spirit.’

[12]: We restrict our understanding of the Book of Allah and
of the Sunnah of the Messenger of Allah (J&54&4{i) to the
understanding of the Salaf of the Ummah from the Scholars of
hadith, not the blind-followers of their individuals. Rather, we
take the truth from wherever it comes. And we know that
there are those who claim Salafiyah, yet Salafiyah is free from
them, since they bring to the society what Allah has
prohibited. We believe in ‘cultivating the young generation
upon this Islam, purified from all that we have mentioned,

giving to them a correct Islamic education from the start -

194



The Conditions, Pillars and Obligations of the Prayer

without any influence from the disbelieving western

education.’

[13]: We believe that politics is a part of the Religion, and those
who try to separate the Religion from politics are only

attempting to destroy the Religion and to spread chaos.

[14]: We believe there will be no honor or victory for the
Muslims until they return to the Book of Allah and to the
Sunnah of the Messenger of Allah (Jzxkifle).

[15]: We oppose those who divide the Religion into trivialities

and important issues. And we know that this is a destructive
Da‘wah.

[16]: We oppose those who put down the knowledge of the
Sunnah, and say that this is not the time for it. Likewise, we
oppose those who put down acting upon the Sunnah of the
Messenger of Allah (Jossfedii).

[x7]: Our Da‘wah and our ‘Agqidah is more beloved to us than
our own selves, our wealth and our offspring. So we are not
prepared to part with it for gold, nor silver. We say this so that
no one may have hope in buying out our Da‘wah, nor should
he think that it is possible for him to purchase it from us for

dinar or dirham.
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[18]: We love the present day Scholars of the Sunnah and hope
to benefit from them and regret the passing away of many of
them. Imam Malik said (d.r79H) - &iiz5, “The knowledge of
hadith is your flesh and blood and you will be asked concerning
it on the Day of Judgment, so look who you are taking it

from.”

[19]: We do not accept a farwa except from the Book of Allah
and the Sunnah of the Messenger of Allah (Jzs.k4ifie).

These are glimpses into our ‘Agidah and our Da‘wah. So if one
has any objection to this, then we are prepared to accept advice
if it is truthful, and to refute it if it is erroneous, and to avoid it

if it is stubborn rejection. And Allah knows best.
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