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TERTIUS ORDO PENITENTIAE LETTER Nº 41









December 22, 2024







        Patronage of the Blessed Virgin Mary
Dear Tertiaries and Aspirants,

This day is very dear to us since it is the day of the approbation of the Order by Pope Honorius III in 1221. We celebrate it as a feast of Our Lady in recognition of her special protection over us, as Our Lord Himself told Saint Dominic in the famous vision where He said : "I have confided your Order to My Mother".


In order to commemorate this feast, and at the same time to prepare for the great feast of Christmas so closely linked to the maternity of Our Lady, we are sending you some passages of a book by a Dominican tertiary, Charles de Koninck, who was a professor at the University of Laval in Quebec and one of the greatest Thomists of the twentieth century. The book is entitled Ego Sapientia, that is, I Wisdom, and in the very first sentence the author explains that its purpose is "to explain how all that Wisdom says of Herself in the Sapiential Books can be truly applied to the Virgin Mary".

It is not an easy book, but it is well worth the effort to try to understand what it is saying about Our Lady. May it help you have a deeper devotion to her during this liturgical season of the Nativity of Our Lord which is about to begin. How fitting it is that the Dominican Order be born on the first day of the yearly cycle when the days begin to lengthen and the light grows more and more each day. It is certainly not a coincidence that on the previous night we sing this beautiful O antiphon at Vespers :
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In Sancto Patre Dominico









   
Father Albert
NEWS
In the last letter we omitted to mention the entrance into the novitiate on June 9th of Mrs. Jamie Aragon of Albuquerque, New Mexico. She received the name of Cecilia under the patronage of Blessed Cecilia, one of the very first Dominican Sisters, who left us the famous description of Saint Dominic quoted by all his biographers. 

October 13th in St. Michael's Church in De Pere, Wisconsin, Mr. Jonathon Calvo entered the novitiate, receiving the name of Albert, along with his wife Margarette, who received as patron the third century virgin and martyr Zelie (also known as Soline) with a special intention to ask for the help of the saintly mother of Saint Therese of the Child Jesus, who also bore this name.
On December 1st entered the novitiate also another couple, Mr. Adnan Bezerra (Br. Louis-Marie) and his wife Leticia (Sr. Francesca Catherine) at the Chapel of Our Lady of Perpetual Help at João Lessoa, Brazil (see attached pictures with Fr. Bráulio who officiated at the ceremony). They have recently been married and decided to start their marriage off by entering the novitiate of the Third Order together. God has blessed them and they are awaiting already the birth of a son, José Luis.
There were also a number of professions :

- November 3rd at Our Lady of Sorrows chapel in Gerard, Ohio Joseph (Br. Joseph) and NormaJeanne (Sr. Marie) Sandow.
- Nov 6 Cathy Irving (Sr. Monica) at the Dominican Church Santa Maria sopra Minerva in Rome, Italy where the Patron of the Third Order, Saint Catherine of Siena is buried (See attached pictures)
- December 11 Anselm Kaiser (Br. Vincent) Our Lady of Good Success Chapel in Louisiana, Missouri made profession, with his brother, Father Otto Kaiser officiating.
May God grant all these tertiaries the grace of perseverance and growth in grace through the intercession of our holy father Saint Dominic.
Ego Sapientia 
 
Ego sapientia. These are the words that the Church puts in the mouth of the Blessed Virgin. "I, Wisdom". Not "I am wise" but "I am Wisdom". Now since it is only in divine things and in the transcendentals that such an attribution is possible, we will ask ourselves by what sovereign and miraculous affinity to God the Virgin Mary, humble handmaid of the Lord, can put on such a mode of attribution.

What belongs properly to wisdom ? The adage says : "Sapientis est ordinare – it belongs to the wise man to order". How must we understand the term "to order". And first of all, what is "order" ? Two things belong to the very notion of order : distinction and principle. Principle means that from which one thing proceeds in whatever way. Principle implies procession. Procession is a movement beginning from a principle. (…) 

It pertains to the wise man to put order, says Saint Thomas, "because wisdom is the highest perfection of reason, to which it belongs properly to know order" (In I Ethic. lect. 1). Since order involves principle and principle involves relation, only the intelligence can attain to order as order. For according to John of Saint Thomas "the intellect which draws things to itself and proceeds from one thing to another can compare and attain formally the relation of one thing to another : therefore the intellect has in itself the primary root and the primary reason of ordering things ; just as it can compare and establish the relation of one thing to another 
. (…) 
Now the sole knowledge of some order is not in itself wise (…) Wisdom will not be the highest perfection of reason unless it involves an order according to a principle which is purely and simply first. The word "to order" expresses this originating primacy. "It is not being ordered", says Aristotle, " but ordering that belongs to the wise man". That is why wisdom is radical. It does not just make known some things in other things ; it attains them all in their primary root where all the things that proceed from it are in a certain way contained in advance ; and it attains this root according to its proper essence of origin. (…)

[So wisdom must attain things in their first principle. But in order to say of something that it is wisdom more is required :]

Wisdom will not be predicable substantially of something unless, in its being and in its operation, this thing has the reason of a first principle from which all things proceed as from their origin. It would not suffice that it attain the primary root according to knowledge, for then it would only be wise ; rather it is necessary also that by its very substance it contain the notion of primary root, and that it know itself as such.

In order that the Blessed Virgin might be called wisdom, it is necessary that she be herself a first principle, not only according to the intellect or the will , but also according to substance and according to her own being. Now who is first principle according to His proper being if it isn't God ? Wouldn't it be necessary that Mary be a first principle, even in relation to God, that she be so close to God that she participate even the essence of first principle, that she be like a root of the universal order ; nay, that she be that from which God Himself proceeds in a certain way, that she be origin and genetrix of God ? (…)

The Virgin properly gives birth to the God-Man, she is truly Mother of the Lord, genetrix of God. Now generation means vital origination and assimilation ; it is the procession of a living thing from the interior of a living thing which is united to it as a principle of life and that assimilates it to its own nature by virtue of this very procession. Generation consists, then, in expressing a propagative similitude of the generating principle. 

This principle draws the thing generated for its own substance in forming it. If the Blessed Virgin, then, is properly speaking genetrix, this definition of generation must belong to her in its most proper sense.

[Here he explains the precise role of a mother in the generation of a child, remarking that even if it is passive in the very act of conception she still is active in the assimilation of the one she generates.]

Let us remark here that if, in the very act of conception the mother is only a passive principle which, even while being properly nature, is not by itself an active assimilation and actively expressive of itself, nevertheless envisaged in her relation to the one generated, the mother is properly an active principle and vitally assimilates the one generated. For an assimilative action is formally accomplished in the production of the passive principle of conception, production which happens by the active generative power of the woman, in view of the one generated. She is properly generative 
.

Now nativity regards firstly and principally the being of the hypostasis and the person. Thus, since the Blessed Virgin is the mother of Christ according to the hypostasis, she is truly the mother of God and man. With regard to that which in Him is born, the Blessed Virgin is properly the cause and origin of God, 'causa Dei et origo Dei' 
.

Cause of the cause of all things, the mother of God is, consequently, the mother of all things. "She is the mother of all things", says St. Albert, and God the Father is the origin of all things : now all that is, in itself, origin and cause of the cause is, in itself, origin and cause of what is caused : but she is the mother of Him who is the cause and origin of all things : therefore she is, in herself, mother of all things." Is she not in this respect an absolutely universal cause ? Is there some work of God that need not be related to her ?

In so far as she is substantial principle of Him Himself who made her – "genuisti qui te fecisti : you gave birth to Him who made you" – she responds by her divine maternity to the essential condition of the appellation of wisdom. She is truly mother of the Son, and the Son being Wisdom begotten, she is the mother of Wisdom begotten. – begotten entitatively both by the eternal Father and by the temporal mother. "She is mother", says Cornelius de Lapide, "of eternal wisdom incarnated in her. So just as, then, the Son is Wisdom begotten and incarnated, so also she is wisdom that begets and incarnates Him."

Nevertheless, wisdom means knowledge, procession according to knowledge. In order that the Blessed Virgin be truly wisdom, it is necessary that she have, even in relation to God, as well as her divine maternity according to the flesh, the role of first principle according to the intelligence. It is what she declares in her Fiat – may it be done to me according to thy word. Fiat of Mary, echo of the Fiat of Genesis, word from which proceeds the new order to which the old had been ordered. (…) "God", says St. Anselm, "who made all things, has been made Himself from Mary (ipse se ex Maria fecit), and thus, all that He had made, He remade." (…) Fiat of Mary – on this word, principle of the eternal Word by which all things were made, is suspended the whole universe. (…) 

Monsieur Olier tells us in the most explicit manner that the Virgin imitates, in her Fiat, the procession of the Son in God according to knowledge : "As (the eternal Father) begets His Word from all eternity by His knowledge, by a returning on and a vision of Himself, so He wills that Mary, most perfect and most holy image of His virginal fecundity, also beget Him by knowledge ; and for this very reason He decrees that she give her consent to the generation of the Word in the flesh in an explicit and solemn manner, which presupposes knowledge and reason. While other mothers do not know what will be born of them, He wills that Mary know beforehand what will be the son she will conceive : an angel will teach her that this son will be the proper Son of the Most High, God and man all at once, the Redeemer of the world, of whose reign there will be no end."
� – De Koninck, Charles, Ego Sapientia – La Sagesse qui est Marie, Éditions de l'Université de Laval, Québec, Canada, 1943, p. 21-34.


� – J. a S. Thomas, Cursus Theologicus, (ed. Vives) T. VII, disp. 21, 1. 1, p. 744b. And he goes on : " The power that primarily and per se orders and makes relations of order is the intellectual power, because it has in itself the root of ordering and comparing in that it is not borne towards things nor drawn by them {as the will is] but rather draws them to itself and within itself forms and conceives and compares."


� —  He adds in a footnote a passage of the commentary of Cajetan on III, q. 32, a. 4 explains : "It is not said that the Blessed Virgin doesn't operate anything actively in the measure of the act of conception ; but it is said that she didn't do anything active in the very act of conception. For the Blessed Virgin in that instant ministered the matter of the conception ; and by this she operated actively ; because minister matter is beyond doubt to act. Thus at a certain time preceding the instant of conception the Blessed Virgin actively prepared the matter (...) and in the instant which terminated the time she ministered, coming, as it were, to the term of her action. In the very act of conception, however, she did not concur actively, but passively, receiving in the matter ministered the action of the Holy Ghost in the place of the seed. (n. VI) For the powers of the women regarding the vegetative part are without doubt active : but the thing done by the active power of the woman is the material, not the active principle of generation. Thus the male and the female agree in this that both powers are active, but they differ in the thing done by these powers : for what is made by the male seed is an active principle of generation, that however, of the female (...) is a material principle of generation. (n. VIII) I say then that the generative power of the female is active, not of the generation, but of the proximate and proper matter of the generation itself and of the thing generated... because the mother is the effective cause of the proximate matter of the son, therefore the son is assimilated to the mother. But those are mistaken who argue from the negated efficiency with regard to the act of conception and generation in the uterus to inferring the negation of all efficacity with regard to the son. (n. X)."


� –  S. Albert, Mariale, q. 141. He adds in a footnote a quote from the Summa : "Conception and birth are attributed to the person and hypostasis in respect of that nature in which it is conceived and born. Since, therefore, the human nature was taken by the Divine Person in the very beginning of the conception, as stated above (Question 33, Article 3), it follows that it can be truly said that God was conceived and born of the Virgin. Now from this is a woman called a man's mother, that she conceived him and gave birth to him. Therefore the Blessed Virgin is truly called the Mother of God. For the only way in which it could be denied that the Blessed Virgin is the Mother of God would be either if the humanity were first subject to conception and birth, before this man were the Son of God, as Photinus said; or if the humanity were not assumed unto unity of the Person or hypostasis of the Word of God, as Nestorius maintained. But both of these are erroneous. Therefore it is heretical to deny that the Blessed Virgin is the Mother of God." (III, q. 35, a. 4) He adds as well a passage of John of Saint Thomas : "And so just as the generative action ordinarily communicates that proper and natural being of the soul to the body, and for this reason one is said to be in the most formal way mother of the man and of the person subsisting in the humanity, thus also the generation of the Virgin communicates to the body the being and subsistence of the Word, which it finds in the assumed soul and thus she is said in the most formal way to be the mother of this man and of the Divine Person as subsisting in that humanity consisting of body and soul." Curs: Phil., T. II, III P., Q. I, a. 4, p. 569a 45.





