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TERTIUS ORDO PENITENTIAE LETTER Nº 34









        March 6, 2023









       In Cena Domini
Dear Tertiaries and Aspirants,

For this great feast of In Cena Domini we sent you some more passages (with some repetition of those sent previously) of the beautiful book of Dom Anscar Vonier Key to the Doctrine of the Eucharist. May this excerpt encourage you to read the whole book (of which the text is available on line) and help you all celebrate this great feast so dear to Dominicans of the Body and Blood of Our Lord Jesus Christ.








In Sancto Patre Dominico









   
Father Albert
NEWS
February 4th in Our Lady of Mount Carmel Chapel in Dallas Mr. Nicolas Cavazos entered the novitiate and received the name of Brother Peter Mary, in honour of the head of the Apostles and the first pope. As Dominicans have always been great defenders of the papacy, this is a very appropriate name. May Saint Peter make our new novice a vigorous defender of the Roman Church against all its enemies, including those who presently occupy the key places in Rome.

Brother Anthony Kaye of Albuquerque, New Mexico, has prepared a beautiful edition of the Dominican Little Office of Our Lady in a large format. Anyone interested in acquiring one can simply let me know.
Also Brother John Plese, whose articles have appeared in Catholic Family News and other traditional publications, has prepared a traditional catechism entitled The Roman Catechism Explained for the Modern World. You can find it on https://amzn.to/3XPfV6u.
We include another section of Fr. Lussiaa's commentary on the Rule.
Key to the Doctrine of the Eucharist 

The great Christian sacrifice is essentially a sacramental mystery (..). Believing the divine sacrifice of the Mass to be a sacrament, we are asked to envisage the fact that takes place on the altar in a way which creates a mentality absolutely apart from everything. We are asked to visualise mentally two things ; first, that on the altar, at a given moment, easily timed, there is offered up the perfect sacrifice whose elements are absolutely divine, being, in fact, the Body and Blood of Christ. But they are asked also not to give to that sacrifice a meaning which is in any way a natural meaning, as if there were a sacrifice in the sense in which sacrifices have been offered there on earth by men, as if there were any of that element of destruction which has been the common property of all natural sacrifices. In other words, the principle that at Mass we have as sacrifice a sacrament implies two things, and it implies them equally immediately : firstly that there is a real sacrifice ; secondly, that it is a sacrifice such as has not been known to human experience. (...)

It must be a thing in which the ordinary laws of nature have no part, otherwise it would be, not a sacrament, but a natural event. In order to remain orthodox it is just as necessary to preserve in our minds the sacramentality of the sacrifice of Mass as its reality in containing a divine victim. (...) It is called commonly the mystical sacrifice, or also the unbloody sacrifice ; but there is no substitute for the one word which alone expresses the matter completely, that it is a sacrament which at the same time is sacrifice, or, better still, that the sacrifice is sacrament. (...)
The Catholic is exhorted over and over again to remember that he is assisting at an unbloody sacrifice ; by this expression is meant much more than a mere absence of gruesome circumstance. The expression signifies a total diversity of the two sacrifices, one being in natura, the other being in sacramento ; this is the greatest difference imaginable. Sacrifice in sacramento is not merely an attenuated, a mild form of the natural sacrifice ; the two have nothing in common except the divine Thing that is being immolated. We Catholics have that great freedom of mind through our faith in the reality of the Eucharistic sacrifice ; we know that through this faith we move in a world which is entirely beyond human experience ; we are true mystics, because we hold an infinite reality and yet hold it without any human factors ; it is truly the mysterium fidei, the mystery of the faith. We surround the celebration of the Eucharistic sacrifice with every kind of imitation of Christ’s real sacrifice on the cross ; we multiply the signs of the cross over the elements (...) but we know also that the sacrament which is being celebrated through it all, and under cover of it all, considered in itself, has no such human accidents ; that it is a simple thing, without succession of events, and though it be in our hands, it is still worlds apart from the world in which we live. (...)

 “The words that I have spoken to you are spirit and life” (John VI :  64). We find in this utterance the very thing that is dear to us : the profound difference between the natural order and the sacramental order. (...) The sacramental sphere is an unknown world with a well-known inhabitant. (...)

Let me exhort (the reader) now to defend against all comers the spiritual character of our sacraments ; although Protestantism again has made of this notion of spirituality an emptying out of the contents of the sacrament. (...) We are dealing with a spiritual sacrifice in the sense that there is no death in it, though there be in it all that reality which is indispensable to the sacrifice. (...)
How is a sacrament a sacrifice ? (...) Here more than ever we must cling for our guidance to the all-important principle that we are truly dealing with a sacrament whose very essence it is to be a relationship of signification. We must approach the question of what is contained in the sacrament through the signs that constitute the sacrament and not vice versa. It would be quite an erroneous proceeding to say first that the Body and Blood of Christ are contained in the sacrament, and to conclude from this to the sacrifice. Such is not the sacramental proceeding. Our method ought to be quite other. Let us take the signs, both as things and as words , examine these signs, and see whether they do really signify a sacrifice ; if they do signify a sacrifice, then there is a sacrifice, according to the universal adage in this matter that the Christian sacrament do what they signify : Sacramenta efficiunt quod significantˆ[Sacraments bring about what they signify] (...)

In this sacrament of the Eucharist, we know that it is a sacrifice because its words and its elements clearly signify sacrifice ; we know that there is the Body and Blood of Christ because the sacrament signifies the Body and Blood of Christ as clearly as Baptism signifies the washing of the soul in the Father and the Son and the Holy Ghost. Everything else that makes the Eucharist such a marvel of divine power follows upon the signification, but does not precede it. Bread is changed into Christ's body, wine is changed into Christ's Blood, because the sacramental signification absolutely exacts such a change : for if such a change did not take place the eucharistic significance would be a false and lying thing. (...)

God's omnipotence in the Eucharist, in the words of St. Thomas, is sacramental because it carries out what it signifies in speech and thing – i.e. in the external signification. God's omnipotence does not place directly immediately, through an imperative fiat, the Body and Blood of Christ on the altar ; but God – i.e. the Son of God – at the Last Supper first, and through the priestly minister after, says things and performs rites which signify the sacrifice of this Body and of his Blood ; and we conclude that there is in that sacramental act of signification the sacrifice of the Body and Blood of Christ, otherwise the divine signification would be a falsehood. (...)

Sacramental significance, then, is the only door through which we approach the nature of Christ's sacrifice on the altar. We possess what we signify, neither more nor less ; if there is more, it is no longer the sacrament . if there is less, we are deceived. The whole question, then, is whether the Eucharistic rite – the words and deeds of Christ first, our words and our deeds, acting in the Person of Christ, secondarily – does signify Christ's death on the cross in its literal reality. The Catholic Church has always maintained that such is the case, and this is why she believes in the sacrifice of the Mass. (...)
The Christ whose Body and Blood is on the Catholic altar is whole and entire in heaven. Now the Body and Blood of the Eucharist are representations of the Christ in the state in which he was not whole and entire, but when he was broken up into parts on the cross at his death. The Eucharistic Body and the Eucharistic Blood, therefore, at the Last Supper, were the representation, or, to choose our word more accurately, the presentation, of the Christ who would be broken up the day after, not of the Christ who was there at the head of the table. The Eucharistic Body and the Eucharistic Blood on our altars are the representation – here the word (taken by its roots) is quite accurate – not of the Christ who is in heaven, but again of the Christ who was broken up on Calvary. (...)


If by some supposition Christ came down from heaven in Person, however disguised, and if he were sacrificed on the altar, such an event, if at all possible, would be something quite different from the Eucharistic sacrifice. It is the very nature of the Eucharistic sacrifice to be a representation of the past, not a mactation in the present. Christ's Body and Blood represent aptly and completely that phase of Christ when he was dead on the cross ; they do not represent in any way that other phase of Christ's existence, his glorious life in heaven. The full Person of Christ brought down on our altars could never be a representation of himself. The memory of the death of the Lord could never be the living Lord, but his Body and Blood, separated in sacramental truth, can be the memory or representation of that Lord whose Body was on the cross, whose Blood was poured out on the hill of Calvary. (...)


Every one of the seven sacraments is representative of the passion of Christ in its own way ; but the Eucharist represents in a supremely realistic fashion, because it is what Christ was at one time, Body and Blood. When Christ was Body and Blood only he was the perfect sacrifice ; and the Eucharist is perfect sacrifice because it is that literal rendering present – such is the true meaning of representation – of what there was on this earth of Christ after the consummatum est had been pronounced by him, when his soul had been given up to the Father.
� – Vonier, Dom Anscar, O.S.B., Key to the Doctrine of the Eucharist, 1925, (The Newman Press, Westminster, Maryland, 1951), p. 86-123.





