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TERTIUS ORDO PENITENTIAE LETTER Nº 24








                 October 7, 2020








            The Feast of the Most Holy Rosary
Dear Tertiaries and Aspirants,

For this feast of the Most Holy Rosary we are sending you the continuation of an article of Father Petitot of which we sent you a passage three years ago in which he treated of the Rosary as vocal prayer. This time we will see what he has to tell us about the Rosary as mental prayer. He describes three sorts of mental prayer in ascending order that he illustrates by the life of Our Lady in three of the joyful mysteries :
1) meditation by reflection on the mysteries, as Our Lady “thought with herself what manner of salutation this should be” when the Angel saluted her saying : “Hail full of grace” ;

2) contemplation of the heart, as Our Lady, after the visit of the shepherds who recounted the vision of the angel at Jesus’ birth, “kept all these words, pondering them in her heart” ;
3) contemplation of pure faith in obscurity, as Our Lady and Saint Joseph “understood not the word that he spoke unto them” when the Child Jesus asked them why they had been looking for Him when they found Him in the Temple.
May these profound teachings of a Dominican master help you to recite your Rosary “in spirit and in truth”.








   In Sancto Patre Dominico









   Father Albert
P.S. We are sending as well another passage of the commentary of Fr. Lussiaa on the Rule.
NEWS
Mr. Liam Richardson entered the novitiate on July 19th in the chapel of Our Lady of Good Counsel in Nanaimo, on Vancouver Island in Canada and received the name of Marcel Antoine. His patrons will be the martyr pope and the great founder of monasticism, but he also chose these names in memory of Archbishop Marcel Lefebvre and Bishop Antonio de Castro Mayer, who will go down in history as of the two Catholic bishops who opposed the modernism which overran the Catholic Church in the last half of the twentieth century. May these four giants of the faith obtain for Liam, in the midst of the present crisis of the faith, the grace to be a “champion of the faith” himself, in the spirit of Saint Dominic.
The Rosary as Mental Prayer 

1) MEDITATION

The Catholic Church has, however, elevated this verbal recitation of the Rosary to a contemplative prayer, by adding to each decade of the Ave Maria the mediation of a mystery taken from the life of the Blessed Virgin or Our Lord (...) In order to explain more clearly in what consists and how to practise this first mode of meditation by reflection, let us take an example in the life of the Virgin Mary where she will be our model.

In the first joyful mystery, that of the Annunciation, Saint Luke tells us that at the salutation of the Archangel Gabriel, Mary was troubled (...) If we ask ourselves why the young immaculate Virgin was troubled, we will be led to examine the nature or the essence of this trouble, and we will give ourselves for some moments to various reflections which constitute a brief mediation (...)

Mary was troubled at his word, turbata est in sermone. It is, therefore, by the essential meaning of the words that her intelligence was surprised, and even astonished. And this is why the trouble of the Virgin, of an intellectual and spiritual order, was more intimate than an exterior, sensible and superficial fright. The evangelist himself adds that Mary reflected at the meaning of the angelic salutation : cogitabat.(…)
She remains still, she does not hurry her response, on the contrary she keeps silence, and if she is astonished, if she is troubled interiorly, it is because she does not grasp the opportunity and reason for the angelic salutation. The Greek text of Saint Luke indicates in Mary a sort of intimate discussion : she poses to herself some question and tries to respond.

This attitude of Mary, the virgin who chose the better part, teaches us how we must dispose ourselves and, as it were, make a prelude to contemplation. Is it not obvious that in order to recite our Rosary while mediating or contemplating the Mysteries, that it is first of all indispensable to know them, to have studied them a little, or at least to have heard them interpreted ? This knowledge being presupposed, it will be good sometimes to choose some point of the Mystery in order to fix one’s attention on it and try to understand it better.
In this meditation of the mysteries by reflection, one must not endeavour to vary one’s thoughts and jump from one to the other. This fluttering about will just dissipate us or vainly agitate us. It is extremely important, on the contrary – this is the classic example – to proceed like the bee which lands on a flower and works spontaneously, with application but without agitation, to suck the nectar. There is no more useful exercise, at the beginning, for souls desirous of attaining the contemplative life, than that of thus posing their thought during a decade of the Rosary on one particular point, on one of the flowers of the corresponding mystery. And one can try in this to imitate the Virgin Mary who, addressed by the archangel Gabriel, instead of rising and responding prematurely, remained immobile, recollected, applying herself to the penetration of the meaning of these few words that had just been spoken to her.
2) CONTEMPLATION
A certain affectionate and synthetic contemplation of the proposed mystery is, in itself, superior to the reflective mediation which, in fact, it supposes. By a synthetic and affectionate consideration, constituting a state of soul that belongs to contemplation properly so called rather than intellectual and analytic meditation, we simply mean a comprehensive gaze on the whole mystery, concrete at the same time as spiritual, but accompanied, or better, imbibed with divine love. The faculty employed in this case is no longer the understanding but the heart ; the imagination, the memory, the intelligence, join in spontaneously, nonetheless, by love and apply themselves sweetly, without violence, to this affectionate consideration of the mystery. Another example taken from the life of the Virgin Mary will instruct us (...)
Seated by the crib or holding the child in her arms, she recollected herself, keeping herself united to her son, the Word made flesh, God, in the depths of her soul, and nonetheless by all her faculties, by the memory, the imagination, the intelligence, the will, she retained all that was worthy of being so, facts and words, and she considered them peacefully in her heart : “She kept all these things, pondering them in her heart”. This affective consideration is precisely the model in the Mother of God of the contemplative meditation that it is so advantageous for us to apply to the mysteries of the Rosary while reciting the Aves. It is no longer a matter here precisely of an effort of reflection ordered to penetrating the reason of an effect or the hidden sense of a proposition ; it is simply a matter of a synthetic intuition, of a comprehensive view of the whole accompanied by admiration and love.
When the Blessed Virgin recalled the circumstances of the birth of Jesus and in general all the episodes which compose the mystery of Christmas, she was not reflecting, in the proper sense, but she was contemplating peacefully with her whole soul the great things that God had done around her, through her and in her : pondering in her heart.
3) PURE OBSCURE FAITH

The more a soul ascends towards the summits of the contemplative life, the more it is simplified, and the more its prayer, in becoming sublime, becomes more simple also.

A third example taken in the life of the Virgin Mary will again be a lesson and a model for us : the fifth joyful mystery, the Finding of the Child Jesus in the temple. (...)

Jesus responds to His mother : “How is it that you sought me ? Did you not know that I must be about My Father’s business ?” The redemptive mission of Christ, His apostolate in Palestine and His Passion clarified these words, a little like a realization explains a prophecy. But this response of Jesus, when He was still only twelve years old, was very obscure. (...) The parents of Jesus themselves, Saint Luke tells us, did not understand this phrase : “And they understood not the word He spoke to them”. 
(...Saint Therese of the Child Jesus drew as the conclusion from this episode) that Mary did not always believe and love here below the secret designs of God in full light. She too at times walked in confidence and love, but in darkness. Why should we be surprised ? If Jesus in the mystery of the Agony and in that of His death on the Cross could have His human nature, with all its faculties, plunged in darkness, why would His mother during her mortal life not have participated in such darkness ? And if, as is infinitely probable, it is Mary herself who wanted to witness to us that, in one of the most anguished circumstances of her life, she had not understood the declaration of Jesus, was it not because she thought that the example of her trial in the obscurity of faith would be instructive and comforting for us ?
For although she had not understood, at least completely, the divine, messianic and prophetic response of Jesus, the Virgin Mary nevertheless does not cease to retain preciously these words and, as it were, engrave them in her heart. “And His mother kept all these words in her heart”. The evangelist does not at all write, as he had at the salutation of the archangel Gabriel, that Mary examined these words, trying to understand them, reflecting, cogitabat. He does not say either, as at the visit of the shepherds in the grotto at Bethlehem, that she conferred about them in her heart, considering the circumstances and the revealed words by a simple intuition of her heart. Since Mary had not seized the meaning of the response of Jesus and she judged it too profound and mysterious to allow her to understand it immediately, she submits herself to the designs of Providence. She retains, nevertheless, with care in her memory the words of her son, adoring them in her heart. The contemplation is constituted essentially here by a mute adoration of the heart. Now, according to the most authorized mystical doctors, this contemplation of the most profound mysteries of the life of Jesus in the pure and simple assent of faith, in the adoration of love, without exterior or interior words, without thought or memory other than that of the mystery itself, this contemplation obscure, but for that all the more stripped of the human ego and supernatural, is the highest contemplation there is. For it is the most transcendent, both by its object, which is the mystery itself, and by the very principle by which it operates, which is pure faith informed by charity. (...)
Since this contemplation in love and in the absolute abnegation of oneself is the most excellent here below, that which by faith attains most closely the divinity without the intermediary of images or concepts, when it is given to us in the recollection and the intimacy of the soul, one ought to leave all exercise of reflection, imagination and sentiment. May words, even the most interior, cease before the presence of God. And nevertheless it will be possible to continue to recite in a habitual manner one’s Rosary while keeping alone the memory of the proposed mystery.
� � Le Rosaire école de la plus haute contemplation (particulièrement pour les âmes adonnées aux occupations de la vie active) H. Petitot O.P. – La Vie spirituelle, octobre 1929 p. 5 - 34.





